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ABSTRACT 
 

In 2012, President Barack Obama was elected to a second term amidst concerns 

that his support of same-sex marriage would deter conservative African American voters.  

Rather, for the first time on record, the share of Black voters surpassed the share of White 

voters in the general electorate (File 2012).  This seemingly paradoxical relationship, for 

conservative Black voters to support Obama while denouncing gay marriage, has yet to 

lead to any serious scholarly investigation. 

Instead, past research on religion and party alignment has focused primarily on 

the White Christian Right.  Political sociologists, therefore, possess a better 

understanding of the correlation between White Christian conservatism and political 

conservatism. Meanwhile, not only are explorations into how Christian conservatism 

affects Black voter alignment scarce, but also, these investigations rarely isolate Black 

Christian conservatives from the general Black electorate.  

The current political climate complicates the relationship between race, religion, 

and politics considerably.  The election of Barack Obama has symbolized to some that the 

American electorate exists within a post-racial environment.  Accusations to the contrary 

have focused on supporters of the Tea Party, a movement that formed on the premise of 

anti-government interventionism. This highly conservative coalition has dictated the 

Republican Party’s shift to the right, much like the “Moral Majority” in decades past.  

Similar to its religious predecessor, the Tea Party advocates conservative stances on 

abortion and gay rights.  However, just as the White Christian Right consists almost 

entirely of White members, so too does the Tea Party. 

 



iv 
 

The current study examines Black Christian conservatives’ political decision-

making.  The focus of this research is on Black Christian conservatives.  However, in 

order to explain the environment in which Black voters must operate, I also study White 

Christian conservatives’ political motivations.  Thus, I ask, what motivates Black 

Christian conservatives to align with the Democratic Party despite their conservative 

political and religious ideologies?  I explore three well-known explanations for why 

Black conservative voters may align with Democrats over Republicans.  The first is 

redistributive policy support, which considers the longstanding espousal of fiscal 

liberalism among Black voters.  Next, racial resentment investigates whether 

conservative Whites are antagonistic to Black voters’ concerns.  Finally, religious 

philosophy examines how Black Christian conservatives apply their religion to their 

political viewpoints. 

Each analysis chapter employs data that can directly address the following 

questions.  First, how does Christian conservatism affect White and Black voters’ support 

for various government initiatives?  Second, does racial resentment contribute more to 

Whites’ support of the Tea Party, or rather, does that support stem from fiscal and/or 

Christian conservatism?  Finally, given that roughly 90 percent of the Black electorate 

aligns with the Democratic Party, how do Black Christian conservatives explain their 

conservatism on gay marriage and abortion alongside their Democratic alignment? 

To answer these questions, I employed a mixed-methodology consisting of: (1) 

datasets collected by the American National Elections Survey and the New York Times 

and CBS News; (2) a content analysis examining Black Christian conservative responses 

to an opinion editorial featured on four Christian websites and (3) ten in-depth interviews 
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conducted with Black Christian voters.  

My findings show support for all three explanations.  First, I find that Biblical 

literalism is problematic, since White and Black Christian conservatives diverge on a 

number of religious issues.  While White Christian conservatives place an emphasis on 

abortion and homosexuality, I find that Black Christian conservatives possess greater 

concern for economic and racial issues. The White framework in which most scholars 

operate restricts the religious-political issues to family values. Therefore, when Black 

Christian conservatives consider poverty and racism as their biggest political issues, 

many miss the religious weight attached to their liberal stances.  In other words, while 

Christian conservatism has a conservatizing effect on Whites’ economic and racial views, 

it has a liberalizing effect for Blacks.  Therefore, to frame Black Christian conservatives’ 

Democratic allegiance as paradoxical misses that political and religious ideologies are 

contextualized through a White lens. 

Second, my findings show that the American electorate is still entrenched in racial 

politics.  Whites who exhibit greater racial resentment are more likely to support either 

the Republican Party or the Tea Party.  Moreover, racial resentment is the strongest 

predictor of White opposition to racial policies, demonstrating that an overall fiscal 

conservative ideology has very little to do with these stances.  I argue that this hostile 

environment continues to block any hope for political alliance between Black and White 

Christian conservatives.  

Third, Black Christian conservatives, while often skeptical of welfare programs, 

still view redistributive policies in a positive light.  Their greater support for economic 

redistribution is interwoven with a shared history of racial discrimination. Even those 
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among the upper-middle class whom I interviewed had a greater appreciation for 

government services that helped the unfortunate.  Their close proximity to poverty 

affected this outlook.  In fact, all of my interviewees had either received government 

benefits personally or knew a family member who had.    

The implications of this research reveal the ramifications of the GOP’s fiscal and 

racial conservatism. By completely ignoring economic concerns, or failing to address the 

long-standing effects of racial discrimination, Republicans have attracted racially 

intolerant Whites and pushed away nearly all Black voters.  Black Christian conservatives 

view homosexuality and abortion as sins that are no greater than greed.  Due to the 

economic circumstances of Black voters, it is often the case that economic issues are 

discussed more frequently than are abortion or homosexuality.  Furthermore, Black 

Christian non-conservatives are much more supportive of gay marriage and abortion than 

their Christian conservative counterparts are.  Therefore, conservative family values will 

do little to attract Black voters to the Republican Party.  

To make matters worse, the Tea Party’s political prowess during the 2010 

midterms pushed the Republican Party far to the right on particular fiscal issues.  While 

opposing social programs that largely affected the poor and racial minorities, the Tea 

Party sought to appease its base by protecting Medicare.  The Republican Party has 

effectively disapproved of programs benefitting the less fortunate by applying fiscal 

conservatism only to segments of the population deemed undeserving.  

In addition, the Tea Party attracts Whites who have high levels of racial 

resentment regardless of their political ideologies.  Indeed, politically liberal and 

moderate Whites in the Tea Party were even more likely than White conservatives to be 
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motivated by racial resentment.  If any Republican effort to attract Black conservatives 

were to succeed, it would mean diminishing the Tea Party’s political power.  Anything 

less than this will convey the GOP’s endorsement of a faction deeply entrenched in White 

interests.   
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CHAPTER 1 
THE ROLE OF RACE AND RELIGION IN PARTY ALIGNMENT 

 
“Blacks are a major exception to the significant correlation between religiousness and Republicanism. They 

are at the same time the most religious and the most Democratic race and ethnic group in America.” 
-Frank Newport on behalf of the Gallup Organization, December 4, 20121 

 
 The 2008 election marked an historical moment for the politics of race in the 

United States.  In beating Hilary Clinton for the Democratic nomination, Barack Obama 

became the first viable Black candidate to run for President.  Despite the racial 

significance of Obama’s nomination, he and his opponents were especially mindful not to 

discuss persistent racial inequalities.  Journalist Paul Harris observed: 

Race has become the great unspoken issue in the campaign for the White House. […] It gets much 
less attention than the battle with [Hilary] Clinton, or the daily barbs traded with McCain, or 
Obama’s struggle to rise in the polls. Yet it might provide the key to understanding the strange 
inability of the Obama campaign to achieve lift-off in the polls. (2008:1) 
 

Indeed, the Moynihan Report may have marked an overall transition away from national 

political discussion of racial policy.  The difficult and divisive conversations that 

occurred during the Civil Rights Movement have been supplanted instead by sheer 

avoidance (Frymer 2010).  In fact, Barack Obama’s election seemed so monumental, that 

to some, it ushered in an end to racism in America.  For instance, Columnist James 

Taranto argued, “The election of Barack Obama made nonsense of the idea that America 

remains a racist country” (2010).  Gloating over America’s progress toward Black/White 

socio-political equality seemed commonplace among media elites (Tesler and Sears 

2010).

                                                 
1 Newport, Frank.  2012.  Gallup Organization.  “Seven in 10 Americans Are Very or Moderately Religious.” 

http://www.gallup.com/poll/159050/seven-americans-moderately-religious.aspx, accessed December 8, 2012. 



2 
 

On the contrary, Barack Obama’s election and re-election did not solely signify a 

substantial shift in White racial ideology.  Reporter Michael Sokolove highlighted this

point in a series of candid interviews carried out with residents of the blue-collar town of 

Levittown, Pennsylvania.  Sokolove asked people for whom they would be voting, and 

one man’s vacillation exemplified the prevalence of racist ideology in the current era.  

The man told Sokolove, “For a long time, I couldn’t ignore the fact that [Obama] was 

Black, if you know what I mean […] I could see that he was highly intelligent, and that 

matters to me, but my instinct was still to go with the White guy” (2008:3).  The 

convoluted nature of political decision-making means that many other White voters likely 

struggled with Obama’s race.  Despite having captured a greater share of White voters in 

2008 than his White Democratic predecessor, Bill Clinton, won in 1992 (Roper Center 

2008; Roper Center 1992), Obama’s victory did not rest exclusively on a swing in White 

voting. 

Rather, Obama’s victories, particularly his 2012 reelection, illustrated a major 

demographic shift in voting.  Mass mobilization of African Americans in 2012 created a 

situation in which Black voting surpassed the rate of White voting for the first time on 

record (File 2012).   The growing importance of this constituency brings to the forefront 

how little research has been done to investigate Black voter preferences.   

Discussions surrounding political partisanship and ideology are largely based in 

White voting behavior (e.g. Levendusky 2009; Abramowitz 2010; Iyengar, Sood, and 

Lelkes 2012).  Even Pride (2001), who claims to study under Walton’s assumption that 

“what passes for ideological and voting inconsistencies among Blacks or between White 

and Black respondents can be explained coherently if one simply approaches it from a 
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Black perspective,” fails to apply this formulation to Black political ideologies (Pride 

2001:734; Walton 1997).  In other words, Pride states that he expects ideological 

conservatism to predict Blacks’ willingness to vote for Republican candidates (Pride 

2001:734). I argue instead that the very definition of political conservatism is framed 

from a White voter perspective.  This blind spot inhibits our understanding of why Black 

conservatives align with the Democratic Party, since party sorting theory assumes 

conservative Democrats are a paradox (Levendusky 2009).   

Moreover, as a group, Black voters exhibit higher rates of religiosity than do 

members of the White electorate. Since political scientists frequently conflate Christian 

conservatism with Republican partisanship (Greely and Hout 2006; Green, Rozell and 

Wilcox 2001; McDermott 2009), Black Christian voters are written off as an aberration to 

the model.  As a part of the Democratic voting bloc, African American divergence from 

the base on issues of same-sex marriage and abortion rarely receives scholarly attention.  

Therefore, the current study examines Black Christian conservatives’ Democratic 

alignment as it compares to White Christian conservatives’ Republican loyalty.  

In addition, the formation of the Tea Party has complicated conservative politics 

considerably.  While White evangelicals pulled the Republican Party sharply to the right 

on social issues like abortion and gay marriage (Layman 2001; Levendusky 2009), the 

Tea Party has drastically conservatized the GOP’s stance on social spending, particularly 

healthcare (Skocpol and Williamson 2012; Parker and Barreto 2013).  The peculiar 

timing of the Tea Party uprising and Obama’s election had some scholars and journalists 

speculating whether the Tea Party stemmed from a genuine belief in government non-

interventionism or in reaction to a Black president.  This argument remains unsettled. 
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Nevertheless, just as the Christian Right consists almost entirely of White members, so 

too does the Tea Party.  The Tea Party’s ability to attract significant portions of White 

political conservatives, and almost no Black political conservatives, once more reveals an 

ideological cleavage between these groups.  

The Significance of Religion in Party Politics 

While appeals of economic conservatism must reach voters of various 

backgrounds without regard to religious affiliation, politicians can pander to social 

conservatives simply by incorporating religion into their platform.  This is exactly what 

the Republican Party has accomplished in the past three decades.  The effort to recruit 

Christian voters to the Republican Party has therefore designated the GOP as the haven 

for the religious. In league with this assignment, the absence of the word “God” from the 

2012 Democratic Platform received an incredible amount of attention from politicians on 

the right.  For one, Republican Vice Presidential Candidate Paul Ryan derided this 

decision: 

I think it’s rather peculiar. It’s not in keeping with our founding documents, our founding vision, 
but I guess you'd have to ask the Obama administration why they purged all this language from 
their platform. (Fox News 2012) 
 

In his statement, Ryan insinuates that the Republican Party views Christianity as the 

foundation of the United States’ political system, whereas the Democratic Party simply 

does not. Indeed, scholars typically view religion as a conservatizing force in the political 

process (McDaniel and Ellison 2008; Abramowitz 2010).  For example, moral concerns 

surrounding the rights to gay marriage and abortion resurfaced as central bipartisan issues 

in the 2012 election cycle.  While the Romney/Ryan campaign advocated overturning 

Roe v. Wade and supported the Defense of Marriage Act, Obama and Biden ran a pro-
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choice ticket and endorsed same-sex marriage.   

 This places African American voters in a curious position, as neither party fully 

represents important parts of their values system. While Black voters may be turned-off 

from the Republicans’ conservative economic and racial policies, many social 

conservatives in this constituency may also find troubling the Democrats’ stance on 

abortion and gay marriage.  Disconnect between the Democratic Party and a majority of 

Black voters is probably best demonstrated using the 2008 gay marriage ballot initiative 

in California, better known as Proposition 8.  While nearly 95 percent of Black 

Californians voted for Barack Obama, about two-thirds favored Proposition 8, which 

created a state constitutional amendment to ban gay marriage.2  Additionally, even as 93 

percent of Blacks voted to reelect Barack Obama in 2012, Black voters are much less 

likely to label themselves as liberals (Levendusky 2009). Consequently, Levendusky’s 

conclusion that, “Voters typically shift their ideology to fit with their party identification 

[…]” does not apply to Black voters (2009:3).  

Wald and Calhoun-Brown lament, “[T]he relationship among race, religion, and 

politics is not fully understood…” (2007:294).  Indeed, few analyses3 have coupled a 

systematic study of Black and White religious voters in order to examine the interaction 

that race and religion have on political decision-making (e.g. Sigelman et al. 1995, Citrin 

et al. 1990).   Despite the higher religiosity among Black voters, White religious voters 

remain at the center of most studies of religion, race, and party alignment (e.g. Guth et al. 

1993, Campbell 2004, Alumka 2004, Evans 2009, McDaniel and Ellison 2008, Brint and 
                                                 
2 See Appendix A1 and Appendix A2 for the complete exit poll data broken down by state and race. 
3 Notable exceptions include Böhm et al. (2010), Pride (2001), Calhoun-Brown (1998), Shelton and Emerson (2012), 

Kidd et al. (2007), Kinder and Winter (2001), Jackman (1994), and Bullock III (1984).  
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Abrutyn 2010).  Therefore, most theories of political ideology and the effect of religion 

on voting apply only to Whites. Welch and Foster point out, “Blacks’ voting behavior is 

seldom examined carefully [in academia] because, compared to Whites, there is little 

variance in the direction of their presidential vote” (Welch and Foster 1992:232).  This 

dissertation aims to fill this gap in scholarship. 

Contemporary Racial Politics 

While scholars have found that Christian conservatism has contributed to the 

variability in White voting, Black voting appears to be homogenous (e.g. Lazarsfeld, 

Berelson, and Gaudet 1948; Campbell and Cooper 1956; Layman 2001). Appendices 1A 

and 1B illustrate this by White and Black voters, respectively.  Each table provides exit 

poll results by state for the 2000, 2004, 2008, and 2012 election cycles. Summary 

statistics for these data, which I will discuss in detail below, appear in Table 1.1. 

Table 1.1 Statewide Election Poll Summary Statistics 

 

Percentiles Whites Blacks Whites Blacks Whites Blacks Whites Blacks Whites Blacks

Minimum 0.20 0.03 0.19 0.03 0.12 0.01 0.33 0.03 0.21 0.03

10th percentile 0.42 0.06 0.45 0.08 0.41 0.02 0.44 0.03 0.43 0.05

25th percentile 0.48 0.07 0.50 0.10 0.46 0.03 0.48 0.04 0.48 0.06

Median 0.56 0.08 0.57 0.12 0.54 0.05 0.55 0.05 0.56 0.08

75th percentile 0.62 0.11 0.66 0.16 0.64 0.07 0.61 0.06 0.63 0.10

90th percentile 0.70 0.13 0.74 0.17 0.73 0.08 0.66 0.07 0.71 0.11

Maximum 0.81 0.14 0.85 0.28 0.88 0.10 0.89 0.10 0.86 0.16

Average 0.55 0.09 0.58 0.13 0.55 0.05 0.56 0.05 0.56 0.08
Interquartile Range 0.14 0.04 0.16 0.06 0.18 0.04 0.13 0.02 0.15 0.04
Standard Deviation 0.12 0.03 0.12 0.05 0.14 0.02 0.11 0.02 0.12 0.03
Variance 0.01 0.00 0.01 0.00 0.02 0.00 0.01 0.00 0.02 0.00

nǂ 51 23 51 31 51 27 31 19 --- ---

ǂ N represents the number of states for which there were data.  Washington D.C. is counted as a separate state.

Notes:
Ɨ In 2012, the Associated Press excluded 19 states from exit polling.

Sources: Data were collected by the Associated Press and arbitrarily retrieved from 2000 MSNBC Presidential Election Exit Polls, 2004 CNN Presidential 
Election Exit Polls, 2008 The New York Times  Presidential Election Exit Polls, 2012 CNN Presidential Election Exit Polls.  

2000 Bush 2004 Bush 2008 McCain 2012 RomneyƗ
2000 to 2012 

Averages
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Turning to the first measure of variability, Table 1.1 presents the interquartile 

range (IQR) for each of the election cycles.4  Between 2000 and 2012, the IQR for 

Whites who voted for Republicans averaged 15 percentage points.  The comparable 

figure for Black voters is four percentage points, nearly four times less than the IQR for 

Whites (Table 1.1).  Looking at these data another way, the lowest average of White 

support for Republican candidates among all states is 21 percent, while the highest share 

was 86 percent.  

In comparison, the lowest average of Black support for Republican candidates in 

states where data were available is 3 percent, and the highest is 16 percent.  The range for 

state shares of White Republican support is (86-21=) 65 percentage points; the range for 

the state share of Black Republican support is (16-3=) 13 percentage points.  Thus, the 

variability among state share of White Republican support is much greater than that for 

Blacks.  

Looking across all four election cycles, we see that the average median share of 

statewide White support for Republican candidates between 2000 and 2012 is 56 percent.  

That leaves about 45 percent of White voters choosing Democratic candidates during this 

period.  Furthermore, the state share of White voters who elect Republican candidates 

remains consistent from 2000 to 2012.  Republican candidates capture the lowest median 

share of the statewide White vote in 2008 and the highest median share in 2004.  These 

figures were 54 and 57 percent, respectively, illustrating that while a majority of White 

voters cast ballots for Republican presidential candidates, Democratic candidates still 

                                                 
4 The interquartile range is the difference between the 75th percentile and the 25th percentile.  This measure of statistical 

dispersion estimates the amount of variability in data without the effect of potential outliers. 
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capture nearly half of the White vote.  

The median share of Black voters choosing Republican candidates, on the other 

hand, stayed remarkably low.  Within these four election cycles, George W. Bush 

received the highest median share of statewide Black vote in 2004. Nonetheless, this 

share is only 12 percent. During the election cycles in which Barack Obama ran for 

President, the median share of statewide Black support for Republican candidates is the 

lowest, coming in at only five percent. While this difference is significantly greater than 

the high and low median statewide shares of White Republican support, the figures still 

illustrate an overwhelming Democratic bias among Black voters.  That is, racial identity 

seems to be the overriding factor in Black voter decisions. 

Moreover, correlating White and Black Republican support across these four 

election cycles reveals the complexity of partisan voting.  Table 1.2 presents correlations 

for White and Black statewide voter support, excluding outlier states.5  Data from 2000 to 

2012 show White Republican support is much more reliable than that of Blacks.  As I 

mentioned above, Bush made significant gains among Black voters in the 2004 election 

and the lack of correlation with other Republican candidate cycles illustrates this.  More 

interestingly, correlations comparing 2012 Romney support with both Bush elections are 

negative.  Put simply, states in which the share of Black voter support for Bush was the 

highest witnessed the largest drop in Black voter support in 2012. For instance, 18 

percent of Black voters in California elected Bush in 2004, whereas only six percent 

voted for Romney in 2012.  Additionally, Black support for Romney does not correlate at 

                                                 
5 See Appendix A3 for a list of outlier states, and Appendix A4 for correlations of statewide voter shares that include 

these outlier states.   
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all with support for McCain.  In sum, White voters within their respective states support 

Republican candidates at consistent levels no matter the candidate.  Conversely, Black 

voters’ minimal support of Republicans fluctuates from cycle to cycle.  

Table 1.2 Correlations of Statewide Voter Shares, by Race1 

Republican Presidential Candidates 2000, 2004, 2008, and 2012 

 

As I discussed earlier in this chapter, the Republican Party attracts White 

Christian conservative voters, yet it fails to engage Black Christian conservatives. At the 

bare minimum, these exit poll data illustrate this point.  Even with the exception of the 

2004 election in which Bush captured a 12 percent median share of the statewide Black 

vote, it does not appear that the GOP has become any more successful in appealing to 

Black voters.  In fact, the fears expressed by several prominent journalists that Obama’s 

support of gay marriage would turn Black voters away from the Democratic Party never 

Republican Candidates 2000 Bush 2004 Bush 2008 McCain 2012 Romney2

2000 Bush 1.0000 --- --- ---

2004 Bush 0.9077 1.0000 --- ---

2008 McCain 0.8336 0.8831 1.0000 ---

2012 Romney 0.8106 0.8650 0.9388 1.0000

Cronbach's Alpha 0.9641

Republican Candidates 2000 Bush 2004 Bush 2008 McCain 2012 Romney2

2000 Bush 1.0000 --- --- ---

2004 Bush 0.5786 1.0000 --- ---

2008 McCain 0.5199 0.0761 1.0000 ---

2012 Romney -0.2528 -0.0898 0.0000 1.0000

Cronbach's Alpha 0.2815

Sources: Data were collected by the Associated Press and arbitrarily retrieved from 2000 MSNBC Presidential Election Exit Polls, 2004 
CNN Presidential Election Exit Polls, 2008 The New York Times  Presidential Election Exit Polls, 2012 CNN Presidential Election Exit 
Polls.  

1. Outlier states were excluded from this analysis.  See Appendices 1C and 1D for a list of outlier states and correlation calculations 
including these states.

White Voters

Black Voters

Notes:

2. In 2012, the Associated Press excluded 19 states from exit polling.
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came close to fruition (Calmes and Baker 2012; Touré 2012).  Only five percent of the 

statewide share of Black voters supported the Republican candidate in 2012. 

Research Questions 

The Republican Party and the Tea Party, groups that have successfully recruited 

White Christian conservative voters, fail to attract any significant portion of the Black 

Christian conservative population.  Thus, I ask, what motivates Black Christian 

conservatives to align with the Democratic Party despite their conservative political and 

religious ideologies?  I explore three explanations in my research: redistributive policy 

support, racial resentment, and religious philosophy.  More specifically, each analysis 

chapter employs data that can directly address specific questions.  

 Chapter 2 examines the interplay of race and Christian conservatism on a variety 

of political issues.  Kidd et al. (2007) suggest that Black conservatism could influence 

voting decisions if there existed a viable Black conservative alternative to the Democratic 

Party’s candidate.  During the 2012 Presidential primaries, Black voters potentially could 

have chosen between a liberal Democratic candidate (Barack Obama) and a conservative 

Black Republican candidate (Herman Cain). While there remains a question about Cain’s 

presidential viability, it holds true that many more Whites than Blacks supported his 

primary candidacy (Chicago Tribune News 2012; Christian Science Monitor 2011).  With 

93 percent of the Black electorate reelecting a President who openly supports liberal 

social policies, it is apparent that powerful deterrents dissuade Black evangelicals from 

political alignment with White evangelicals (New York Times 2012). Therefore, I ask, 

how does Christian conservatism affect White and Black voters’ support for various 

government initiatives?   
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I discuss the Tea Party in Chapter 3.  A bulwark movement created by neo-

libertarians, the Tea Party primarily attracts ultra conservative White voters.  Since 

Blacks and Whites differ greatly on perspectives of the welfare state (Kinder and Winter 

2001), could the Tea Party merely serve to expose these philosophical differences?  

Additionally, do racial biases make spending cuts on specific fiscal initiatives attractive 

to racial conservatives of the Republican and, to a lesser extent, Democratic Parties?  In 

this chapter, I explore how the Tea Party successfully recruited a significant portion of the 

Religious Right into a selectively libertarian revolt, and whether the movement’s 

insurgence has anything to do with racial resentment among its primarily White base.  In 

Chapter 3, I ask, does racial resentment contribute more to Whites’ support of the Tea 

Party, or rather, does that support stem from fiscal and/or Christian conservatism? 

 In Chapters 4 and 5, I seek to understand how the context of White conservatism 

shapes Black voter choices.  I perform a content analysis in Chapter 4 that examines 

Black Christian conservatives’ responses to an opinion editorial featured on Christian 

websites.  This op-ed questions how Black evangelicals could have voted for Barack 

Obama when he explicitly supported the pro-choice and gay marriage agendas.  In 

Chapter 5, I interview Black Christians and analyze how pollsters define the words 

“liberal” and “conservative” in such a way that makes their appropriation accurate only 

for White voters.  I investigate how Black Christian conservatives reconcile these 

“White-washed” terms in order to justify identification as “conservative” and 

“Democrat.”  I argue that the meanings of “liberal” and “conservative” are dynamic, and 

the operationalization of these terms in a political context depends upon the person using 

them.  In sum, I seek to answer the question quantitative data cannot answer: how do 
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Black Christian conservatives explain their conservatism alongside their Democratic 

alignment?  

Explanations for Voter Alignment Differences  

In this section, I review the literature surrounding three possible explanations for 

why Black Christian conservatives continue to align with the Democratic Party.6  Since 

minimal research has disaggregated Black Christian conservatives from the Black 

population, the discussion here focuses on a comparison between White Christian 

conservatives and Blacks more generally.  The first explanation, social spending policy, 

highlights the economic circumstances and fiscal ideologies that keep these groups from 

aligning politically.  Since Black voters “have suffered more than any other group in the 

down economy,” scholars have pointed to economic circumstances as the key motivation 

for Black voters’ Democratic alignment (Bositis 2012).   Conversely, the culture inside of 

most White evangelical institutions emphasizes individual solutions to the structurally 

based problems of poverty and racial inequality (Wilcox and Robinson 2010; Greeley and 

Hout 2006; Feagin 1975). 

The next section outlines religious philosophical differences between White and 

Black Christian conservatives.  Although people considered conservatively Christian 

typically view the Bible as the literal word of God, some scholars insist that 

interpretations of scripture fall along racial lines (Harris 1999; Calhoun-Brown 1998). 

Since Black Christian conservatives routinely vote for Democratic presidential 

candidates, the argument to address here is whether religious philosophy influences their 

                                                 
6 This dissertation does not cover every angle of the argument, but rather it focuses on explaining redistribution policy 

positions that seem to be at core of political disagreements between White and Black Christian conservatives 
(Pride 2001; Calhoun-Brown 1998).  
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voting choices at all.   

The last explanation, racial resentment, contemplates whether modern racism 

persists as a political force.  Due to the widespread acceptance of racial equality, and 

especially the election of Barack Obama, scholars have continued to question whether 

Whites depend on their racial ideology to shape their political opinions.  The literature 

here focuses on whether individualism and an overall conservative political ideology 

substantially reduce or mute the effect of racial resentment on Whites’ policy decisions.  

The depiction of White conservatives as racially intolerant may be unfair if racial 

resentment no longer sways their political opinions. 

Social Spending Policy and the Individualist/Structuralist Dynamic 

Support for social welfare spending provides the first explanation for Black 

Christian conservatives’ alignment with the Democratic Party.  Disproportionate shares 

of the Black community live in poverty or close to it (Wilson 2009).  Moreover, the latest 

figures on wealth attainment illustrate the persistent and disadvantageous economic 

cleavage between Whites and Blacks.  According to a 2011 report issued by the Pew 

Foundation, the recession hit the Black community especially hard (Kochhar et al. 2011). 

The 2009 figures show that the median wealth of White households is twenty times that 

for Black households, making this the largest disparity since the government began 

publishing these figures in 1984 (Kochhar et al. 2011). Conceivably the greatest 

contribution to the growing wealth gap, the Pew Hispanic Center found that in 2008, 

homeownership rates fell faster for Blacks than for any other racial/ethnic group 

(Kochhar, Gonzalez-Barrera, and Dockerman 2009).  These differences may indeed 

affect how respondents view social welfare spending.   
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From an ideological framework, a state that describes its recipients as beggars, 

stigmatizes federal assistance.  In the U.S., the word “welfare” summons negative 

connotations, and conservative rhetoric has framed public assistance as a crutch for 

minority populations (Piven and Cloward 1993; Walters 2003).  For instance, during 

conservative administrations of the 1970s and 1980s, racialized stigmatization of 

“welfare” prevailed (Piven and Cloward 1993).  A Republican-led Congress employed a 

similar strategy in 1995, which in turn led to major cuts in government assistance.   

While public opposition to means-tested programs has remained moderately high, 

with even Democratic politicians supporting welfare reform, the widespread opposition 

to government funded health care is comparatively new (Frymer 2010; Gilens 1996).  In 

previous decades, government funded health care had received nearly unanimous support 

in the U.S. (Cook 1979; Heclo 1986; Jaffe 1978; Gilens 1996).  Since 2010, however, 

polls have shown that large shares of Americans, particularly those who identify as 

Republican, oppose Obama’s Affordable Care Act (ACA), better known as “Obamacare” 

(Kaiser 2013; Gross et al. 2012).  A CNN/ORC International poll conducted in May 2013 

revealed that while nearly three-quarters of Democrats favor the ACA, only 16 percent of 

Republicans feel the same (CNN/ORC 2013).  The debate over the ACA is also ongoing 

between members of Congress.  In fact, as of May 2013, Republicans have sought to 

repeal the ACA 37 different times (Peters 2013). 

Since “African Americans are three times more likely to be uninsured than non-

Hispanic [W]hites,” the political dispute over the ACA’s implementation is particularly 

relevant to the Black community (Bositis 2012).  Moreover, a poll by NPR, the Robert 

Wood Johnson Foundation, and the Harvard School of Public Health found that African 
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Americans remain the hardest hit group when it comes to paying for medical bills 

(Neighmond 2013).  The survey also uncovered that about a quarter of Black Americans 

report having trouble paying for prescription medications (Neighmond 2013).  Yet again, 

political decisions involving societal stratification and the government’s role in 

distributing resources most directly influence African American lives.  

To study attitudes toward societal stratification, researchers commonly employ 

individualistic and structuralist frameworks.  As explained by Hunt (2002), 

“[i]ndividualistic beliefs locate the causes of poverty in poor persons themselves […], 

whereas “structuralist beliefs locate the causes of poverty in the social and economic 

system” (812).  People who subscribe to individualistic causes of poverty often cite a lack 

of ability and/or effort on behalf of the poor, while structuralist interpretations focus on 

items like slow job growth and discrimination (Hunt 2002; Huber and Form 1973; 

Kluegel and Smith 1986; Bobo 1991).  

Arguably, American society has trumpeted individual agency over structuralist 

interpretations of societal stratification (Feagin 1975; Kluegel and Smith 1986; Shelton 

and Wilson 2006).  However, as Emerson, Smith and Sikkink (1999) point out, 

conservative White Protestants “are more individualistic and less structuralist than other 

White Americans in their explanations of inequality” (399).  Several studies support this 

assertion and have brought attention to the emphasis conservative White Protestants place 

on personal responsibility (Evans 2009; McDaniel and Ellison 2008; Brimeyer 2008; 

Hunt 2002). Moreover, White evangelicals seem to be committed to motivational 

individualism, or the idea that “some people possess the ‘right’ cultural values or internal 
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drive to succeed” (Shelton and Emerson 2012:174).7  This type of individualism, 

therefore, posits that conservative White Protestants treat poverty as a moral failing, 

which the government cannot adequately address with the redistribution of resources.  

By contrast, Black Protestants are more likely to subscribe to structuralist 

explanations of societal stratification (Pattillo-McCoy 1998; Shelton and Emerson 2012; 

Brimeyer 2008; Hinojosa and Park 2004).  Pattillo-McCoy’s (1998) ethnographic 

research of a Black Christian community illustrates this other side of the 

individualist/structuralist argument.  In her work, Pattillo-McCoy positions the Black 

church as an institution deeply embedded in a “collective ethos” (1998).  Thus, she and 

others have argued that a more collectivist vantage point stands in contrast to the 

individualistic approach of White evangelical churches (Pattillo-McCoy 1998; Cavendish 

et al. 1998).   

Hinojosa and Park (2011) support this theory, finding that “Blacks in traditionally 

White denominations are more structural and less individualistic than their White co-

religionists [suggesting] that religion does little to draw Blacks and Whites together in 

their thinking about racial inequality” (2011:236).  Likewise, Hunt (2002) found that the 

interaction between race and religion significantly affects the endorsement of structuralist 

view of poverty.  Hunt’s study revealed that Black Protestants had the highest likelihood 

of attributing poverty to systemic forces (2002).   

A history of racial discrimination, therefore, has not only solidified the church’s 

role as a political institution for Blacks; but it has also shaped a religious tradition of 

collective action and a structural understanding of inequalities (Harris 1999).  Thus, 
                                                 
7 See also: Hunt (2007) and Kluegel (1990).   
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Black voters’ resistance to identify with the Republican Party on issues of social welfare 

is a pivotal point.  However, the dearth of research specifically investigating Black 

Christian conservatives, rather than Black Protestants as a whole, leaves us with little 

evidence that the individualism/structuralism dynamic is the central predictor of their 

Democratic Party alignment.  

 To that end, a growing number of Black voters have reported conservative views 

on social spending programs.  In fact, Blacks from the middle class and later cohorts have 

voiced mounting concern over Black dependency on government programs (Pattillo-

McCoy 2007; Dyson 2005).  So-called “entitlement programs,” largely contested by the 

GOP, have also received criticism from Black Republicans.  The fact that 35 Black 

Republicans, the most since Reconstruction, ran for Congress during the 2010 midterm 

elections may be indicative of an individualistic trend among Black voters (Clay 2010).   

 A visible spokesperson for this ideology is Bill Cosby, whose later work has 

focused on denigrating the culture of poverty as the primary source for Blacks’ lower 

class status.  Michael Eric Dyson, a professor of Africana studies at the University of 

Pennsylvania, discusses this framework in his book Is Bill Cosby Right? Or has the black 

middle class lost its mind?  In an interview with NPR, the author claims that: 

Cosby’s overemphasis on personal responsibility, not structural features, wrongly locates the 
source of poor black suffering—and by implication its remedy—in the lives of the poor […]  
Similar comments can be heard in  countless black spaces: barbershops and beauty shops; pulpits 
and pavement platforms; street corners and suite hallways; and civil rights conventions and 
political conferences. (Dyson 2005)  
 

If this trend is in fact affecting Black attitudes and turning them toward more 

individualized explanations of the Black community’s plight, then we should expect to 

see a shift in their views on social welfare policy.   



18 
 

H1: Black Christian conservatives’ Democratic alignment can be explained by 
their structuralist interpretation of societal stratification and their related support 
of government intervention on the behest of those who need help.  Likewise, the 
prevalence of individualistic ideologies among White Christian conservatives 
makes it more likely that this group opposes social welfare spending, and thus 
aligns with the Republican Party. 
 

This hypothesis concurrently assumes that Blacks who reject structural causes to income 

and racial inequality are more likely to be open to the Republican Party (Pride 2001).   

Religious Philosophy  

Al Sharpton asserted in 2000 that the nation was in the middle of a battle between 

“the Christian Right and the right Christians” (Djupe et al. 2005:105).  The differences 

between White and Black Christian conservatives may well lie in each group’s 

understanding of religious doctrine.  McDaniel and Ellison aver: 

The histories and cultures of racial/ethnic groups act as a prism, refracting the interpretation of 
religious texts through differences in-group experiences. These multiple interpretations yield 
markedly different sets of political opinion and partisan allegiances. (2008:183) 
 

Thus, while each group claims Biblical literalism, this theory maintains that racial context 

shapes people’s Biblical comprehension.   

Beginning first with conservative White Protestants, their theology emphasizes 

“sinfulness, divine judgment, and the imperative of individual repentance and salvation 

through grace” (McDaniel and Ellison 2008:182).  In other words, the evangelical 

doctrine underscores personal religious devotion to conservative moral conduct, such as 

that centered on sexuality (McDaniel and Ellison 2008; Harvey 1997; Hunter 1983).  

Therefore, “Anglo biblical literalists are typically strong supporters of traditional family 

values and harsh punishment of criminals and are less willing to extend civil liberties to 

unpopular social groups” (McDaniel and Ellison 2008:182).  These scholars contend that 



19 
 

since the Republican Party embodies tenants of sexual traditionalism and individualism, 

White evangelicals find their core religious beliefs aligning with Republicanism (Brint 

and Abrutyn 2010).  

Similarly, Calhoun-Brown (1998) argues that Black evangelicals not only shared 

the conservative family values views of White evangelicals, but also that these views are 

distinct from the Black non-evangelical community (1998:93-94).  From her 

investigation of 1992 ANES survey data, Calhoun-Brown draws three important 

conclusions.  First, she finds that evangelical identification had a salient impact on Black 

political attitudes, such as gay rights, women’s rights, and school prayer (1998:102).  

Next, Calhoun-Brown’s work illustrates that despite Black and White evangelical 

adherence to similar sexual values; these opinions do not result in political mobilization 

for Black evangelicals.  Finally, Calhoun-Brown concluded that Black evangelicals were 

more likely than White evangelicals were to hold positive attitudes about other ethnic 

groups, leftist and reformist social organizations, and liberal economic positions 

(1998:100).  In sum, Calhoun-Brown theorized that rather than religious beliefs, the 

positive symbolic meaning Black evangelicals attach to liberal coalitions explains their 

Democratic vote choice (1998).   

Although Calhoun-Brown determines that Black evangelicals hold distinctly 

different attitudes from Black non-evangelicals, she argues that religious beliefs have 

little to no effect on political choices made by Black evangelicals (1998). Thus, while the 

literature on race, religion, and political party choice supports a religious explanation for 

White evangelical alignment (Greeley and Hout 2006; Layman 1999), many scholars 

have argued that religious convictions have no significant impact on the party alignment 
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of Black evangelicals (Calhoun-Brown 1998; Carsey and Layman 2006).   

I propose exploring Black Christian conservatism within McDaniel and Ellison’s 

(2008) framework, which views Biblical literalism as a fallacy.  By doing so, I operate 

outside of a context that relates sexual issues as the only political topics influenced by 

Christian conservatism.8  In this sense, I attempt to broaden the definition of Christian 

conservatism beyond the definition created by White voters.   

H2:  Christian conservatism affects the voting of Blacks and Whites, but different 
interpretations of Christian scripture keep these groups from voting similarly. 

 
Racial Resentment 

Evans (2009) challenges the explanation of Protestant individualism and contends 

that White evangelicals selectively turn to the “spiritual solution” to social problems 

when these issues defied their conception of social order (Evans 2009:250).  

Subsequently, White evangelicals’ privileged role affects how they utilize their 

individualistic teachings to support or oppose racialized legislation. Evans explains how 

White evangelical leaders were lambasting the Civil Rights Movement for its legislative 

approach to racism while simultaneously campaigning for Christian politicians that could 

spread Biblical values. This contradiction, Evans reasons, exemplifies how individualism 

alone cannot account for the beliefs held by White evangelicals (2009). 

In this context, policies intended to address racial injustices of the past, such as 

affirmative action and desegregation “become objects of critique” and fodder for reverse 

racism claims (Goldberg 2009; Enck-Wanzer 2011:25).  Presently, most White voters 

                                                 
8 In Chapter 2, I investigate Black Christian conservatives’ policy stances, but am unable to gauge which of these 

policies carry religious significance.  It is not until Chapters 4 and 5 that I can adequately broaden the definition of 
which political issues count as “religious” issues for Black Christian voters. 
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allege that the cessation of legislative racial barriers has created an equal opportunity 

structure in the United States (Feagin 2001; Walters 2003).   In addition, conservative 

rhetoric has shaped public perception of poor assistance as government handouts for 

racial minorities.  In one study, Gilens (1996) found that White opposition towards these 

programs is highly correlated with racist attitudes.  Similarly, Lee et al. (2005) interpret 

the lack of support for economic redistribution programs to the “anti-solidarity effect.”  

Their research suggests that voters oppose measures to assist “undeserving” minorities.   

The paradox between an acceptance of racial equality and White opposition to 

racial policies is often explained by the theory of “symbolic racism.”  Sears et al. define 

symbolic racism as “attitudes that mix racial and nonracial themes, such as the mixture of 

racial antagonism with nonracial traditional values” (1997:53). While others have argued 

that racial resentment is no longer the impetus for Whites’ resistance to race-based 

policies (e.g. Sniderman and Piazza 1993; Hagen 1995; Roth 1994; Carmines and 

Merriman 1993), Sears and his colleagues find that symbolic racism persists as a 

powerful political force.   

For instance, by reasoning that conservatives already have substantial 

justifications for supporting the Republican Party, Sniderman and Carmines (1997) 

maintain that racist attitudes would only have an effect on liberals’ policy preferences. 

Conversely, Sears et al.’s analysis shows that even when controlling for political 

ideology, party identification, and social welfare attitudes, measures of symbolic racism 

are still significant and strong predictors of opposition to race-targeted policies (1997).  

Hutchings’ study on racial attitudes during the 2008 election confirm Sears et al.’s results, 

showing that anti-Black stereotypes continue to be correlated with opposition to race-
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based policies (2009). Thus, these researchers contend that Whites’ disapproval of race-

targeted policies seems to be less imbedded in ideological conservatism than in racial 

resentment (Bobo and Kluegel 1993; Hutchings 2009).  

Indeed, if the link between racial resentment and White conservatism holds true, 

Black voters’ racist assumptions of the GOP, Religious Right, and Tea Party would be a 

viable obstacle to political collaboration.  In White Nationalism, Black Interests, Ronald 

Walters makes this case.  He writes, “Today it is considered unfashionable to be openly 

racist, and the fact that racists have adopted the convenient cloak of conservatism often 

makes it difficult to separate the two” (Walters 2003:25).  From this perspective, White 

conservatism stands in opposition to policies that address Black interests.  

H3: White Christian conservatives’ Republican Party alignment and Tea Party 
support is explained by their levels of racial resentment, and thus Black Christian 
conservatives’ Democratic Party alignment is explained by their correct 
assumption of White conservative coalitions as racially intolerant. 

 
I test for these three explanations in Chapters 2 through 5. Below, I discuss the data and 

methodologies used to carry out this study. 

Data and Methods 

The analyses in Chapters 2 and 3 of this dissertation employ three quantitative 

datasets, the first of which is the 2008 American National Election Survey (ANES).  

Since 1980, researchers at the University of Michigan9 have produced “reliable measures 

of respondents’ religious traditions, levels of doctrinal orthodoxy, and degrees of religious 

commitment” (Layman 2001:61). ANES surveys conducted during the 1990s improved 

upon these measures by expanding the list of religious denominations and increasing the 

                                                 
9 In 2008, researchers at the University of Michigan collected data alongside researchers at Stanford University. 
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number of questions used to measure doctrinal orthodoxy and religious commitment 

(Layman 2001).  

The ANES is the chief source for political analysis of federal election data, 

providing the richest set of religious and political variables from which I operationalize 

key concepts.  Here, I discuss data from the most recent ANES time-series conducted 

before and after the 2008 presidential election.  I provide a thorough discussion of the 

2010 National Survey of Tea Party Supporters (TPS) and the 2012 ANES sources in 

Chapter 3.   

The ANES interviewed respondents during the two months preceding the 

November 2008 Presidential Election and then re-interviewed respondents in the two 

months following the election.10  Interviews were conducted face-to-face using 

Computer-Assisted Personal Interviewing (CAPI).11  In total, 2,323 pre-election and 

2,102 post-election interviews were completed.  The design included an oversample of 

310 Black/African-American respondents, which brought this subgroup’s total to 577 

post-election interviews.  The population for the survey sample is U.S. citizens age 18 or 

older as of October 31, 2008 living in the continental United States.  Based on the racial 

conceptualization outlined later in this chapter, I have narrowed my focus to respondents 

who identify as White non-Hispanics or Black/African-American non-Hispanics.  This 

restriction decreased my sample from 2,102 observations to 1,727 valid cases.12 

                                                 
10 For the first time in its history, respondents were not informed that they were being interviewed for the “National 

Election Survey” in order to avoid self-selection into or out of the sample based on respondents’ interest in 
politics. 

11 A segment of the interview was self-administered by Audio Computer-Assisted Self-Interviewing (ACASI) to ensure 
confidentiality.  Respondents wore headphones for this segment and answered audio-played questions using a 
computer. 

12 The large drop in observations was in part due to an oversample of Latino respondents in the 2008. 



24 
 

In Chapters 4 and 5, I use qualitative data in order to address how Black Christian 

voters reconcile their conservative positions on gay marriage and abortion with the 

Democratic Party’s liberal stances.  Beginning with Chapter 4, I analyze user comments 

generated in response to an opinion editorial authored by a prominent White evangelical.  

In the article, Dr. Michael Brown questions Black evangelicals’ religious convictions 

after a majority of African American voters reelected Barack Obama.  To dig deeper into 

Black Christian political motivations, I interviewed ten Black Christians, and analyzed 

these results in Chapter 5. By supplementing the content analysis with interviews, we 

gain a more in-depth perspective of Black Christian voter alignment. 

In the following sections, I elaborate on literature surrounding my key concepts, 

and I describe my general strategy for measurement using variables from the 2008 

ANES.13  I start the discussion of my central concepts with party identification and 

political ideology.  Next, I describe how I measure Christian conservatism by outlining 

various dimensions of religion.  Finally, I move onto political issues meant to investigate 

Black/White differences in party alignment: redistributive policy support, cultural 

attitudes that are often associated with conservative Christian philosophy (i.e. abortion 

and gay marriage), and racial resentment. 

  

                                                 
13 Descriptive statistics for the 2008 ANES dataset can be found in Appendices A5 and A6. 
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Operationalization of Key Concepts 

Party Identification and Political Ideology 

An increasing number of constituents have parted with Democratic and 

Republican identities in favor of a “no party” or “independent” affiliation (Pew 2011).14  

In Cassel’s research on political ideology, she operationalizes party identification by 

combining respondents who answered “do not know” with those who identified as 

“independents” (1982).  Conversely, Weisberg warns about such a merger, citing 

plausible attitudinal distinctions between the two categories.  Weisberg writes, “Some 

people might be so alienated from the political system that they negatively identify both 

with political parties and with independence as traditionally conceived” (1980:36).  In 

other words, while some may choose “independent” for feelings of ambivalence to both 

parties, others may consider themselves “independent” if they vote according to issues 

and not in accordance with party identification (Weisberg 1980).   

Weisberg’s advice to discard these respondents and Cassel’s inclination to 

combine them neglects the apparent dissatisfaction voters have in these bipartisan 

identities.  To measure party identification, therefore, I use a seven-point scale.  In each 

of my datasets, independents were asked a follow-up question about whether they leaned 

toward the Republican or Democrat parties.  Abramowitz (2012) finds that independent 

leaners operate ideologically like partisan voters.  In other words, Democrat- and 

Republican-leaning voters are more liberal or conservative, respectively, than their 

“weak” party counterparts are. These results reinforce Keith et al.’s (1992) conclusions 

                                                 
14 The percentage of voters who identified as “independents” was 30 percent.  By 2011, this number had risen to 37 

percent (Pew 2011). 
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that analysts should categorize leaners as partisans; thus, I order my scale as such: strong 

Democrats, Democrat-leaning independents, weak Democrats, weak Republicans, 

Republican-leaning independents, and strong Republicans. Since all but one of my data 

sets accounted for nearly all independents using follow-up questions, remaining non-

partisans were dropped from the analysis.  The one exception being the 2010 Tea Party 

dataset, in which a substantial share of independents remained post follow-up 

questioning.  Thus, I have treated party identification nominally in analyses using these 

data.  I explain this in greater detail in Chapter 3. 

The concept of political ideology is less straightforward.  Using empirical 

evidence to illustrate that Americans are largely incapable of defining liberalism or 

conservatism, Converse concluded that a single all-encompassing ideological framework 

does not exist among the American electorate (1964).  Furthermore, Converse observed 

that American voters are incapable of applying “conservative” and “liberal” labels 

effectively to candidates and political parties. Converse’s groundbreaking article, a 

hallmark in the study of political partisanship nearly 50 years later, seemed to settle the 

issue that the American public is distinctively non-ideological.  

 In the past few decades, however, prominent political scientists have challenged 

Converse’s assertion.  One such dissension comes from Alan Abramowitz, whose book 

The Disappearing Center, addresses the growing polarization of the American electorate.  

Abramowitz suggests: 

On a wide range of issues, rank-and-file Democrats and Republicans, like their elite counterparts, 
are much more divided today than in the past, and the sharpest divisions are found among the 
engaged partisans who comprise the electoral bases of the two parties. (2010:49) 
 

Abramowitz contends that a substantial portion of modern voters consistently identify as 
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“conservative” or “liberal” in line with their respective party identification. He labels this 

phenomenon “partisan-ideological polarization,” and maintains that a “growing 

consistency both across issues and between issue positions and party identification” now 

exists (2010:50).  Despite Abramowitz’s strong evidence that suggests “voters with 

relatively coherent ideological preferences choose between parties with relatively clear 

and distinct ideological positions,” the question over what it means for different groups to 

identify as liberal or conservative remains.  These labels are relative and as such, they 

carry different meanings across socioeconomic, racial, and religious lines.   

Contrary to Abramowitz’s “maximalist” theory, Matthew Levendusky (2009) and 

other political partisan “minimalists” (e.g. Fiorna and Abrams 2009; Fiorina, Abrams, and 

Pope 2005) contend that the mass electorates’ policy views have not become more 

extreme overtime. Rather, these scholars argue that voters’ political ideologies and 

partisan alliances are now highly correlated.  For instance, partisan sorting theorizes that 

most liberals have become Democrats and most conservatives have become Republicans 

(Levendusky 2009). Unlike Abramowitz’s theory in which moderates disappear, party 

sorting theory argues that the center remains largely unchanged (Levendusky 2009; 

Fiorina and Abrams 2009).  

Neither polarization, nor partisan sorting aptly describes the association between 

Black voters’ party alignment and political ideology.  First, deviating from Abramowitz’s 

argument, Black voters are actually more likely to identify as conservative, yet they 

almost unanimously vote Democrat (Levendusky 2009). Second, according to party 

sorting theory, political conservatives identify as Republicans and political liberals 

identify as Democrats. The Democratic Party, however, attracts nearly all Black voters 
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regardless of their conservative, moderate, or liberal political ideologies (Black 2008). 

These two points suggest that the political ideology variable, employed in quantitative 

data analysis, will do little to explain Black voters’ political allegiances.   

A third theory attempts to address these criticisms.  Affective or symbolic politics 

theory, updates Converse (1964)’s work, and concludes that “increased out-group 

animus” is part of the electorate’s partisan bias (Iyengar, Sood, and Lelkes 2012).  

Indeed, as Feldman and Johnston point out, “A substantial portion of the public identifies 

with the conservative label for symbolic reasons associated with the residual negativity 

attached to liberalism” (2009:6).  In this vein, the non-linear relationship between Blacks’ 

political ideology and political alignment may be explained by their positive affect 

toward Democrats (or, as I argue, negative affect toward Republicans). Since scholarship 

focuses on White voters, academics tend to conflate “conservative” with Republican, and 

bypass the symbolic meanings Black voters attach to their political ideologies and party 

identification.   

In order to unpack these complexities, I have chosen to approach political 

ideology from a multidimensional standpoint.  Consequently, I use respondents’ opinions 

on social and economic issues as supplemental proxies to self-described political 

ideological identification.  Since quantitative data limit the type of analysis that can be 

done to measure affect toward political parties, I will explore Black Christian voters’ 

feelings toward White conservative groups using qualitative data in Chapters 4 and 5. 

Christian Conservatism 

 As I discussed in previous sections, the Religious Right has become a prominent 

segment of the Republican base.  Quadagno and Rohlinger succinctly explain, “While 
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traditional Republicans were mainly interested in reducing welfare spending, religious 

conservatives were more concerned with moral values and behavior” (2006:3).  

Furthermore, Layman (2001) contends that the ascendancy of religious conservatives 

within the political forum has increased partisan polarization: people who disagree with 

abortion and gay marriage, for instance, are much more likely to align politically with the 

Republican Party.  In turn, GOP candidates have campaigned on both cultural and fiscal 

conservatism (Layman 2000).  In several contexts these ideological positions overlap, as 

in the case of religious conservatives fighting against federal subsidies that might fund 

abortion or “reward” the morally unsound (Quadango and Rohlinger 2006).  Thus, 

despite only minor policy successes, White Christian conservatives remain a powerful 

and influential voting bloc within the Republican Party.  

 Studying religion’s effect on political alignment, while not a new territory among 

social science researchers, brings to the fore a long standing debate over how to identify 

Christian conservatives.  In this dissertation, I define Christian conservatives as those 

members of “traditional” Christian affiliations who hold conservative religious beliefs.  

Therefore, “non-traditional” Christian religions such as Mormonism are not considered in 

this grouping.  Furthermore, religious conservatives outside of Christianity, such as 

orthodox Jews or conservative Muslims are not included in this conceptualization. 

One of the most widely used measurements of religious conservatism in the past 

few decades can be found in the General Social Survey (GSS). Developed by Tom Smith 

(1990), the trichotomus “FUND” variable divides religious denominations into liberal, 

moderate, and fundamentalist groups.  The simple continuous scale “simplified the 

panoply of denominational affiliations given by GSS respondents and allowed further 
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study of religion’s predictive power on other measures” (Hackett and Lindsay 2008).  

However, Smith was largely criticized for failure to identify Black Protestants as distinct 

from other affiliations (Kellstedt et al. 1996; Green 2004; Guth et al. 2003; Steensland et 

al. 2000).15  Moreover, the ordinal scale assumed a continuous measurement by which 

fundamentalist served as a proxy for conservative Christianity and evangelicalism.  Since 

Smith only used Protestant denominations in his variable construction, this method 

conceives evangelicalism as a uniquely Protestant phenomenon (Smith 1990; Hackett and 

Lindsay 2008).  Smith’s denomination-based operationalization also misses the 

importance of a “born again” Christian identity, or the belief in the Bible as the literal 

word of God.   

 Social scientists have also utilized self-identification measures of religious 

conservatism.  In 1976, the Gallup Poll first began asking about respondents’ “born 

again” experiences (Hackett and Lindsay 2008).   Gallup categorizes anyone claiming to 

have had a “born again” experience as evangelical. Unlike the affiliation-based method, 

self-identity allows respondents of non-Protestant affiliations or respondents whose 

affiliation fit in liberal or moderate “FUND” categories to be classified as evangelicals.  

Denominational measures used alone may miss persons who belong to a liberal to 

moderate congregation, but who have a much more conservative assessment of their 

religious identity.     

Gallup’s method conflates the “born again” experience with the evangelical label, 

which renders it impractical for measuring evangelicalism among Blacks.  In other 

                                                 
15 To rectify this error, Steensland et al. (2000) created the variable “RELTRAD,” which distinctly identifies Black 

Protestants as their own religious group. 
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words, Gallup’s measure relies on respondents’ willingness to connect with an 

evangelical identity without regard for the assumptions this carries.  Using self-

identification ignores that many Black religious conservatives rebuff the evangelical 

label.  In Gilbreath’s book, Reconciliation Blues, he recounts a Black Christian’s 

reasoning behind her refusal to identify as evangelical:  

I reject the evangelical label; I am a Christian.  Although I understand the term to refer to people 
who share their Christian faith, I have never used it to identify myself because of its cultural and 
political overtones (i.e., White Christian conservatism).  (Gilbreath 2007:38) 

 
The negative connotations that surround the term evangelical make it a poor 

measurement of evangelical-like behavior among Black Christian conservatives.   

A better measure would ask separately about a respondent’s “born-again” 

experience.  Barna Research Group, as quoted by Hackett and Lindsay (2008), use two 

questions that tap “born-again” identity without directly asking respondents whether they 

are born-again or evangelical.  Pollsters identify Christian respondents as born-again if 

respondents have “made a personal commitment to Jesus Christ that is still important in 

their life today,” and if respondents believe “that after he or she dies, he will go to 

Heaven because he has confessed their sins and accepted Jesus Christ as his savior.”  

Likewise, Wilcox (1992) and Calhoun-Brown (1998) use a measure of “born-again” 

identity separate from evangelicalism.  These scholars also incorporate a doctrinal belief 

variable by which respondents must acknowledge that the Bible is the word of God 

(Calhoun-Brown 1998). 

The sample size of the 2008 ANES constrains my operationalization to two of 

Barna’s seven-question born-again typology (Hackett and Lindsay 2008), but each of 

these has significant backing from the scholarship on religion and politics.  First, the 
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ANES asks Christian respondents, “Would you call yourself a born-again Christian, that 

is, have you personally had a conversion experience related to Jesus-Christ?”16  Although 

this variable serves as an identification measure rather than a behavioral one, research 

indicates that it may help to isolate theological conservatives across all Christian 

denominations (Jelen, Smidt and Wilcox 1993). Furthermore, allowing any respondent 

belonging to a Christian denomination to qualify for Christian conservatism addresses 

one of the major criticisms of Smith’s FUND variable.   

The second question considers whether Christians believe the Bible to be the 

actual word of God.17  Scholars have determined that conservative Biblical views often 

lead to political conservatism as well (Layman 2001; Kellstedt and Smidt 1993).  Thus, 

this measure speaks directly to the thesis of my dissertation.  These two questions tap a 

broader subset of the population and give less weight to label appropriation than does 

Gallup’s measurement of religious conservatism, or evangelicalism.18  Respondents who 

indicated they followed Biblical literalism or identified as having a born-again experience 

qualified for Christian conservatism, regardless of affiliation.  Further, respondents must 

have cited that religion played an important part in their lives in order to be classified as a 

conservative Christian. 

                                                 
16 Unfortunately, the ANES stopped asking this question in 1996 and did not begin asking it again until the 2008 Time 

Series Dataset.  This limited my data analysis to the 2008 Time Series. 
17 Variable V083184 in the 2008 ANES asks, “Which of these statements comes closest to describing your feelings 

about the Bible? You can just give me the number of your choice: 1) The Bible is the actual word of God and is to 
be taken literally, word for word; 2) The Bible is the word of God but not everything in it should be taken literally, 
word for word; 3) The Bible is a book written by men and is not the word of God.” 

18 Gallup asks, “Would you describe yourself as a born-again, or evangelical, Christian?”  This question relies on a 
respondent’s willingness to identify with specific labels, rather than the experience of commitment to Jesus Christ. 
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Additionally, analysts have proposed using a combination of behavioral practices 

as proxies for religious commitment (Kellstedt 1989; Kellstedt et al. 1996; Smith 2000; 

Ammerman 1997).  As a result, I have combined the importance of religion in 

respondents’ daily lives, church attendance, and frequency of prayer into a religious 

commitment scale which ranges from 0 (no religious commitment) to 1 (high religious 

commitment).  Table 1.3 displays correlations among these variables used in the 

Christian conservatism designation.  The measure of internal reliability (Cronbach’s 

alpha) is nearly 0.70, indicating how well these variables measure the same concept. 

Table 1.3 Religious Commitment Correlation Matrix 

 

Since the ANES also allows me to define my own religious traditions, I have done 

so with significant guidance from Steensland et al. (2000).  The authors constructed their 

affiliations using theological criteria and historical information derived from various 

Religious Commitment
Importance of 

Religion Church Attendance Prayer Frequency

Importance of Religion 1.000 --- ---
Church Attendance 0.513 1.000 ---
Prayer Frequency 0.600 0.542 1.000

Cronbach's Alpha (α) 0.677

    V083183. People practice their religion in different ways. Outside of attending religious services, do 
                    you pray several times a day, once a day, a few times a week, once a week or less, or never?

    V083186a. Do you go to religious services every week, almost every week, once a month, a few times 
                       a year, or never?

    V083186. Lots of things come up that keep people from attending religious services even if they want 
                    to. Thinking about your life these days, do you ever attend religious services, apart from 
                    occasional weddings, baptisms or funerals?

Note: Conservative stances are coded as "1" and liberal stances are coded as "0".

Source: 2008 ANES Times Series Survey.
    V083184. Which of these statements comes closest to describing your feelings about the Bible? You can just give m      

    V083181. Now on another topic.... Do you consider religion to be an important part of your life, or not?
    V083182. Would you say your religion provides some guidance in your day-to-day living, quite a bit 
                     of guidance, or a great deal of guidance in your day-to-day life?
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credible publications on American religions19 (Steensland et al. 2000:297).  

Categorization also incorporated frequency of church attendance when respondents 

identified as nondenominational or no denomination.  Accordingly, I have assigned non-

denominational respondents to the evangelical category if they attended church about 

once a month or more.20  These considerations left me with five nominal categories.21 

Finally, I separated out people whom I classified as Christian conservative across all 

Christian denominations.  Thus, I end up with the following seven religious traditions: 

• White Christian Conservatives (White Christians who meets criteria for religious 
conservatism and fall into traditional Christian affiliations); 

• Black Christian Conservatives (Black Christians who meets criteria for religious 
conservatism and fall into traditional Christian affiliations); 

• White Evangelical Protestants (Southern Baptists, Churches of Christ, 
Evangelicals/Fundamentalists, Nazarenes, Pentecostals, Assemblies of God, and 
Churches of God and Adventist); 

• White Mainline Protestants (Methodist, Lutherans, Disciples of Christ, Northern 
Baptists, and Reformed, Episcopalians, United Church of Christ, and 
Presbyterians)  

• Black Christians22 
• Catholics 
• Other Religions/Unaffiliated 

 
 
 
 
 

                                                 
19 E.g. Kellstedt and Green 1993, Melton 1993, Roof and McKinney 1987. 
20 As described in Steensland et al. (2000), “There is a substantial literature documenting the recent nondenominational 

movement among evangelicals; there is not a comparable movement among mainline Protestants. [Moreover], 
respondents in this category who attend church frequently are similar in attitudes and behavior to evangelical 
Protestants” (297-298).  Any non-denominational respondents who do not fit the attendance criterion were 
included as White Mainline Protestants.  Black non-denominational respondents were categorized as Black 
Protestants, regardless of attendance. 

21 Refer to Appendix A7 for a full list of religions and their categorization. 
22 According to Wald and Calhoun-Brown (2007), “[B]lacks who are affiliated with White denominations are politically 

much more like other Blacks than they are like Whites in those denominations” (294).  Thus, rather than 
distinguish between Black and White denominations, anyone who identifies as Black and belongs to a Christian 
denomination has been categorized as a Black Christian. 
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Table 1.4 Descriptive Statistics for Christian Conservatives, by Race 

 
 

Count Share Count Share

18-24 12 4.9% 13 5.3%
25-34 19 7.8% 25 10.1%
35-54 95 38.8% 114 46.2%
55-64 49 20.0% 49 19.8%
65+ 70 28.6% 46 18.6%
Total 245 100.0% 247 100.0%

Male 85 34.4% 79 31.9%
Female 162 65.6% 169 68.1%
Total 247 100.0% 248 100.0%

Northeast 7 2.8% 21 8.5%
South 133 52.6% 155 62.5%
Midwest 64 25.3% 54 21.8%
West 49 19.4% 18 7.3%
Total 253 100.0% 248 100.0%

Strong Democrat 28 12.7% 131 60.6%
Ind-Democrat 17 7.7% 38 17.6%
Weak Democrat 31 14.0% 40 18.5%
Weak Republican 33 14.9% 1 0.5%
Ind-Republican 34 15.4% 2 0.9%
Strong Republican 78 35.3% 4 1.9%
Total 221 100.0% 216 100.0%

Liberal 37 15.2% 87 35.7%
Moderate 23 9.5% 36 14.8%
Conservative 183 75.3% 121 49.6%
Total 243 100.0% 244 100.0%

Mean Stand. Dev. Mean Stand. Dev.
10.89 6.11 8.97 5.12

N 231 234

Mean Stand. Dev. Mean Stand. Dev.
10.89 5.38 8.97 5.65

N 155 118

White Christian Conservative Black Christian Conservative

Age

Region

Source: 2008 ANES Times Series Survey.
Note: Income is measured using an ordinal variable.  Therefore, for White Christian conservatives, the 
average personal income is between $22,000 and $24,999, whereas the average household income is 
between $45,000 and $49,999.  For Black Christian conservatives, the average personal income is  between 
$17,000 and $19,999, whereas the average household income is between $25,000 and $29,999.

Household Income

Sex

Party Identification

Political Ideology

Personal Income
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Table 1.4 presents the frequencies for major demographic variables by Christian 

conservatism and race. Beginning with White Christian conservatives, we observe that 

the majority of this subgroup is female aged 35 to 54, residing in the southern region of 

the United States, and identifying as conservative and Republican.  White Christian 

conservatives’ personal income averages between $22,000 and $22,999 annually, 

whereas this subgroup’s household income averages between $45,000 and $49,999 per 

year.   

Turning to Black Christian conservatives, we notice that the majority of this 

subgroup is also female political conservatives aged 35 to 54 who are residing in the 

southern region of the United States.  As opposed to White Christian conservatives, 

however, Black Christian conservatives are overwhelmingly Democrats.  Finally, Black 

Christian conservatives earn much lower incomes compared to their White counterparts.  

The average personal income of Black Christian conservatives is between $17,000 and 

$19,000 a year, and this subgroup’s average annual household income falls between 

$25,000 and $29,000. 

Redistributive Policy Measures 

As I discussed earlier in this chapter, opinions about social welfare spending may 

be the partition keeping White and Black Christian conservatives from aligning 

politically.  The size of the welfare state is an issue most often polarized by liberal and 

conservative coalitions alike.  While many conservatives maintain that the welfare state 

breeds a culture of dependency, liberals often view social inequality as cause for (some) 

government reallocation of resources.   
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Although the majority of Americans support funding for public schools, programs 

for the elderly, and Social Security, programs providing benefits to the poor are the least 

popular (Gilens 1996; Jacoby 1994).   Despite the fact that social welfare includes 

allocation for a wide array of programs, most Americans conceive of the term narrowly 

(Marmor, Mashaw, and Harvey 1990; Sniderman and Piazza 1993; Gainous, Craig, and 

Martinez 2008).  Since the public perception conflates social welfare programs with low 

income assistance (Gilens 1996), I operationalize social welfare spending by this 

narrower definition.   

My scale consists of four variables.  The first takes into account respondents’ 

general opinions about spending for government services.  To reiterate, public discourse 

over government policy spending disproportionately focuses on means-tested programs 

(Gilens 1996).  Jacoby’s (1994) research supports the notion that respondents have 

specific programs in mind when asked generally about government spending.  More 

precisely, Jacoby finds that this particular ANES variable is “implicitly but strongly 

related [to programs] intended to help the disadvantaged segments of U.S. society” (347-

48).    

I combine this general question about government spending with variables that 

directly tap attitudes on three issues: aid to the poor, welfare, and universal healthcare. In 

each instance, the respondent needed to decide whether he/she supported increased 

spending, decreased spending, or the spending “as is.”  I correlate these variables in 

Table 1.5.  The index receives a 0.670 Cronbach’s alpha indicating the variables’ 

combined adequacy in measuring the concept of social welfare spending.    
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Table 1.5 Social Welfare Spending Attitudes Correlation Matrix 

 

Family Values Measures 

 As described above, social conservatism has become so closely linked with 

Republicanism that scholars have begun to distinguish between traditional laissez-faire 

Republicans and the newer, socially conservative sect.  While Himmelstein and McRae’s 

1984 publication classified “New Republicans” as no more socially conservative than 

“Old Republicans,” numerous studies since have shown a significant influence of 

religious conservatism within the GOP (Kellstedt et al. 1994; Carmines and Layman 

1997; Campbell 2004). 

In order to flesh out the differences between White and Black Christian 

conservatives, I compare several measures of family values that the literature suggests 

predict party alignment.  Research has shown that even when using a simplistic 

operationalization of religion, family issues draw particular religious affiliations into 

groups of conservatives, moderates, and liberals (Gay, Ellison, and Powers 1996).  

Social Welfare Spending Attitudes
Spending on 

Gov't Services Aid to the Poor
Welfare 

Spending
Universal 
Healthcare

Spending on Gov't Services 1.000 --- --- ---
Aid to the poor 0.364 1.000 --- ---
Welfare Spending 0.334 0.424 1.000 ---
Universal Healthcare 0.351 0.321 0.326 1.000
Cronbach's Alpha 0.670

    V083145: Should federal spending on welfare programs be increased, decreased, or kept about the same?)
    V083119: Where would you place YOURSELF on this scale, or haven’t you thought much about this? (1: Govt insurance; 7: 
                     private) 
    V083124: Do you favor, oppose, or neither favor nor oppose the U.S. government paying for all necessary medical care for all 
                    Americans? 

Source: 2008 ANES Times Series Survey.
Note: Conservative stances are coded as "1" and liberal stances are coded as "0".

    V083105: Where would you place YOURSELF on this scale, or haven't you thought much about this? (1: Govt should provide 
                      many fewer services; 7: Govt should provide many more services)
    V083108: Do you think the government should provide more services than it does now, fewer services than it does now, or about
                     the same number of services as it does now? 
    V083148: Should federal spending on aid to the poor be increased, decreased, or kept about the same?
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Therefore, Southern Baptists and other evangelical and fundamentalist groups tend to be 

more conservative on family values than Catholics (moderate), and Jews (liberal) (Gay et 

al. 1996; Hertel and Hughes 1987).  Not surprisingly, seculars typically hold the most 

liberal beliefs toward family values.  Kristi Andersen (1988) deepened this understanding 

by conducting several in-depth interviews with Christian church members.  She 

concludes that while church members believe “the underlying ‘family’ schema […] is a 

reliance on absolute laws laid down by God,” their church networks “provided the 

stimulus for a new way of looking at the social and political world” (Andersen 

1988:241).  Religious denomination, therefore, remains a significant predictor of 

conservative attitudes on family issues, and these attitudes are correlated with party 

alignment, at least for Whites.  

 Due to their prevalence in political discourse and the growing evidence that 

suggests (White) voters’ opinions on these issues evolve along partisan lines, I use 

abortion and homosexuality variables as proxies for family values attitudes (Gay and 

Ellison 1993; Wald 1987; Craig et al. 2002).  Even as the economic recovery loomed, 

politicization over abortion and gay rights continued to polarize the electorate during the 

2012 Presidential Election season (Crary 2012; Lohr 2012; Lee 2012).  Layman (2001) 

summarizes the pivotal role these issues play in party politics: 

Clearly, a large part of the reason why the contemporary religious cleavage has come to affect 
party politics is that it is associated with a powerful, highly divisive set of political issues that have 
become a source of intense partisan conflict. (293) 

 
As we witnessed during the 2012 elections, these cultural topics mark the dividing line 

over which Republicans and Democrats rarely cross. 
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The literature supports using a composite variable combining several single topic 

abortion variables, since using a general abortion question often produces higher 

estimates of moderate and liberal views (Cook, Jelen, and Wilcox 1993). However, the 

ANES asked half of the respondents a general question about abortion support and the 

other half several questions regarding abortion support in specific cases (e.g. rape, incest, 

financial constraints).  Due to this restriction, I combined both variables and coded 

respondents in opposition to abortion if they supported abortion only in response to 

physical considerations: rape, incest, and cases in which the mother’s life was at risk 

(Harris and Mills 1985).   

Of the four questions in the ANES that address attitudes toward homosexuality, 

only two directly assess respondents’ family values positions: attitudes toward same-sex 

couples adopting and attitudes toward same sex marriage.  I recognize that the morality 

of homosexuality is a distinct issue from gay civil liberties, and thus I have decided to 

treat it as such (Bonilla and Porter 1990).  The larger issue revolved around whether to 

code support for civil unions as opposition to gay marriage.  Considering the tension over 

same-sex marriage rests on defining it as such, I decided to label respondents who 

volunteered that they supported civil unions as non-supportive of same-sex marriage. 

 Table 1.6 displays correlations for variables used to measure attitudes on family 

values.23  Since gay marriage and gay adoption are two closely related topics, it is no 

surprise that these variables correlate the best.  Thus, we would expect that those who do 

not agree with same-sex marriage to feel the same on the issue of same-sex couple 

adoption.  The relatively weak association between homosexuality and abortion, 
                                                 
23 Appendix A8 displays the intercorrelations for variables used in the abortion index. 
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however, point to the wider overall acceptance of abortion over gay rights.  It should be 

noted that while attitudes on abortion have remained relatively stable from 1975 through 

today, the percentage of Americans who favor same-sex marriage has increased by over 

20 percent in the past 17 years (Harwood 2013).  I suspect that if trends continue, gay 

marriage may well surpass abortion in its levels of public support. This emphasizes the 

complexity of examining voters’ attitudes on social issues. 

 

Table 1.6 Family Values Attitudes Correlation Matrix 

 

  

Family Values Attitudes Abortion Rights Same-Sex Marriage
Same-Sex Couples 

Adopting

Abortion Rights 1.000 --- ---
Same-Sex Marriage 0.261 1.000 ---
Same-Sex Couples Adopting 0.279 0.529 1.000

Cronbach's Alpha 0.630

Source: 2008 ANES Times Series Survey.
    V085086. There has been some discussion about abortion during recent years. Which one of the opinions on this page
                     best agrees with your view? You can just tell me the number of the opinion you choose.

        92.  staying pregnant would hurt the woman's health but is very unlikely to cause her to die?
        93.  staying pregnant could cause the woman to die?

Note: Conservative stances are coded as "1" and liberal stances are coded as "0".

    V083213. Do you think gay or lesbian couples, in other words, homosexual couples, should be legally permitted to adopt
                    children?

    V085092-98: Do you favor, oppose or neither favor nor oppose abortion being legal if:

        94.  the pregnancy was caused by sex the woman chose to have with a blood relative?
        95.  the pregnancy was caused by the woman being raped?
        96.  the fetus will be born with a serious birth defect?
        97.  having the child would be extremely difficult for the woman financially?
        98.  the child will not be the sex the woman wants it to be?
    V083214. Should same-sex couples be allowed to marry, or do you think they should not be allowed to marry?
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Anti-Black Affect and Old-Fashioned Racism 

Table 1.7 Anti-Black Affect and Racial Stereotypes Correlation Matrix, by Race 

 

The ANES asks a battery of questions surrounding respondents’ affect toward 

Blacks and so-called measures of old-fashioned racism.  With the goal of lowering the 

effect of social desirability, the 2008 ANES administered these questions in the pre-

election survey using Audio Computer Assisted Self-Interview (ACASI) software for the 

first time in its history (ANES 2008).  I use two items that measure affect toward Blacks: 

sympathy for Blacks and admiration toward Blacks.  To measure old-fashioned racism, I 

employ two racial stereotype variables.  All respondents were asked to report their 

attitudes toward different racial/ethnic groups’ work ethic and intelligence on a seven-

point scale that ranges from hard working to lazy and intelligent to unintelligent.  I 

Anti-Black Affect Sympathy Admiration Sympathy Admiration

Sympathy for Blacks 1.000 --- 1.000 ---
Admiration for Blacks 0.565 1.000 0.422 1.000
Cronbach's Alpha 0.722 0.590

Racial Stereotypes Intelligent Hardworking Intelligent Hardworking

Intelligent 1.000 --- 1.000 ---

Hardworking 0.602 1.000 0.333 1.000

Cronbach's Alpha 0.748 0.485

74a.
74b.

75a.

75b.

V085174a/b, V085175a/b: In the first statement a score of '1' means that you think almost all of the people in that group 
tend to be hard-working. A score of '7' means that you think most people in the group are "lazy." A score of '4' means 
that you think that most people in the group are not closer to one end or the other, and of course, you may choose any 
number in between.

The next set asks if people in each group tend to be "intelligent" or "unintelligent."  Where would you rate 
WHITES in general on this scale?
Where would you rate BLACKS in general on this scale?

Note: Conservative stances are coded as "1" and liberal stances are coded as "0".
Source: 2008 ANES Times Series Survey.

Where would you rate WHITES in general on this scale?
Where would you rate BLACKS in general on this scale?

Whites Blacks

Whites Blacks
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subtract the combined stereotype responses so that positive values indicate that the 

respondent viewed Whites more positively than Blacks.  Table 1.7 presents the 

association between each concept’s variables. The left hand side reveals the moderately 

high correlation among White respondents’ perceptions of anti-Black affect and racial 

stereotypes, respectively.  

Racial Resentment Measures 

Measuring racial resentment poses many notable challenges.  Since my concern 

lies in how people use their racial points of view in choosing political parties, I define 

racial resentment from a psychological perspective.  While I recognize the major 

component of racism is structural, individuals’ use of racialized social cues may 

contribute greatly to political outcomes at the national level.  Newer forms of racism have 

been to referred to by many names, including “symbolic racism,” “modern racism,” 

“subtle racism,” and “racial resentment” (Henry and Sears 2002; Feldman and Huddy 

2005).   Sears and Henry use the term “symbolic racism,” and define it as such: 

A coherent belief system reflecting a unidimensionally underlying prejudice toward Blacks, with 
four specific themes: the beliefs that Blacks no longer face much prejudice or discrimination, that 
their failure to progress results from their unwillingness to work hard enough, that they are 
demanding too much too fast, and that they have gotten more than they deserve. (2005:100) 

 
Symbolic racism as measured to address these central themes has elicited three 

key results within political science.  The first is that symbolic racism’s explanatory power 

eclipses other political attitudes (i.e. party identification, ideology, etc.) as the strongest 

indicator of Whites’ racial policy preferences.  Second, symbolic racism indicators “have 

been shown to have systematic effects on Whites’ candidate preferences in racialized 

election campaigns” (Sears and Henry 2005:100).  Lastly, symbolic racism appears to be 
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the driving force behind the realignment of southern White Democrats to the Republican 

Party (Sears and Henry 2005; Sears and Jessor 1996).  New racism rebuffs the conclusion 

that White attitudes—as measured through surveys—have become non-racist over time 

(e.g. Schuman et al. 1997; Sears, Sidanius, and Bobo 2000).   

 For my purposes, I refer to this measure as “racial resentment.”  Opponents of 

racial resentment have broached a number of concerns about the concept (e.g. Hurwitz 

and Peffley 1998; Sniderman, Crosby, and Howell 2000; Sniderman and Piazza 1993; 

Sniderman and Tetlock 1986).  Scholars’ problematization of racial resentment can be 

broken down into four categories: the internal inconsistency of the concept’s 

measurement; whether variables used in the racial resentment concept have the same 

effect in predicting racial policy preferences; the overlap and multicollinearity associated 

with fiscal policy attitudes, political ideologies, and measures of racial resentment; and 

finally, whether racial resentment is a distinctive belief system separate from a 

“conservative ideology, individualism, antiegalitarianism or old-fashioned racism” 

(Tarman and Sears 2005).  

 Tarman and Sears (2005) carefully studied each of these oppositional tenants in 

concluding that racial resentment is in fact an empirically solid measure of Whites’ 

attitudes.  First, Tarman and Sears construct a measure of racial resentment using 

variables that address both individualist and structualist racial resentment.  This scale is 

used as a consistent measure by which the authors test the three remaining critiques of 

racial resentment.24  To address the question of whether structuralist and individualist 

                                                 
24  These variables cover four concepts:  (1) denial of continuing discrimination; (2) Blacks should try harder; (3) 

Undeserved advantage; and (4) Excessive demands (Tarman and Sears 2005:738). 
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variables cogently measure the concept of racial resentment, Tarman and Sears analyze 

the variables’ effects on race-targeted policies.  Indeed, the authors’ analyses show that 

racial resentment “seems to be quite coherent and unified belief system underlying the 

white public’s attitudes toward racial politics” (Tarman and Sears 2005:749).  Second, 

Tarman and Sears show that racial resentment is not correlated with political ideology or 

party identification, which addresses the criticism as to whether racial resentment 

overlaps significantly with an overall conservative ideology. Finally, these authors find 

that racial resentment is not merely an off-shoot of old-racism or a replacement for 

conservatism, but rather a distinct set of attitudes.   

 In my analysis, I operationalize racial resentment by covering all four categories 

standardized within the literatures (Tarman and Sears 2005; Sears and Henry 2002).  

First, to measure denial of continuing discrimination, the ANES asks whether 

respondents believe that past slavery makes it more difficult for Blacks.  Next, covering 

the concept of Blacks should try harder, the ANES data asks respondents whether Blacks 

should try harder to get ahead.  Third, addressing the concept of undeserved advantage, I 

use two ANES variables that ask whether Blacks should work their way up without 

special favors and whether Blacks have gotten less than they deserve speaks to the 

concept of excessive demands.  Unfortunately, the variable that gauges excessive 

demands only speaks about the government’s push for civil rights more generally, rather 

than specifically asking whether Blacks have demanded or pushed too much for civil 

rights.  Therefore, I have excluded this concept from the scale. 
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Table 1.8 presents the correlations for the racial resentment variables by race.  

Turning first to White respondents, a Cronbach’s alpha of 0.708 reveals the internal 

consistency of these variables to measure the same concept.  Table 1.8 also demonstrates 

that these variables hold different meanings for Blacks than they do for Whites.  Table 

1.9, which presents the distribution of Whites and Blacks on the racial resentment scale,  

drives this point home.  While over two-thirds of the White sample scores above a four, 

indicating higher levels of racial resentment, only a third of Blacks feel the same.  These 

tables confirm that racialized context shapes levels of racial resentment. 

Table 1.8 Racial Resentment Correlation Matrix, by Race 

 

  

No Special 
Favors Past Slavery

Less than 
Deserved Try Harder

Should work way up, no special favors 1.000 --- --- ---
Past slavery makes it more difficult for Blacks 0.296 1.000 --- ---
Have received less than deserved 0.377 0.525 1.000 ---
Must try harder to get ahead 0.483 0.292 0.329 1.000
Cronbach's Alpha 0.708

No Special 
Favors Past Slavery

Less than 
Deserved Try Harder

Should work way up, no special favors 1.000 --- --- ---
Past slavery makes it more difficult for Blacks 0.002 1.000 --- ---
Have received less than deserved 0.050 0.385 1.000 ---
Must try harder to get ahead 0.397 0.026 0.083 1.000
Cronbach's Alpha 0.428

43.

44.
45.
46.

Whites

Blacks

It's really a matter of some people not trying hard enough; if blacks would only try harder they could be just as well off as whites.
Over the past few years, blacks have gotten less than they deserve.

Note: Conservative stances are coded as "1" and liberal stances are coded as "0".
Source: 2008 ANES Times Series Survey.

Irish, Italians, Jewish and many other minorities overcame prejudice and worked their way up. Blacks should do the same without any 
special favors.

V085143-V085146 Do you agree strongly, agree somewhat, neither agree nor disagree, disagree somewhat, or disagree strongly with this 
statement?

Generations of slavery and discrimination have created conditions that make it difficult for blacks to work their way out of the lower class.
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Table 1.9 Racial Distribution of Racial Resentment 

 
 
 

Table 1.10 Correlates of Racial Resentment, among Whites 

  

Count Share Count Share

None 0 53 5.1% 52 10.3%
1 33 3.2% 27 5.4%
2 54 5.2% 70 13.9%
3 60 5.7% 44 8.7%
4 130 12.4% 143 28.4%
5 127 12.1% 67 13.3%
6 162 15.5% 60 11.9%
7 107 10.2% 18 3.6%

High 8 320 30.6% 22 4.4%

1,046 100.0% 503 100.0%

Source: 2008 ANES Times Series Survey.

Note: Conservative stances are coded as "1" and liberal stances are coded as "0".

Resentment 
Scale

Whites Blacks

Total

Racial 

Predictors
      No Special

      Favors       Past Slavery
     Less than 
     Deserved       Try Harder

Sympathy for Blacks       0.267***       0.342***      0.387***       0.228***
Admiration for Blacks       0.218***       0.226***      0.263***       0.211***

Intelligent       0.222***       0.129***      0.163***       0.201***
Hardworking       0.231***       0.136***      0.151***       0.204***

Party Identification       0.276***        0.242***       0.307***       0.239***
Political Ideology       0.254***        0.161***       0.242***       0.222***

Age       0.155*** -0.058 -0.038 0.058
Education       0.201***  0.056    0.068*       0.211***
Sex 0.006  0.025  0.026   0.073*
Region       0.144***      0.115**      0.119**     0.125**

Demographics

Note: Entries are bivariate correlation coefficients.  Positive entries mean that negative Black attitudes and conservative 
political attitudes are associated with more negative assessments of Blacks.  Years of age, levels of education, male 
gender, and Southern region are coded as if they are conservative.  All variables are dummy coded (0-1).  Pair-wise 
deletion of missing values is employed.
Source: 2008 ANES Times Series Survey.

*** p<0.001, ** p<0.01, * p<0.05

Racial Resentment Variables

Racial Affect

Racial Prejudice

Political Attitudes
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In Table 1.10, I present results to address whether the racial resentment scale 

correlates with anti-Black affect, old-fashioned racism, political attitudes, and several 

demographic measures.  This table reaffirms that the racial resentment scale is indeed an 

independent concept.  The correlations presented in Table 1.10 are relatively low, 

including those measuring racial affect and racial prejudice.  Therefore, racial resentment 

is both an internally coherent and unified belief system. 

By utilizing the concept of racial resentment, I reject the premise that Whites are 

simply naïve about the structural disadvantages of being Black in America.  I argue 

instead that Whites who espouse attitudes of racial resentment often view race relations 

as a zero-sum game.  Therefore, any benefits reaped by Blacks would entail an equal or 

greater loss for Whites.  The Tea Party provides us with a concrete example of this 

ideology, which I elaborate upon in Chapter 3.  In asserting, “We want to take our country 

back,” White people to the far-right are in a sense recognizing a loss of political power 

among their racial group.  Indeed, as Norton and Sommers (2011) have asserted, White 

people in contemporary American society perceive “racism as a zero-sum game that they 

are now losing” (215). By agreeing with the statements I use to measure racial 

resentment, White respondents are incorrectly assuming two things.  First, they accept 

that racial equality has been reached within the United States.  Second, these persons 

believe they are witnessing a loss of White privilege.  Therefore, Whites who possess 

high levels of racial resentment aspire to keep their group at the peak of the racial 

hierarchy.   
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Race-Targeted Policies 

In order to test respondents’ policy views and to test whether racial resentment 

leads to opposition to race-targeted policies, I rely on three variables.  The first asks 

respondents whether the government should help Blacks or whether Blacks should help 

themselves.  The variable has been recoded so that respondents who believe Blacks 

should help themselves receive a higher score.  Next, respondents were asked whether 

they were for or against preferential hiring and promotion of Blacks, often described as 

racial affirmative action.  Finally, respondents were asked to report their opinions about 

the government’s involvement to ensure fair treatment in jobs for Blacks.   

Considerations 

The focus of my discussion rests on national party politics and voters who operate 

within this system.  As such, I do not deal with state or local governmental politics.  I 

recognize African Americans have made significant strides at the local levels of 

government (Swain 2006).  These victories largely come from regions with majority 

Black constituencies (Frymer 2010), a context that changes the tone and policy direction 

of racial issues.  In presidential politics, at least for the time being, the majority of voters 

are White.  Therefore, as I explained earlier in this chapter, politicians have pushed racial 

politics to the side of economic and cultural concerns.  Barack Obama’s campaign is no 

exception.  As Levendusky explained, “Similar to other eras in American history in which 

party competition was very close, discussion of race—both race baiting and civil rights 

promotion—has largely disappeared from campaign agendas” (2010:221). It is therefore 

unclear how racial politics affects, if at all, the political motivations of voters at the 

national level. 
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My examination of religious and racial differences in party identification centers 

on a comparison between White and Black voters, largely because Black voters have a 

unique minority experience within the political framework of the U.S. First, the role of 

the church in politicizing the Civil Rights movement comingles religion and politics 

differently for Whites and Blacks (Harris 1999).  Second, social class cleavages between 

Blacks and Whites are longstanding, persistent, and include the recent awareness that the 

wealth gap is at an all-time high (Kochhar, Fry, and Taylor 2011). Finally, racial tensions 

between Whites and Blacks are well documented and stem from specific political policies 

designed to alienate Blacks from the public sphere.   

To this end, my dissertation does not investigate Hispanic voter party alliances.  

While this decision may seem surprising in light of the growing political power of 

Hispanic constituencies, this dissertation investigates race, not ethnicity.    Hispanics’ 

lived racial experiences differ depending on skin tone, immigration status, and country of 

origin, among other things.  Jorge Dunay explains, for instance, that while “North 

Americans classify most Caribbean immigrants as Black, Dominicans tend to perceive 

themselves as White, Hispanic, or other” (1998:148).  The binary structure of race in the 

United States predicates that one is either White or non-White, which makes racial 

identity among Hispanics especially challenging (Winant 1994).  White and Black 

identities are the most salient in American race relations, and these differences are 

highlighted in political relations such that “if we were to place [Whites, Asian Americans, 

Blacks, and Latinos] on [a] political attitude scale, we would find Whites and Blacks on 

opposite ends” (Masuoka 2008).  Lastly, as emphasized by Frymer (2010) and Walters 

(1988), the Black vote is crucial to national elections.  As Frymer points out, “In all [four] 
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Democratic party presidential victories since the 1965 Voting Rights Act, the party would 

have lost the election without the numerical support of [B]lack voters” (2010:10).25  

Additionally, as stated in the beginning of this chapter, it is the Black voter rate, not 

Hispanic, that surpassed the White voter rate in the 2012 presidential election (File 2012). 

In focusing my research on how Black Christian conservatives interpret political 

ideologies, I address Jordan and Kadalie’s (1997) critique, which prefaced Walton’s 1997 

study of African American politics.  These professors write, “A critical question that 

remains unanswered regarding the political salience of race is how has the contextual 

influence of race on the voting behavior of African Americans been affected by […] 

white political behavior?” (Walton 1997:xxxxi). Specifically, this dissertation tells the 

story of a voting environment that White voters created in which Black voters must 

operate.  In a broader sense, this research gets to the root of racial politics in the United 

States.  It addresses whether, despite ostensible improvements in Black/White relations, 

racial resentment persists as an important political force. 

Summary of Findings 

The current investigation finds some degree of support for each of the explanations 

outlined above.  First, liberal social spending positions significantly affect Black 

Christian conservatives’ political alignment, nevertheless, religious ideology is not absent 

from these stances.  Similar to Calhoun-Brown (1998), I find that Christian conservatism, 

referred to as evangelicalism by her, does affect African-Americans’ positions on abortion 

                                                 
25 Frymer’s 2010 edition did not update the introduction written in 1999 to reflect the election of Barack Obama.  An 

analysis performed by the Associated Press and William H. Frey of the Brookings Institute confirms that Obama 
too would have lost in 2012 had it not been for an historically high Black voter turnout (Yen 2013; Frey 2013; File 
2012). 



52 
 

and gay marriage.  However, contrary to those who argue Christian conservatism is 

overshadowed by other political forces (Calhoun-Brown 1998; Frymer 2010; Layman 

2001), I contend that religious ideology does influence opinions on economic and racial 

policy issues.  In fact, I show that Christian conservatism has a liberalizing effect on 

these positions.  Since interpretations of religious-political issues stem from a White 

evangelical perspective, studies typically limit their scope to items like abortion and 

same-sex marriage.  In turn, scholars miss that Black Christian conservatives use their 

Biblical perspective to form opinions on economic and racial issues as well as gay 

marriage and abortion.  

Second, my findings dispute scholars who posit that racial resentment no longer plays 

a pivotal role in conservative American politics (e.g. Sniderman and Camines 1997; 

Sniderman and Piazza 1993; Abramowitz 1994; Huddy and Feldman 2005).  White 

conservative membership—defined here by Republican alignment, Tea Party support, and 

White Christian conservatism—is significantly motivated by racial resentment.  

Moreover, my analyses show that Whites’ “laissez-faire” attitudes generally apply to 

policies like affirmative action and welfare, which are most often associated with non-

White populations.   

Consequently, White conservatism and its association with racial resentment becomes 

a major deterrent to political collaboration between Black and White Christian 

conservatives. However, Black Christian conservatives’ resistance to join the Republican 

Party does not readily translate into affection for the Democratic Party. Some scholars 

maintain that strong partisan attachments influence Blacks’ political de-emphasis of 

abortion and same-sex marriage positions (Calhoun-Brown 1998; Kidd et al. 2007).  
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However, my interview data reveal an overall dissatisfaction with the Democratic Party, 

especially on issues of gay marriage and abortion. Rather than a strong commitment to 

the Democratic Party, Black Christian conservatives’ verifiable awareness of racism in 

the GOP seems to keep them from Democratic defection.   

Sociological Implications 

In this dissertation, I argue that the salience of race within the American political 

system makes racial identities and racial group interests principally important to voting.  

Both religion and politics are racialized spaces, and as such, race affects the meanings of 

religious and political identities.  This study reaffirms how integral racialized contexts are 

in shaping people’s behavior.  

To that end, the American political system is contextualized from a White 

perspective.  The words “conservative” and “liberal” are defined by the White electorate, 

such that political organizations operate from the vantage point of White interests.  To be 

a White conservative almost always means identifying as a Republican, just as pollsters 

can safely assume a White liberal will choose the Democratic Party for his/her 

representation.  This linear relationship is made possible because Whites are afforded the 

privilege of aligning their political ideologies with their political party preferences.  

Along these lines, group interest theory contends that “out-group hostilities such 

as ethnocentrism and discrimination arise from perceived competition between different 

racial and ethnic groups” (Kaufmann2004:10).26  The demographic changes that are 

occurring within the American electorate have led to increasing political power among 

historically disenfranchised groups, particularly African Americans.  Certainly, Barack 
                                                 
26 See for example: Blumer 1958; Giles and Evans 1986; Bobo 1988; Olzak 1992; Bobo and Hutchings 1996.  
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Obama’s election serves as an impetus for out-group anxiety, and may indeed highlight 

the centrality of racial resentment among the White political right. 

As Hutchings and Valentino point out, and I later confirm: 

Racial gaps in opinion are not small. Black/[W]hite differences of 35 to 50 percentage points exist 
in support for race targeted policies such as government guarantees of equal opportunity in 
employment, school desegregation, spending on programs to assist blacks, and affirmative action 
for blacks in hiring and college admissions. (2004:389)27 

 
In the political realm, Black voters are constrained by these differences in opinion.  Even 

Democrats, whom Black voters prodigiously support, skirt around this constituency’s 

core issues (Frymer 2010). Thus, in reaction to the blatant racial antagonism present 

within the GOP, the Democratic Party becomes the “better of two evils.”  Black Christian 

conservatives do not have a viable alternative to the socially liberal policies advocated by 

the political left.  Since both White conservatives’ and Black conservatives’ voting is 

guided by the racialization of their conservatism, religious and fiscal values are a matter 

of racial perspective. This dissertation draws attention to the racialized context of 

American national politics in order to explain Black Christian conservatives’ Democratic 

voter alignment.  

What Follows 

In Chapter 2, I set the scene by examining political issues on which White and 

Black Christian conservatives converge and diverge.  The goal of Chapter 2 is to 

highlight the concerns that sharply divide these two constituencies on party lines, 

focusing on three topics in particular: sexual traditionalism, government spending, and 

race-targeted policies.  Chapter 3 seeks to understand who among White voters is 

                                                 
27 See for example: Tate 1993; Dawson 1994; Kinder and Sanders 1996; Kinder and Winter 2001. 
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inclined to support the Tea Party.  In doing so, I place central the question of whether 

racial resentment factors into Tea Party approval.  Next, Chapters 4 and 5 examine how 

Black Christian voters are reacting to the reality of the American party system, and what 

ideologies entail their conservatism and subsequent Democratic alignment.  Finally, I 

discuss the major findings and the implications of my research in Chapter 6.  
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CHAPTER 2 
CHRISTIAN CONSERVATISM AND PARTY ALIGNMENT AMONG BLACKS 

AND WHITES 
 

“Without wholly conscious effort the Negro church has become a centre of social intercourse to a degree 
unknown in White churches even in the country. […] It must not be inferred from all this that the Negro is 
hypocritical or irreligious. His church is, to be sure, a social institution first, and religious afterwards, but 

nevertheless, its religious activity is wide and sincere.”   
-W.E.B. Du Bois, The Philadelphia Negro (1899) 

 
Introduction  

When George W. Bush won re-election in 2004, he received votes from several 

Republican-leaning camps: the Christian Right, southerners, higher income earners, and 

White male voters.  Bush gained votes from almost all of the religious denominations in 

exit poll surveys with his highest increase in voter support coming from White 

evangelical Protestants (Pew 2004).28  Moreover, in both 2000 and 2004, Bush voters 

placed more emphasis on presidential candidates’ faith than did Democratic supporters 

(Pew 2004).  Among those who cited “candidate’s strong religious faith” as the most 

important factor affecting their voting decision, 91 percent said they intended to vote for 

Bush.29  Additionally, voters who attended church once a week or more favored Bush in 

both elections, voting for him in high rates (64% in 2000, 63% in 2004).  The trend in 

voting for Bush declined as voters’ church attendance decreased.  Only 36 percent of  

 

                                                 
28 The only religious category that decreased in support for Bush was “other religion” (Pew 2004).  This category 

captured those ascribing to the Islamic faith.  Presumably, the political climate of post-9/11 contributed to this 
decline. 

29 Of the 6,990 respondents in the survey, 516 chose “has strong religious faith” when asked the question “Which ONE 
candidate quality mattered most in deciding how you voted for president?”  Of these 516, 91 percent said they 
intended to vote for Bush, 7 percent said they intended to vote for Kerry, and 3 percent said they did not intend to 
vote in the 2004 Presidential Election (National Election Pool 2004). 
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those who said they never attended church voted for Bush in 2004 (Pew 2004).  None of 

these results fell outside of polling expectations.

However, the uncharacteristically large share of Black voters in several states who 

supported Bush astounded many analysts.   Results from the National Election Pool 

showed that Bush nearly doubled his Black voter support in Ohio between 2000 and 2004 

(Adams 2004).  Bush’s boost from Black Ohioans coincided with Ohio’s ballot initiative 

banning gay marriage. This issue alone may have contributed to an increased turnout 

among Black Christian conservatives.  As one of 11 states to pass a ballot banning gay 

marriage in 2004, Ohio’s swing to Bush solidified re-election for the Republican 

candidate in 2004. 

 
Figure 2.1 2004 Florida Exit Polls by Geographic Area, among Black Voters 
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In the absence of a gay marriage referendum, Bush nearly tripled his national 

share of the Black vote in religiously conservative northern Florida (Evans 2004).  Figure 

2.1 demonstrates that not only did Bush capture 24 percent of the Black vote in northern 

Florida, but he also attained significant shares in the Tampa Bay area and central 

Florida.30   Since northern Florida resides within the Bible belt, an area that is home to 

many Black evangelicals, Christian conservatism leveraged Black votes away from 

Democratic nominee John Kerry. 

An exception to this pattern would be the passing of California’s Proposition 8 

during the 2008 federal election.  In sharp contrast to the White male presidential 

nominees of 2004, Barack Obama’s historic ascendancy to executive office was fueled in 

large part by high turnout among Black voters.  McCain did not receive the bump from 

Black Christian conservatives that Bush received in 2004. Figure 2.2 shows that although 

Black voters who supported Proposition 8 were more likely to vote for McCain, the 

percentage increase was on par with the average share of Blacks who support Republican 

presidential candidates.31  

                                                 
30 George W. Bush received 15.4 percent of the Black vote in the Tampa Bay area and 10.5 percent of the Black vote in 

Central Florida.  See Appendix B1 for detailed results. 
31 See Appendix B2 for detailed results. 
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Figure 2.2 Presidential Candidate Choice by Race and Support for Proposition 8 

The tendency for Black Christian conservatives to vote in opposition to same-sex 

marriage legislation concerned analysts when Barack Obama announced his support for 

same-sex marriage in May 2012.  As the founder of the African-American Christian 

Cultural Center in New York aptly said, “When President Obama made the public 

statement on gay marriage, I think it put a question in our minds as to what direction he’s 

taking the country” (Associated Press 2012).  The question among Democratic pollsters 

quickly turned to whether Blacks would cast their votes for Romney or simply stay 

home.  Despite these fears, Obama became the first sitting President to publically back 

gay marriage with an overwhelming majority of Black voters contributing to his 

reelection (Calmes and Baker 2012).   

Thus, it has become obvious that the sexual traditionalism espoused by the 

political right does very little to recruit Black voters to the Republican Party.  As Bishop 
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Clarke declared, “One of the misnomers that [Black Christians] labor under is the line of 

demarcation between social issues and moral issues.  For us, they are almost one and the 

same.” (Williams 2007:4).  In light of this, scholars argue that Black religiosity has little 

effect on voter alignment, while economic policies and symbolic affect toward liberal 

groups determine this constituency’s Democratic loyalty (Pride 2001; Wald and Calhoun-

Brown 2007). 

Confirming that conclusion is the fact that Republican gains among Black 

Christian conservatives remain an aberrational and minor contribution to a party 

dominated by White—particularly White evangelical—voters.  According to a 2010 

Gallup survey, “Republicans remain[ed] disproportionately White and religious” with 

“47 percent of Republicans in the U.S. [identifying] as highly religious Whites, compared 

with 24 percent of independents and 19 percent of Democrats.”  The 2012 election 

simply reinforced the relationship between Republicanism and a certain race of Christian 

voter. 
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Figure 2.3 Party Identification by Political Ideology and Race 

 Figure 2.3 places this assumption in the context of the 2008 ANES sample.32  Due 

to the complexities surrounding government issues, political ideologies rarely, if ever, 

correlate perfectly with voters’ party affiliations.  In lieu of the multidimensional nature 

of political ideologies, White party identifications often match their liberal or 

conservative philosophies.  For instance, about 84 percent of White political liberals 

identify with the Democratic Party and 73 percent of White political conservatives align 

with Republicans.  In stark contrast, Black liberals and conservatives overwhelmingly 

align with the Democratic Party.  Interestingly, for both Whites and Blacks, a greater 

number of voters choose to identify as politically conservative.  However, in an effort to  

 
                                                 
32 See Appendix B3 for the results by Democratic Party alignment. 
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understand political alignment among Black Christian conservatives, it is necessary to 

decouple specific policy stances from these ideological labels.  

By unhinging political ideology from party alignment, I seek to understand how 

religious ideologies work differently for Black and White constituencies at the national 

level.  Voters of every racial background may identify politically as “conservative” and 

“liberal,” but what do these words mean?  In essence, one could say one is conservative 

while holding some liberal beliefs. Particularly relevant is the difference between Black 

and White Christian conservatives.  As discussed in Chapter 1, White voters who belong 

to traditionalist Christian branches cite social issues as the pivotal explanation for 

candidate selection.  However, while White and Black Christian conservatives share 

similar stances on abortion, homosexuality, and Christianity’s role in the public sphere, 

they sit on opposite sides of the political aisle.   

Research Questions 

Chapter 1 showed how rarely Black voters stray from the Democratic Party in 

federal elections.  Moreover, Black Christian conservatives do not seem deterred from 

voting Democrat, despite the party’s liberal stance on social issues.  While the bulk of 

literature on the association between Christian conservatism and political ideologies 

focuses on White Christianity, I consider the effect that Christian conservatism has on 

Blacks’ political preferences.  This chapter deals specifically with those Black voters 

whose religious values mirror those of the White Christian Right.  Thus, I investigate 

whether Christian conservatism among Blacks operates differently in determining 

political policy preferences. I ask: how does Christian conservatism affect White and 

Black voters’ support for various government initiatives? In answering this question, I 
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examine the effect of race and Christian conservatism on three fundamental political 

areas: social welfare/redistributive policy spending, cultural/religious values, and race-

targeted policies.  

Subsequently, since only five percent of Black respondents in my sample identify 

with the Republican Party, I consider whether racial resentment plays a role in White 

Christian conservatives’ political inclinations.  To test this hypothesis, I examine whether 

racial resentment affects White conservatives’ support for affirmative action and 

government aid to Blacks.   The aim of these analyses rests on some scholarly insistence 

that individualism and political conservatism (Greeley and Hout 2006; Sniderman and 

Piazza 1993; Abramowitz 1994; Carmines and Merriman 1993), not racial resentment, 

affect how White conservatives view racial redistribution policies.  Therefore, I ask, does 

racial resentment contribute to conservative racial policy stances among White Christian 

and political conservatives? 

Results 

Social Welfare Spending and Racial Policy Views among Christian Conservatives 

Figure 2.4 and Table 2.5 present voters’ stances on social welfare spending, 

government aid to Blacks, and preferential hiring for Blacks by race and Christian 

conservatism.33  We can ascertain several key conclusions from these results.  First, 

Whites are much more likely to hold conservative views on these policies than are 

Blacks, regardless of affiliations or Christian conservatism (Figure 2.4).  Notably, when it  

                                                 
33 Appendix B4 presents the full analysis for Figure 2.4. 
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Figure 2.4 Social Welfare Spending and Racial Policy Preferences  

by Christian Conservatism and Race 
 
comes to opposing preferential hiring for Blacks, nearly 100 percent of White Christian 

conservatives, White evangelicals, White mainline Protestants and White Catholics do.  

Likewise, Blacks hold much less conservative positions regardless of affiliation and 

Christian conservatism.  Racial identity, therefore, becomes the most important predictor 

of attitudes on social welfare and racial policies.   

Second, on issues of welfare spending and aid to Blacks, White Christian 

conservatives are substantially more conservative than are White evangelicals (Table 

2.5).  The opposite occurs when comparing Black Christian conservatives to Black 

Christians, in that the former group is less conservative than the latter, although this result 
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is not statistically significant.  However, when it comes to preferential hiring for Blacks, 

Christian conservatism has a conservatizing a liberalizing effect for Black Christians. 

Table 2.5 Social Welfare Spending and Racial Policy Preferences  
by Christian Conservatism 

 

To test whether these conclusions hold true after controlling for religious 

commitment, party identification, political ideology, and demographic variables, I ran 

regressions predicting attitudes on social welfare, aid to Blacks, and affirmative action.  I 

present these models in Table 2.6.  Focusing first on social welfare, Black Christian 

conservatives, White evangelicals, and Black Christians all hold less conservative views 

than do White Christian conservatives.  Thus, even as White Catholics and White 

mainline Protestants do not differ significantly from White Christian conservatives, non-

conservative evangelicals hold significantly less conservative social welfare spending 

attitudes. This model accounts for about 41 percent of the variation in these attitudes. 

White Christian 
Conservatives

Black Christian 
Conservatives

White 
Evangelicals

Black 
Christians

Christian 
Conserv. 
(W-B)

Whites 
(Conserv-

Evangelicals)

Blacks 
(Conserv-
Christians)

Liberal Attitude 57.8% 94.9% 66.1% 91.1%
Conservative Attitude 42.2% 5.1% 33.9% 8.9% 37.2%*** 8.3% -3.8%
Total 100.0% 100.0% 100.0% 100.0%
N 206 197 233 213

Liberal Attitude 25.7% 73.2% 33.9% 70.8% 47.5%*** 8.2% -2.4%
Conservative Attitude 74.3% 26.8% 66.1% 29.3%
Total 100.0% 100.0% 100.0% 100.0%
N 210 205 230 212

Liberal Attitude 8.5% 58.1% 6.6% 46.9%
Conservative Attitude 91.5% 41.9% 93.5% 53.1% 49.6%*** -2.0% -11.2%*
Total 100.0% 100.0% 100.0% 100.0%
N 211 198 229 211

*p< 0.05  **p < 0.01  ***p < 0.001

Differences

Social Welfare Spending

Preferential Hiring for 
Blacks

Aid to Blacks

Source: American National Elections Study.  2008 Time Series.

Note:
Variables are coded so that higher values correspond with more conservative responses.
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Turning next to attitudes about government aid to Blacks, all religious affiliations 

are less conservative than are White Christian conservatives.  As anticipated, Christian 

conservatism only has a conservatizing effect for Whites.  Black Christian conservatives  

are significantly less likely to hold conservative views on this policy, as are their non-

conservative counterparts.  Interestingly, greater religious commitment has a liberalizing 

effect on Black support for government aid to Blacks.   

Finally, when it comes to opinions about preferential hiring, no significant 

differences exist between White Christian conservatives and other White subgroups.  

Only Black Christian conservatives and Black Christians are significantly less 

conservative than White Christian conservatives on this policy issue.  Thus, racial 

identity, not religious affiliation or Christian conservatism, has an effect on whether 

respondents held conservative attitudes toward preferential hiring.   

Family Values Attitudes among Christian Conservatives 

 Figure 2.7 presents crosstabulations of family values positions by all religious 

traditions.34  Over half of White Christian conservatives hold conservative views on 

abortion and this subgroup is by far the most conservative.  Following White Christian 

conservatives are Black Christian conservatives whose share of abortion opposition is 

roughly 42 percent.  Next, although Black Christians are about ten percentage points less 

conservative than are their Christian conservative counterparts, this subgroup embraces 

conservative abortion policy in greater shares than all White non-conservative religious 

groupings.    

                                                 
34 Appendix B5 presents the full analysis for Figure 2.7. 
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Figure 2.7 Family Values Positions by Religious Affiliation 

 
Furthermore, significant shares of White and Black Christian conservatives are 

intolerant toward gay marriage and same-sex couple adoption.  Among Christian 

conservatives, about 90 percent of Whites and 82 percent of Blacks oppose same-sex 

marriage.  These figures surpass the remaining subgroups by at least 18 percentage 

points.  Similarly, among Christian conservatives, 76 percent of Whites and 70 percent of 

Blacks hold traditional positions on same-sex couple adoption.  The next highest share of 

conservative respondents belongs to White evangelicals and Black Christians with over 

half of both groups in opposition to same-sex adoption.  Once more, the difference 

between Christian conservatives and other subgroups is at least 18 percentage points.   
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Table 2.8 presents these findings showing differences between Christian 

conservatives and their affiliate counterparts.35  The conservative effect is best illustrated 

when examining attitudes on homosexuality.  The difference between the most 

conservative religious groups is merely 7.1 percentage points on gay marriage and 6.6 

percentage points on gay adoption.  However, the differences between conservative 

Christians and non-conservative Christians are stark for both Whites and Blacks.  Nearly 

a quarter more White and Black Christian conservatives hold conservative views on gay 

marriage and gay adoption when compared directly to their non-conservative 

counterparts.  As a result, White and Black Christian conservatives hold positions that are 

more similar to one other than they are similar to non-conservative Christians in their 

respective racial groupings.   

The conflation of Black Christian conservatives and Black Christians conceals 

these groups’ glaring differences of opinion.  While 82 percent of Black Christian 

conservatives oppose same-sex marriage percent of Black Christians oppose same-sex 

marriage, a figure much closer to the 2008 national average of 51 percent (Dimock, 

Doherty, and Kiley 2013).  In fact, in a recent commission on changing attitudes toward 

gay marriage, the Pew Foundation found that only 24 percent of Black Protestants 

supported gay marriage in 2008. My analysis, which disaggregates Black Christian 

conservatives from Black Christians more generally, reveals that the share of Black 

Christians who support gay marriage is roughly two times the Pew’s reported share for 

                                                 
35 Considered the most conservative of Christian affiliations, I use White evangelicals as the comparison group to 

White Christian conservatives. 
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Black Protestants.  Put differently, Black Christians who do not fit the criteria for 

Christian conservatism support social issues at roughly the same proportions as White  

Table 2.8 Family Values Attitudes by Christian Conservatism  

 

mainline Protestants and White Catholics.  Despite comparisons between the White 

Christian Right and Black Protestants as a whole, Christian conservatism divides Black 

Christian opinions on social issues as much as it divides White Christian opinions. 

In Table 2.9, I predict family values attitudes while controlling for correlates that 

affect attitudes on political policy issues.  Even after controlling for religious 

commitment, party identification, political ideology, and several demographic variables, 

many of the findings from the crosstabulations endure.  When it comes to abortion, Black 

Christian conservatives and Black Christians are slightly less conservative than are White 

Christian conservatives.  Differences between White Catholics and White Christian 

conservatives are not significant, and thus likelihood of holding conservative attitudes on  

White 
Christian 

Conservative

Black 
Christian 

Conservative
White 

Evangelicals
Black 

Christians

Christian 
Conserv. 
(W-B)

Whites 
(Conserv-

Evangelicals

Blacks 
(Conserv-
Christians)

Liberal Attitude 43.9% 58.3% 72.4% 69.2%
Conservative Attitude 56.1% 41.7% 27.6% 30.8% 14.4%** 28.5%*** 10.9%*
Total 100.0% 100.0% 100.0% 100.0%
N 223 223 243 224

Liberal Attitude 10.6% 17.7% 35.5% 39.8%
Conservative Attitude 89.4% 82.3% 64.5% 60.2% 7.1%* 24.9%*** 22.1%***
Total 100.0% 100.0% 100.0% 100.0%
N 235 237 256 241

Liberal Attitude 23.6% 30.3% 47.9% 49.6%
Conservative Attitude 76.4% 69.7% 52.1% 50.4% 6.6% 24.3%*** 19.3%***
Total 100.0% 100.0% 100.0% 100.0%
N 237 238 261 244

Source: American National Elections Study.  2008 Time Series.

Variables are coded so that higher values correspond with more conservative responses.
*p< 0.05  **p < 0.01  ***p < 0.001

Notes:

Abortion

Gay Marriage

Gay Adoption

Differences among…
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abortion is similar between these groups. Furthermore, religious commitment has the 

largest effect on abortion attitudes.  That is, respondents who report higher rates of 

religious commitment are more likely to oppose abortion.  As expected, Republicans and 

respondents with conservative political ideologies are more likely to oppose abortion. 

Turning to gay marriage and gay adoption, we notice that Black Christian 

conservatives are no more conservative on these issues than their White counterparts are.  

All other religious groups, however, are significantly less conservative.  This includes 

White evangelicals and Black Christians who do not fit the religiously conservative 

criteria.  Moreover, older respondents and those who have greater religious commitment 

are more likely to oppose homosexual rights, while females hold less conservative views 

on these issues.   

Link between Racial Resentment and Policy Preferences 

 Most Whites, regardless of religious designation, are more likely to hold 

conservative positions on racial policy issues.  While individualism and fiscal 

conservatism can lead to conservative stances on these policies, racial resentment may 

also play a role in Whites’ opposition to these issues.  In order to test these assumptions, I 

introduced several variables aimed measuring racial resentment.  First, I include 

measures of anti-Black stereotypes, admiration for Blacks, and sympathy for Blacks.  

Next, in an effort to measure individualism over structuralism, I have added a variable 

gauging whether respondents agree that Blacks need to try harder to work their way up in 

society.  In both models, I predict respondents’ positions on government assistance to 

Blacks, the government’s role in ensuring fair jobs for Blacks, and preferential hiring. 
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Model 1 examines whether the effects of prejudice significantly affect Whites’ 

stances on racial policies.  I control for Christian conservatism and religious affiliations, 

social spending, strength of party identification, strength of political ideology, and other 

demographic characteristics.  Table 2.10 presents the findings for all three predictions 

among Whites in my sample.   

When controlling for fiscal conservatism and individualist ideologies, Whites who 

hold anti-Black stereotypes and who do not have sympathy for Blacks are less likely to 

support government aid for Blacks.  Predicting positions on preferential hiring returns 

similar results.  Whites who do not sympathize with Blacks are more likely to hold 

conservative views on preferential hiring.  Additionally, respondent positions on whether 

the government should ensure fair jobs for Blacks are correlated with anti-Black 

stereotypes and lack of sympathy for Blacks.  Finally, racial resentment independently  

contributes to Whites’ attitudes toward race-targeted policies.  That is, for all three 

policies, Whites with higher levels of racial resentment are more likely to oppose race-

targeted legislation.  Admiration for Blacks did not significantly affect any of these 

attitudes.  

Model 2 tests the assumption that racial resentment primarily affects White 

liberals, since Sniderman and Carmines (1997) have argues that White conservatives 

have non-racial motives for opposing liberal racial policies.  On both support for 

government aid to Blacks and preferential hiring, the model illustrates that White 

conservatives’ racial resentment and prejudicial attitudes still play a role in predicting 

policy preferences (Table 2.11).  Controlling for individualism, strength of party 

identification, and social welfare spending attitudes, White conservatives who harbor  
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anti-Black stereotypes, lack sympathy for Black, and who harbor higher levels of racial 

resentment are more likely to oppose all race-targeted policies.   

The effect of prejudice and racial resentment is larger for liberals on some 

policies, and larger for conservatives on others.  For instance, sympathy and stereotype 

items have a bigger impact on support for government aid to Blacks among liberals than 

among conservatives.  Conversely, on attitudes toward fair jobs, lack of sympathy for 

Blacks has a bigger impact for conservatives than for liberals.  Furthermore, anti-Black 

stereotypes have a sizable effect on White conservatives’ preferences, yet no significant 

effect on White liberals’ stances. This finding directly contradicts Sniderman and 

Carmines’ (1997) contention that negative attitudes toward Blacks would have a larger 

impact on White liberals’ attitudes toward race-targeted policies. 

In sum, the unstandardized coefficients for measures of racial resentment 

represent the largest overall effect for conservatives and liberals alike.36  In fact, high 

levels of racial resentment, anti-Black stereotypes, and lacking sympathy for Blacks are 

the strongest correlates for conservative stances on some or all of these race-targeted 

policies.  Thus, regardless of political ideologies and fiscal conservatism, Whites who 

hold negative attitudes toward Blacks are more likely to oppose race-targeted policies 

than those who do not harbor negative racial sentiments.  

 

 

 

                                                 
36 All independent variables are coded on a scale of 0 to 1, so that direct comparisons on their relative effects can be 

made. 
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Table 2.11 Regression Analyses of the Correlates of Racial Policy Views by Ideology, 
among Whites 

 

Conservative Liberal Conservative Liberal Conservative Liberal

Intercept 0.60  0.74     -4.02*** -2.31      -7.00***     -5.38***
(0.47) (0.81) (1.20) (1.47) (1.28) (1.39)

Religious Conservatism 0.11 -0.20 -1.00* 0.03 -0.14 -1.00
(0.17) (0.32) (0.44) (0.46) (0.46) (0.78)

Religious Commitment -0.32 -0.06 1.16 -0.42 -0.23 0.22
(0.24) (0.33) (0.73) (0.57) (0.63) (0.84)

Anti-Black Stereotypes 0.56  1.53 1.08 3.04    4.65** 1.11
(0.61) (1.05) (1.56) (2.54) (1.71) (1.74)

Admiration for Blacks 0.38  0.18 0.24 0.15 1.17 0.47
(0.32) (0.36) (0.77) (0.77) (0.82) (0.81)

Sympathy for Blacks   0.67+   0.86*  1.55*      2.78***   1.61*   1.78+
(0.38) (0.40) (0.74) (0.71) (0.67) (1.02)

Racial Resentment Scale      0.25***      0.28***      0.33*** 0.42*   0.16+      0.36***
(0.04) (0.04) (0.08) (0.21) (0.09) (0.09)

Party Identification   0.41+ 0.06   1.46* 2.16*   1.03+   1.71+
(0.23) (0.38) (0.64) (0.96) (0.55) (0.92)

Social Welfare Spending     0.78**      1.61*** 0.60 0.90   1.29* 1.55
(0.30) (0.45) (0.93) (0.92) (0.63) (1.18)

Degree 0.06 -0.02     0.53** 0.01 0.19 0.20
(0.10) (0.14) (0.19) (0.22) (0.19) (0.28)

Income 0.01 -0.02   0.07* 0.00 -0.04 -0.02
(0.01) (0.02) (0.03) (0.03) (0.03) (0.05)

Homeowner 0.08  0.32 0.34 -0.03   0.81*   0.92+
(0.18) (0.21) (0.36) (0.36) (0.39) (0.48)

Age 0.01 -0.01 0.01 -0.01 0.01 -0.01
(0.00) (0.01) (0.01) (0.01) (0.01) (0.02)

Sex 0.21  0.03 -0.28 0.18 0.32 -0.14
(0.15) (0.17) (0.40) (0.34) (0.35) (0.39)

Southern Resident 0.03  0.01 -0.27 0.08 -0.34     1.22**
(0.14) (0.19) (0.35) (0.35) (0.34)  (0.43)

R2 0.301 0.445 -- -- -- --
Pseudo R2 -- --  0.349 0.315 0.262 0.409
Weighted N 499 350 544 369 336 246

All analyses are run using the post-election weight, and therefore robust regression was used.  Unstandardized coefficients have been 
reported with robust standard errors reported in parenthses.  Robust regression does not report adjusted R2.  Variables are coded so 
that higher scores are more conservative.
*** p<0.001, ** p<0.01, * p<0.05, + p<0.10

Aid to Blacks Preferential Hiring Fair Jobs

Source: American National Elections Study.  2008 Time Series.
Notes:  
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Chapter Conclusion 

In combination with economic policy stances, the coalition for which the 

conservative ideology designation seems to fit best is White Christian conservatives.  

With the exception of preferential hiring for Blacks, these respondents are the most 

conservative on every policy issue I test.  If we consider White Christian positions on 

every policy but affirmative action, this group is on average 8.1 percentage points more 

conservative than the next closest conservative group.  Even with affirmative action taken 

into account, White Christian conservatives are still, on average, 6.4 percentage points 

more conservative across all policy issues.  Abortion seems to be the substantial policy 

difference: the share of White Christian conservatives who oppose abortion is 14.4 

percentage points higher than the next most conservative group. 

These analyses illustrate a number of issues regarding Christian conservatism and 

racial effects on policy preferences.  First, when it comes to social issues, Christian 

conservatism matters for both Blacks and Whites.  With regard to Black Christian 

conservatives, this group holds distinctly different views on same-sex marriage and the 

rights for same-sex couples to adopt.  The notion that Black Christians, as a whole, 

possess socially conservative values ignores this nuance.  Much like White Christians, 

those Black Christians who are not religiously conservative hold less conservative views 

about gay rights.  In fact, Black Christian non-conservatives oppose abortion and gay 

marriage at rates comparable to the national average (Dimock, Doherty, and Kiley 2013).   

Therefore, it is extremely misleading to report that Black Christians staunchly oppose 

homosexual rights at substantially higher rates than the general population.  
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 Second, despite the fact that gay rights remain a bipartisan issue37, Black 

Christian conservatives oppose homosexual civil liberties independent of their 

Democratic Party alignment.  Which brings me to the third point: Christian conservatism 

is positively correlated with conservatism on racial policies for Whites. Yet for Blacks, 

Christian conservatism has a liberalizing effect on their opinion toward preferential 

hiring.  Therefore, it is logical to conclude that liberal positions on economic and racial 

policies, rather than family values, motivate Blacks to align with the Democrats. 

Fourth, these models show that the evangelical designation is not an accurate 

stand-in for political conservatism.  Since my measure of Christian conservatism included 

Christians from affiliations outside of evangelicalism, I am able to conclude that 

Christian conservatives are more conservative on policy issues than White evangelicals 

who do not fit the conservative designation.  In other words, it is the Christian 

conservatism, not the evangelical affiliation itself, which affects views on social and 

fiscal policies.   

 Finally, these results show that an individualistic philosophy has little to do with 

White conservative’s opposition to race-targeted policies.  Instead, these findings reveal 

that racial resentment plays a key role in Whites’ opposition of racial policy. Moreover, 

White Christian conservatives who align with the Republican Party are just as likely to be 

influenced by racial resentment as White Christian non-conservatives are. Christian 

conservatism and the adjacent philosophy of ultra-individualism, therefore, do not seem 

to affect racial policy decisions made by Whites. 

                                                 
37 The analysis here shows that identifying as a Republican is indeed linked to more conservative attitudes on 

homosexuality. 
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Consequently, the tenacious divide between White and Black Christian 

conservatives could lie in White Christian conservatives’ normalization of race and 

obliviousness to how racial identity colors their political positions.  As one Black 

Christian illustrated:  

White Evangelicals do not on a consistent basis examine or acknowledge the role of their racial 
identity plays in the formation of their faith practice.  Just look at the curriculum at most 
Evangelical seminaries—it’s driven by a Eurocentric perspective. (Gilbreath 2007:15-16)  

 
Similarly, Black Christian conservatives operate in an entirely different social context 

than their White peers.  Thus, Christianity may serve completely different purposes for 

each group.  Just as Christian conservatism may serve to reify the sexual conservatism 

among Whites; it can also serve to frame poverty and racism as moral issues for Blacks.  

In other words, racial context may add varying weight to Biblical teachings.  

Therefore, I hypothesize that each group uses Christian conservatism to pursue 

their racialized political interests. For instance, these groups closely align when it comes 

to issues of sexual conservatism, yet White Christian conservatives and Black Christian 

conservatives find themselves on polar ends of the social spending and racial policy 

scales.  While they both purport to take the Bible literally, Christian conservatism has 

radically different outcomes on these issues.  In essence, Christianity can serve as a 

justification for both conservative and liberal views on economic and racial policies. I 

explore these theories in Chapters 4 and 5.  

In the next Chapter, I test whether racial resentment plays a role in attracting 

Whites to the Tea Party.  While the Tea Party fervently opposes abortion and same-sex 

marriage, its membership is almost entirely White. I find in this Chapter that Whites, 

regardless of Christian conservatism or religious affiliation, are more likely to hold 
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conservative stances on race-targeted policies.  Conversely, Black Christian conservatives 

and Black Christians more generally hold significantly less conservative stances on these 

issues. The next Chapter explores whether the Tea Party harbors racially intolerant 

Whites, which could explain the absence of Black Christian conservatives within the 

movement.  
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CHAPTER 3 

RACIAL RESENTMENT AND THE “COLORBLIND” TEA PARTY 
 

If you look at the tax revolt groups, a lot of it is, we’re sick and tired of our tax money being used for 
‘them.’ ’Them’ isn’t always identified as Blacks—these were middle class people who don’t see themselves 

as racists, and they aren’t—but it’s clear that ‘them’ is racialized. 
-Bruce Schulman, History Professor at Boston University38 

 
There is about 25 percent of Americans who see everything in terms of Black and White, who inflame 

racial tensions every chance they get, and who falsely accuse in the most horrible way Americans who are 
doing nothing more than expressing their First Amendment right to protest.  

-Michael DeCicco, April 15, 2010 
 

Introduction 

 It seems clear from Chapter 2 that Black Christian conservative stances on social 

welfare spending and racial policy preferences have a considerable effect on their 

Democratic voting preferences.  While Black Christian conservatives are more 

conservative about abortion and homosexuality than are Black Christians in general, 

these two groups are nearly indistinguishable on social welfare spending and racial policy 

issues.   On the contrary, Christian conservatism has an overall conservatizing effect on 

every policy issue for Whites.  

At the end of Chapter 2, I find that racial resentment among Whites predicts their 

opposition to race-targeted policies such as affirmative action, aid to Blacks, and fair jobs 

legislation.  Even after controlling for social welfare spending attitudes, racial prejudices 

played a significant role in predicting White voter opposition to race-targeted policies.  

Indeed, racial resentment and strength of Republican identification strongly correlate 

                                                 
38 As quoted by Kate Zernike.  Zernike, Kate. 2010. Boiling Mad: Inside Tea Party America. New York, NY: Times 

Books, p. 57. 
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with conservative positions on racial policies.  In turn, this racial hostility may dissuade

Black Christian conservatives from aligning with the Christian Right on political issues 

of sexual traditionalism (e.g. abortion and gay marriage).  

In this Chapter, I turn my focus to the contemporary conservative coalition that 

has touted both Christian conservatism and fiscal austerity.  The Tea Party first received 

national attention in 2009 when CNBC editor Rick Santelli popularized the concept of 

Tax Day Tea Parties (Barreto et al. 2011). During the 2010 Congressional midterm 

elections, Tea Party backed candidates gained 28 of the 60 House seats secured by 

Republicans (Lerer and Fitzgerald 2010).  In his victory speech, Tea Party favorite Rand 

Paul exclaimed, “There’s a Tea Party tidal wave, and we’re sending a message” (Lerer 

and Fitzgerald 2010). The brusqueness with which the Tea Party dominated the political 

landscape in 2010 galvanized the Republican Party. In an attempt to echo pre-

revolutionary colonists who exclaimed, “No taxation without representation,” protestors 

took to the streets to rally against wasteful government spending, specifically government 

“bailouts” of corporations.  Although at the time it was unclear exactly what the Tea Party 

stood for, its supporters have largely comprised of socially and fiscally conservative 

Republicans.  

Tea Party opposition intensified when, in March 2010, several party protestors 

yelled racist epithets at House Democrats.  Defenders of the Tea Party maintained that 

while fringe elements likely existed within the movement, its core was comprised of non-

racist citizens protesting a growing federal government.  In 2011, GOP presidential 
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hopeful Herman Cain rebuked accusations of racism within the Tea Party by using his 

racial identity as evidence to the contrary.  Cain asserted, “To all of those people who say 

that the Tea Party is a racist organization, eat your words” (Montopoli 2011).  Still, 

allegations of racism among Tea Party assemblies dominated op-ed pieces and political 

commentary. Opponents viewed the economic grievances expressed by the Tea Party as a 

front for racial resentment.  Liberal commentator Bill Maher epitomized this sentiment 

when he argued that Tea Party members did not just want to be taxed less, they wanted to 

be “taxed less by a White guy.”39 

Not soon after, journalists and scholars began their own investigations into 

whether the Tea Party embraced racist Republicans.  One side argued that racism resided 

within radical pockets of the movement.  People who belonged to these peripheries were 

thus distracting from the main message of libertarianism and a return to state centered 

government (Zernike 2010; Kirby and Ekins 2012).  The other side maintained that Tea 

Party members harbored greater racial resentment and a general condemnation of a Black 

presidency (Abramowitz 2011; Amato and Newiart 2010, Williamson, Skocpol and 

Coggin 2010; Burghart and Zeskind 2010; Enck-Wanzer 2011).  In this sense, anger over 

federal spending comprised only part of the motivation for galvanizing Tea Party support.   

Regardless, the Tea Party’s intentions and political agenda are intertwined with 

racial issues in complex ways. For instance, the Tea Party’s determination to cut the size 

of federal spending by drastic measures —with particular focus on social programs—

disproportionately affects Black Americans.  Journalist Cory Dade used data from 

Berkley’s Center for Labor Research and Education to illustrate this point.  He writes, 
                                                 
39 HBO’s Real Time with Bill Maher, April 2010. 
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“Blacks are 30 percent more likely than nonBlacks to work in the public sector [a]nd 

roughly 21 percent of Black workers are public employees, compared with 16.3 percent 

of nonBlacks” (Dade 2012).  In other words, many Whites supporting cutbacks describe 

them through the lens of fiscal conservatism in an effort to remove any racial 

implications (Gerson 2012).  

Economist Steven Pitts treads this line lightly, referring to such cuts as “nonracial 

policies with racialized outcomes” (Dade 2012).  By dubbing the spending cuts 

“nonracial,” Pitts argues that racial resentment is absent from the policies’ inception.  If 

this is the case, we should expect that conservative attitudes toward social welfare 

spending, rather than racial resentment, correlate with Tea Party support.  This chapter 

explores these divergent opinions.  The Tea Party’s surge in 2010 to regain a Republican 

majority in the house (and considerable additions in the senate) encompassed the 

individualist attitudes for which Americans are known.40  Both the Tea Party and the 

Christian Right seem to reject government interference in favor of personal responsibility 

(Evans 2009, McDaniel and Ellison 2008). While closely emulating Republican stances, 

the Tea Party characterizes itself as a uniquely independent movement, and in this 

chapter, I treat it as such. 

Research Questions 

 I use the same attitudinal concepts that I employed in Chapter 2 to predict Tea 

Party support.  In that chapter, I showed how White Christian conservatives hold the most 

conservative stances on all policy issues. Since the Tea Party has a significant fiscally 

                                                 
40 The Pew Foundation conducted a survey in 2011 comparing Americans to Europeans on attitudes such as state 

interference and individualistic pursuits.  In sum, the survey found, “Americans are more individualistic and are 
less supportive of a strong safety net than are the publics of Britain, France, Germany and Spain.” 
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conservative tilt, we might also expect that members who hold conservative family 

values attitudes and racial policy stances would be more likely to join this movement.    

Thus, I ask whether racial resentment contributes more to Whites’ support of the Tea 

Party than fiscal or Christian conservatism.  

Additionally, I examine whether different variables predict Tea Party support 

among conservatives than among liberals and moderates.  In doing so, I question the 

premise that racial resentment has little to do with an institution that privileges policies 

that mostly benefit White voters.  During the 2008 Presidential campaign, signs that read 

“Another Democrat for John McCain” populated lawns belonging to White working class 

Democrats.  This line of inquiry seeks to resolve whether racial resentment is behind Tea 

Party support among respondents who identify political as liberal or moderate.  In 

Chapter 2, I predicted views on race-targeted policies and tested whether racial 

resentment affected liberals’ and conservatives’ views on these issues.  To reiterate, 

several scholars assert that racial resentment among Whites should only shape policy 

opinions among liberals, since conservatives have sufficient reason for opposing all 

liberal initiatives (Sniderman and Carmines 1994; Huddy and Feldman 2005).  In contrast 

to this theory, Chapter 2 shows that racial resentment does influence race-targeted policy 

positions for both White liberals and conservatives. 

Although the Obama administration has yet to take any drastic steps to alleviate 

Blacks’ economic concerns, fears of redistribution may be a factor in Tea Party support 

among White liberals and moderates.  Andrew Gellman asserts that, “Race is tied into 

economic issues and policies: given the high correlation of income and race, 

redistribution often looks like a racial policy” (2008:22).  Economic uncertainties and the 
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heightened sense of panic surrounding the national deficit could indeed lead White 

liberals and moderates to stray from the Democratic Party.  Controlling for social welfare 

spending and bailout support, I intend to isolate the effect of racial resentment on Tea 

Party support among liberals/moderates and conservatives.   

Finally, I scrutinize the assumption made by Pitts that fiscal conservatism has 

little to do with racial resentment.  Sears (1996) argues that symbolic racism “fuses racial 

affect with non-racial values or ideologies,” and thus ideas about individualism are hard 

to isolate from racist ideologies.  I propose to control for Tea Party supporters’ opinions 

about government size in order to isolate whether racial resentment predicts their support 

for welfare and the Affordable Care Act.41 

Data and Methods 

I use two data sources in this chapter to explain support for the Tea Party.42  First, 

I analyze data from the National Survey of Tea Party Supporters (TPS).  The New York 

Times and CBS News collected these data in April 2010, and oversampled Tea Party 

supporters such that of the 1,580 respondents, 881 supported the Tea Party.  The 

population for this survey is persons aged 18 years or older living in households with 

telephones in the United States.  The oversample of Tea Party supporters results in a 

majority White sample, and I have excluded all other races from the analysis. 

My second data source comes from the American National Elections Survey 

(ANES).  The ANES commissioned a series of four surveys meant to measure 

respondents’ evaluations of government and society.  Conducted in February of 2012, 

                                                 
41 The Affordable Care Act (ACA) is otherwise known as “Obamacare.” 
42 See Appendices C1 through C4 for unweighted descriptive statistics of both datasets. 
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these data update analyses from the 2010 TPS dataset.  Moreover, these data include 

extensive measures of racial resentment taken from questions administered through an 

online survey platform.  The online survey mode effectively eliminates interviewer 

biases, and may reduce social desirability effects through an increased willingness for 

respondents to report sensitive information (Kreuter, Presser, and Touranegeau 2009). 

Measuring Racial Resentment 

As I discussed in Chapter 1, the perspective of racial resentment contends that 

Whites exhibit racist attitudes more implicitly than ever before.  First, Whites may 

believe that the United States is a post-racial society in which racism against Blacks no 

longer exists.  Whites may also argue that Blacks are too demanding in their request for 

civil rights, and insist that racial policies are “unfair tactics,” or “reverse-racism.”  

Finally, Whites may insist that Blacks do not deserve the gains they have made, and in 

fact, Blacks should work harder to take advantage of opportunities already presented to 

them (Neville et al. 2000; McConahay 1986). 

I have chosen three variables in the 2010 TPS dataset that adequately gauge 

aspects of contemporary racial resentment.  The first variable asks respondents which 

race (Black or White) has a better chance of getting ahead in contemporary American 

society.  The second item asks if too much is being made of problems facing Blacks, and 

the third asks respondents whether Obama exhibits racial favoritism.43  Appendix C5 

displays the correlations and Cronbach’s alpha for these three variables, which I 

                                                 
43 The question wording for each item is as follows: (1) In general, who do you think has a better chance of getting 

ahead in today's society -- white people, black people, or do white people and black people have about an equal 
chance of getting ahead?; (2) In recent years, do you think too much has been made of the problems facing black 
people, too little has been made, or is it about right?; (3) In general, do you think the policies of the Obama 
administration favor whites over blacks, favor blacks over whites, or do they treat both groups the same? 
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combined into a scale.  While the scale of reliability for this measure of racial resentment 

is 0.496, it should be noted that “even relatively low (e.g., 0.50) levels of criterion of 

reliability do not seriously attenuate validity coefficients” (Schmitt 1996).  This tradeoff 

minimizes the threat of over fit and decreases variance among parameter estimates (Yang 

and Miller 2008). 

 

The 2012 ANES data, as mentioned above, include measures of racial stereotypes.  

Similar to data used in Chapter 2, I have created a scale of anti-Black stereotypes by 

subtracting Whites’ perceptions of White people from perceptions of Black people.  

These variables measure respondent observations of how well the terms “lazy,” “violent,” 

and “patriotic” describe each race.  This scale has been recoded to range from 0 to 1, with 

higher values indicating less favorable views of Blacks.   In addition, I have included a 

racial feelings thermometer that subtracts respondents’ feelings toward Whites from their 

feelings toward Blacks.  I have recoded this scale to range from 0 to 1, with higher values 

representing warmer feelings towards Whites than towards Blacks. 

I also created a racial resentment scale derived from four items in the 2012 data, 

including: (1) Blacks should work their way up without special favors; (2) slavery and 

discrimination have affected Blacks’ economic circumstances; (3) Blacks have gotten less 

than they deserve; and (4) Blacks need to try harder.  Once more, this scale has been 

recoded so that it ranges from 0 to 1 with higher values demonstrating greater racial 

resentment. 
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Measuring Tea Party Support 

 In both the 2010 TPS and 2012 ANES surveys, respondents were asked whether 

they supported the Tea Party.  The question in 2010 asks, “Do you consider yourself to be 

a supporter of the Tea Party movement, or not?”  Similarly, the 2012 survey asks, “Do 

you support, oppose, or neither support nor oppose the Tea Party movement?”  

Respondents who supported the Tea Party have been coded as such.  All other responses 

were coded as non-supporters.   

Measuring Party Identification and Ideology 

 In the 2010 survey, respondents were asked both about their party identification 

and about their voting habits.  Therefore, if an independent respondent reported that 

he/she voted more often on partisan lines, I assigned their party identification 

accordingly. For instance, a person who identified as an independent, but who voted 

mostly for Republican candidates was coded as a Republican.  This method reduced the 

number of independents from 448 to 249.  Due to the non-linear relationship between 

Democrats, independents, and Republicans, I analyze party identification nominally. 

Since the 2012 data come from the same source as the data used in Chapter 2, 

party identification is measured in the same manner.  After follow up questions about 

party identification leanings, only 23 respondents fell into the independent/other party 

category, which I subsequently dropped from the analysis.  Party identification is thus 

treated as a linear variable in the 2012 analyses, and it ranges from strong Democrat to 

strong Republican. 

  



90 
 

Measuring Christian Conservatism 

 Unlike the data used in Chapter 2, both datasets lack wide-ranging religious 

measures.  Each survey asked respondents to report religious affiliation, religious service 

attendance, and evangelical or born again Christian identification.  In both surveys, 

researchers created pre-defined categories for religious affiliation.  Thus, I cannot 

distinguish between Protestants and “other” religions.  Furthermore, these data lack 

measures for Biblical literalism, prayer frequency, and the role of religion in one’s life. 

However, the 2012 survey asks respondents whether they support basing American laws 

on Christian values, and I have included this variable in my 2012 analyses. 

Measuring Social Welfare Spending 

With the exception of a variable measuring government aid to the poor, the 2010 

TPS dataset accurately reflects the social welfare spending scale I created in Chapter 2 

from the 2010 ANES.  The first variable in the social spending index measures whether 

respondents agree that welfare helps poor people get back onto their feet, or rather, that it 

keeps poor people in poverty.  The second variable measures respondents’ views on the 

size of the government and its responsibility to provide services.  Respondents could say 

they preferred a bigger government providing more services, or a smaller government 

with fewer services.  If respondents chose the latter option, they were asked whether they 

favored a bigger government to keep Medicare, education, and defense spending the 

same.44  I also included a variable that asks respondents to report whether they believe 

the government should spend money to create jobs, or reduce the deficit. 

                                                 
44 The follow up question asks, “Suppose a smaller government required cuts in spending on domestic programs such as 

Social Security, Medicare, education, or defense—then would you favor a smaller government, or not?”  
Respondents who answered “yes” to the follow up question were coded as the most conservative. 
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Perhaps the most relevant to current bipartisan debates, the fourth variable 

measures respondents’ willingness to raise taxes on the wealthy in order to provide health 

insurance for the uninsured.  The Affordable Care Act (ACA) has been considered the 

keystone issue of the Obama Administration.   While Americans almost unanimously 

support Medicare, the ACA has failed to garner majority public support.45  Like welfare, 

the ACA is aimed at helping individuals who receive lower incomes (or at least are 

perceived as earning less) than the overall population.  Since many of the beneficiaries of 

welfare are assumed to be “undeserving,” Williamson et al. (2011) argue that, “Tea 

Partiers judge entitlement programs not in terms of abstract free-market orthodoxy, but 

according to the perceived deservingness of recipients” (their emphasis). For the ease of 

interpretation, I have combined these items into a scale that ranges from 0 to 1 with 

higher values representing conservative positions.   

The social spending scale relates to the racial attitudes scale in a complicated way.  

As mentioned at the beginning of this Chapter, people who harbor racial resentment 

believe that Blacks are undeserving of the benefits they receive.  While Medicare and 

Social Security remain heavily backed social programs, in large part because its 

defenders (retired workers) belong to an active constituency, welfare and the ACA are 

social programs typically reserved for lower-income persons (Hacker 2002).  In essence, 

social spending can act as a proxy for measuring how racial attitudes manifest themselves 

in policy choices.  Lee and Roemer (2005) suggest that voters oppose measures to assist 

racial minorities whom they perceive as undeserving, Since social security and Medicare 

                                                 
45 According to the Pew Foundation, 88 percent of Americans surveyed report that Medicare has been “good for the 

country, while only 47 percent of Americans support the Affordable Care Act. 
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are perceived as helping the deserving elderly population (Lee and Roemer 2005), I have 

excluded these policies from the social welfare spending scale.  

The 2012 ANES data include only one measure of social welfare spending.  This 

question asks respondents whether they believe the government should be doing more, 

doing less, or doing the same number of things.  Unfortunately, the limitations of the data 

mean that I am unable to tap attitudes of welfare spending, aid to the poor, and support 

for affordable healthcare insurance.  

Measuring Government Regulation 

A question posed by the 2010 survey asks respondents whether they believe the 

government bailout of financial institutions was necessary to get the economy out of the 

recession.  This variable measures support for the federal government to infiltrate the 

private financial sector.  Many Americans associate President Obama with many of the 

financial bailout policies.  For instance, although Troubled Asset Relief Program (TARP) 

passed under Bush Administration, nearly half of Americans surveyed believed President 

Obama enacted the policy (Pew Research Foundation 2010).  Moreover, Fannie Mae, 

Freddie Mac, and AIG were all financial institutions bailed out under President Bush.  In 

total, President Bush signed into law a financial bailout, which amounted to 700 billion 

dollars. Aside from the incorrect assumption by many Americans that Obama enacted 

TARP, this variable is arguably the least likely to have a direct link to racial attitudes, and 

thus it serves as an independent economic indicator.  In the 2012 survey, respondents 

were asked to determine how much government regulation of business is good for 

society.  Respondents’ answers can range from a great deal to none at all.   
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Results 

Right-Wing(nut): Comparing Tea Party Republicans to Non-Supporter Republicans 

 Despite the Tea Party’s adamant disdain for the Republican establishment 

(Zernike 2010), nearly three-quarters of Tea Party supporters identify as Republican or 

support Republicans in elections.  Additionally, three-quarters of Tea Party sympathizers 

identify as conservative, while only a quarter of non-Tea Party supporters identify as 

such.  Tables 3.1 through 3.4 compare Republicans by their Tea Party support to establish 

whether differences exist between these groups.   Table 3.1 reveals that Tea Party 

Republicans and non-Tea Party Republicans do not differ on religious measures.  Both 

groups are predominately non-evangelical Protestant and the majority of both groups 

attend church services weekly. 

Table 3.1 Religious Variables by Tea Party Support and Party Identification 

 

Tea Party 
Republicans

Non-Tea Party 
Republicans Difference Significance

Protestant 67.9% 61.7% 6.2% n.s.
Catholic 20.1% 25.5%
Other 5.8% 4.0%
None 6.2% 8.7%
Total 100.0% 100.0%
N 536 149

Rarely or Never 34.3% 34.6%
Monthly 11.4% 15.7%
Weekly 54.3% 49.7% 4.7% n.s.
Total 100.0% 100.0%
N 554 153

Not Evangelical 59.5% 64.7%
Evangelical 40.5% 35.3% 5.2% n.s.
Total 100.0% 100.0%
N 541 153

Affiliation

Attendance

Source: The New York Times  and CBS News.  2010.  National Survey of Tea Party Supporters.  

Evangelical/Born-Again
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Turning to Table 3.2, we notice that both Tea Party Republicans and non-Tea 

Party Republicans hold moderate to conservative views on abortion, with Tea Party 

Republicans holding slightly more likely to oppose abortion (Table 3.2).  Tea Party 

Republicans are also more likely to oppose gay marriage than are Republican non-

supporters.  While both groups are staunchly conservative on these issues, the assumption 

that Tea Party Republicans would be no more conservative than their Republican non-

supporter counterparts is untrue.    

 Table 3.2 Family Values Attitudes by Tea Party Support and Party 
Identification 

 

The biggest cleavage between these two groups, however, stems from their 

divergent opinions on social welfare spending policy (Table 3.3).  While both groups 

want to see the government cut services, Republican non-supporters are more willing to 

compromise on Medicare, education, and defense spending. In contrast, 81 percent of Tea  

Party Republicans want a smaller government with fewer services even if it means 

cutting budgets for these three public programs.  The trend carries over to feelings on 

welfare policy with the share of Tea Party Republicans believing that welfare enables 

Tea Party 
Republicans

Non-Tea Party 
Republicans Difference Significance

Liberal Attitude 17.3% 26.0%
Moderate Attitude 47.3% 47.4%
Conservative Attitude 35.4% 26.6% 8.8% <0.05
Total 100.0% 100.0%
N 554 154

Liberal Attitude 11.6% 22.7%
Conservative Attitude 88.4% 77.3% 11.2% <0.001
Total 100.0% 100.0%
N 554 154

Abortion

Gay Marriage

Source: The New York Times  and CBS News.  2010.  National Survey of Tea Party Supporters.  
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Table 3.3 Social Welfare Spending by Tea Party Support among Republicans 

 

poor people about twenty percentage points higher than for Republican non-supporters. 

Moreover, Tea Party Republicans are more likely to oppose government spending to 

create jobs by about 19 percentage points. 

Not surprisingly, Tea Party Republicans are more likely to oppose raising taxes on 

the rich in order to provide healthcare insurance to those in need than Republican non-

supporters are. Indeed, the Affordable Care Act (ACA) became the rally cry of the Tea 

Party and the most contentious issue of Obama’s first term in office.  While about 90 

percent of Tea Party Republicans oppose the ACA, under two-thirds of Republican non-

supporters feel the same.  In fact, among all policy measures, this is the largest observed 

difference. 

  

Tea Party 
Republicans

Non-Tea Party 
Republicans Difference Significance

Bigger government, more services 0.4% 15.4%
Keep Medicare, education, and defense budgets 18.7% 24.5%
Smaller government, fewer services 81.0% 60.1% 20.8% <0.001
Total 100.0% 100.0%
N 546 143

Welfare helps poor people 13.9% 31.3%
Welfare keeps poor people in poverty 86.1% 68.8% 17.3% <0.001
Total 100.0% 100.0%
N 502 128

Spend money to create jobs 9.2% 28.3%
Reduce the deficit 90.8% 71.7% 19.1% <0.001
Total 100.0% 100.0%
N 522 145

Support raising taxes on the rich for healthcare 10.1% 38.0%
Oppose raising taxes on the rich for healthcare 89.9% 62.0% 27.9% <0.001
Total 100.0% 100.0%
N 533 150

Government Size

Healthcare

Government Role in Job Creation

Source: The New York Times  and CBS News.  2010.  National Survey of Tea Party Supporters.  

Welfare
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Table 3.4 Racial Resentment by Tea Party Support, among Republicans 

 

Turning to measures of racial resentment, clear differences arise between Tea 

Party Republicans and Republican non-supporters (Table 3.4).  Notably, when it comes to 

the attention paid to racial struggles, nearly a quarter more Tea Party Republicans believe 

too much is made of problems facing Blacks.  Tea Party Republicans are also more likely 

to agree Blacks and Whites have equal opportunities, and that Obama’s policies favor 

Blacks over Whites. 

Having established that Tea Party Republicans hold conservative positions akin to 

those of White Christian conservatives observed in Chapter 2, I now need to determine 

whether the correlates for Tea Party support change in the presence of controls.  

Moreover, regression analyses will report the relative magnitude of these predictors.   

Model 1 in Table 3.5 presents results controlling only for racial resentment and other 

Tea Party 
Republicans

Non-Tea Party 
Republicans Difference Significance

Liberal Attitude 17.1% 29.9%
Conservative Attitude 82.0% 70.1% 11.9% <0.01
Total 99.1% 100.0%
N 543 147

Liberal Attitude 41.6% 64.5%
Conservative Attitude 58.4% 35.5% 22.9% <0.001
Total 100.0% 100.0%
N 531 141

Liberal Attitude 68.1% 80.0%
Conservative Attitude 31.9% 20.0% 11.9% <0.01
Total 100.0% 100.0%
N 505 145

Source: The New York Times  and CBS News.  2010.  National Survey of Tea Party Supporters.  

Chances of Getting Ahead

Attention to Black Problems

Obama Racial Favoritism
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demographic characteristics.  This model, which excludes family values and social 

welfare spending controls, explains about 30 percent of the variation in Tea Party support 

among all White respondents.   

Racial resentment has the greatest predictive power in this model.  Thus, 

respondents who believe Black and Whites have at least equal opportunities at getting 

ahead, agree that too much is made of Black problems, and who think Obama favors 

Blacks over Whites are about 18 times as likely to support the Tea Party as those who do 

not agree with those statements.  Independents and Republicans are both more likely to 

support the Tea Party than are Democrats, and conservative ideology also plays a 

significant role in determining Tea Party support.  Lastly, later cohorts have a greater 

tendency than younger cohorts to support the Tea Party.  

Model 2 introduces controls for family values issues, social welfare spending, and 

government regulation.  In this model, we confirm that racial resentment considerably 

increases the odds of supporting the Tea Party.  The magnitude of the racial resentment 

measure actually surpasses that of the social welfare spending scale.  Thus, people with 

greater racial resentment are about 12 times more likely to support the Tea Party, while 

people holding conservative views on social welfare spending are about 11 times more 

likely to support the movement. Interestingly, after introducing controls, the magnitude of 

the coefficient for non-partisan independents increases and the coefficient for Republican 

Party identification decreases.  Independents, therefore, are about two times as likely as 

Democrats are to support the Tea Party.  Yet again, older people are more inclined to 

support the Tea Party than are younger people.   
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Table 3.5 Regression Analyses of the Correlates of Tea Party Support 

 

As expected, the magnitude of social welfare spending measure is invariably 

substantial.  In both models, conservative fiscal attitudes markedly increase the odds of 

Tea Party support.  Nonetheless, the introduction of racial resentment increased the 

explanatory power of the model.  It is simply a misnomer to deny that racial resentment 

has nothing to do with peoples’ motivations for supporting the Tea Party.  Moreover, with 

the exception of people who identified their religious affiliation as “other,” 

evangelicalism, Protestant affiliation, and religious attendance never approached 

conventional levels of statistical significance in either model.  This could stem from the 

fact that Tea Party supporters have sufficient reasons to support the movement aside from 

b S.E. (b) eβ b S.E. (b) eβ

Intercept      -8.66*** 0.94 0.00       -8.84*** 1.04 0.00
Not Evangelical/Born Again 0.10 0.29 1.11 -0.28 0.36 0.76
Catholic -0.11 0.30 0.90 -0.07 0.40 0.93
Other 0.37 0.41 1.44  0.56 0.60 1.76
Unaffiliated -0.27 0.38 0.76 -0.36 0.47 0.70
Religious Attendance -0.03 0.08 0.97  0.03 0.10 1.03
Racial Resentment       2.91*** 0.66 18.33      2.59** 0.90 13.29
Social Welfare Spending --- --- ---        2.52*** 0.50 12.38
Financial Bailout --- --- --- -0.25 0.32 0.78
Gay Marriage --- --- ---  0.62 0.43 1.86
Abortion --- --- --- -0.18 0.20 0.84
Independent (non-partisan)   0.81+ 0.43 2.25       1.60*** 0.46 4.97
Republican      1.34*** 0.39 3.81   0.88+ 0.46 2.40
Political Ideology      0.85*** 0.13 2.34       0.78*** 0.17 2.17
Age      0.04*** 0.01 1.04   0.03* 0.01 1.03
Income 0.09 0.07 1.09 0.02 0.10 1.02
Degree     0.38** 0.13 1.47 0.13 0.15 1.14
Female 0.24 0.22 1.27 -0.26 0.27 0.77
Southern Resident  -0.38+ 0.23 0.68 -0.44 0.29 0.64

  
Weighted N
Pseudo R2

Model 2: Family Values and 
Racial Resentment

681

Source: The New York Times  and CBS News.  2010.  National Survey of Tea Party Supporters.  
Notes:  

Variables are coded so that higher scores are more conservative.
P-values: *** p<0.001, ** p<0.01, * p<0.05, + p<0.10

Model 1: Government Spending

891
0.296 0.373



100 
 

issues like abortion and gay marriage.  Even so, relative to the general population, both 

White Christian conservatives and Tea Party supporters hold exceptionally conservative 

positions on social welfare spending. 

Another Democrat for John McCain: Political Ideology among Tea Party Supporters 

 As mentioned in the introduction, the conservative stances taken by the Tea Party 

make it an attractive organization for Republicans dissatisfied with moderate candidates.  

Dubbed RINOs (Republicans in name only), politicians who supported expanding social 

welfare spending and who exhibited disinterest in campaigning on conservative family 

values faced the wrath of Tea Party Republicans.  During the 2010 midterm elections, Tea 

Party challengers clung to across-the-board conservative platforms.  The induction of 

these freshmen conservatives has subsequently shifted the Republican Party to the far 

right in every policy area.  Not surprisingly, Tea Party supporters who migrated from the 

Republican base subscribe to a greater number of conservative causes than those 

Republicans who do not support the Tea Party.   

However, the Tea Party has also recruited a fair number of political moderates and 

liberals, some of whom identify as non-partisan independents and Democrats.46 While 

backing the Tea Party signals that these moderate and liberal supporters are most likely 

more conservative than their peers, continuing to identify with these political ideologies 

suggests that they are less conservative than Tea Party conservatives.  Granting this 

assumption, racial resentment may play a larger role in moderate and liberal Tea Party 

support.   Therefore, I have replicated the analyses in the prior section, and have geared 

                                                 
46 More information on how I operationalize party identification into Republicans, Democrats, and non-partisan 

Independents can be found in the data and methods section of this Chapter. 
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my focus toward Tea Party supporters from both sides of the aisle.47  Tables 3.6 through 

3.9 present these findings. 

Table 3.6 Religious Variables by Party Identification, among Tea Party Supporters 

 

 Table 3.6 illustrates the religious differences between conservative and moderate/ 

liberal Tea Party supporters.  First, conservative Tea Party supporters are much more 

likely to identify with Protestant denominations.  Second, conservatives attend religious 

services more frequently than their moderate/liberal counterparts do.  Third, conservative 

Tea Party supporters identify as evangelical or born-again Christians by a margin of about 

two to one.    

  

                                                 
47 It should be noted that although this analysis combines liberals and moderates, only 28 political liberals as opposed 

to 153 political moderates support the Tea Party in my sample.  

Conservative Liberal/Moderate Difference Significance

Protestant 67.8% 51.7% 16.1% <0.01
Catholic 19.9% 27.9%
Other 5.9% 12.2%
None 6.4% 8.1%
Total 100.0% 100.0%
N 544 172

Rarely or Never 35.2% 48.3%
Monthly 10.1% 11.4%
Weekly 54.6% 39.8% 14.9% <0.01
Total 100.0% 99.4%
N 562 176

Not Evangelical 57.0% 79.4%
Evangelical 43.0% 20.6% 22.4% <0.001
Total 100.0% 100.0%
N 553 170

Affiliation

Attendance

Evangelical

Source: The New York Times  and CBS News.  2010.  National Survey of Tea Party Supporters.  
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Based on the religious indicators, we would expect that greater shares of 

conservative Tea Party supporters might exhibit traditional views on abortion and same-

sex marriage.  Indeed, the findings in Table 3.7 support this hypothesis.  The share of 

conservative Tea Party supporters who oppose abortion is about 25 percentage points 

larger than the share of liberal/moderate Tea Party supporters who share this view.  By 

nearly the same margin, a greater share of Tea Party conservatives opposes gay marriage.   

Table 3.7 Family Values Attitudes by Political Ideology, among Tea Party Supporters 

 

Table 3.8 displays the results of social welfare spending between conservative and 

liberal/moderate Tea Party supporters.  Considerable differences exist on measures of 

government size, job creation, and healthcare.  The share of conservatives who oppose 

bigger government and affordable healthcare insurance is about 18 percentage points 

higher than the same measures for liberals. This divergence on healthcare is particularly 

large, considering the primary focus of the Tea Party has revolved around repealing 

“Obamacare.”  Conservative Tea Party supporters are even more likely to oppose 

government funding for job creation.  Finally, although the difference on the welfare 

measure is significant at conventional levels, the difference is quite negligible.  That is to 

Conservative Liberal/Moderate Difference Significance

Liberal Attitude 14.7% 36.0%
Moderate Attitude 47.2% 50.9%
Conservative Attitude 38.0% 13.1% 24.9% <0.001
Total 100.0% 100.0%
N 563 175

Liberal Attitude 9.1% 32.0%
Conservative Attitude 90.9% 68.0% 22.9% <0.001
Total 100.0% 100.0%
N 563 175

Abortion

Gay Marriage

Source: The New York Times  and CBS News.  2010.  National Survey of Tea Party Supporters.  
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say, sizable shares of conservatives and liberals/moderates who support the Tea Party 

believe that welfare keeps poor people in poverty. 

Table 3.8 Social Welfare Spending by Political Ideology,  
among Tea Party Supporters 

 
 

 

 
 
 
 
 
 
 
 
 
 
 

Conservative Liberal/Moderate Difference Significance

Bigger government, more services 0.5% 4.7%
Keep some services, cut others 15.8% 29.6%
Smaller government, fewer services 83.7% 65.7% 18.0% <0.001
Total 100.0% 100.0%
N 551 169

Welfare helps poor people 13.4% 21.9%
Welfare keeps poor people in poverty 86.6% 78.1% 8.6% <0.01
Total 100.0% 100.0%
N 516 155

Spend money to create jobs 9.1% 31.5%
Reduce the deficit 90.9% 68.5% 22.4% <0.001
Total 100.0% 100.0%
N 528 162

Raise taxes for healthcare 10.7% 28.7%
Do not raise taxes for healthcare 89.3% 71.3% 18.1% <0.001
Total 100.0% 100.0%
N 543 167

Government Size

Source: The New York Times  and CBS News.  2010.  National Survey of Tea Party Supporters.  

Affordable Healthcare Insurance

Welfare Assistance

Government Role in Job Creation
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Table 3.9 Racial Resentment by Political Ideology, among Tea Party Supporters 

 

I investigate racial resentment among Tea Party supporters in Table 3.9, and the 

findings reported here suggest that in fact, racial animus is the key similarity between 

conservative and liberal/moderates Tea Party supporters.  About 85 percent of 

conservatives and 79 percent of liberals/moderates who support the Tea Party believe at 

the very least that Whites and Blacks have equal opportunities.48  Moreover, the share of 

Tea Party supporters who believe Obama’s policies favor Black Americans is not 

discernible by party identification—a little less than a third of each group believes this to 

be true. The only significant difference between ideological Tea Party supporters rests on 

their views about the attention given to Black problems. About 60 percent of conservative 

Tea Party supporters believe that too much is being made of Black struggles, while about 

46 percent of liberal/moderate Tea Party supporters agree.    

                                                 
48 This variable is coded so that liberal attitudes recognized that Blacks had fewer chances of getting ahead than 

Whites.  Conservative attitudes encompassed respondents who said Blacks and Whites have equal chances, or 
Blacks have greater chances of getting ahead than do Whites. 

Conservative Liberal/Moderate Difference Significance

Liberal Attitude 15.1% 20.9%
Conservative Attitude 84.9% 79.1% 5.8% n.s.
Total 100.0% 100.0%
N 543 172

Liberal Attitude 40.5% 53.6%
Conservative Attitude 59.5% 46.4% 13.1% <0.01
Total 100.0% 100.0%
N 536 168

Liberal Attitude 68.2% 74.1%
Conservative Attitude 31.8% 25.9% 5.9% n.s.
Total 100.0% 100.0%
N 507 166

Source: The New York Times  and CBS News.  2010.  National Survey of Tea Party Supporters.  

Chances of Getting Ahead

Attention to Black Problems

Obama Racial Favoritism
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Table 3.10 Regression Analyses of the Correlates of Tea Party Support 
by Political Ideology 

 

The analysis in Table 3.10 examines the relationship between racial resentment 

and Tea Party support for conservatives and liberals/moderates respectively.   Among 

conservatives, racial resentment is borderline significant by conventional standards.  

Nonetheless, conservatives who hold prejudicial attitudes toward Blacks are nearly nine  

times more likely to support the Tea Party. It is also clear that welfare spending attitudes 

contribute greatly to conservative Tea Party support.  Conservative respondents who 

report conservative welfare spending attitudes are about eight times more likely to 

support the Tea Party.  Likewise, political conservatives who identified as non-partisan or 

b S.E. (b) eβ b S.E. (b) eβ

Intercept       -7.49*** 1.58       -7.84*** 1.30
Evangelical/Born Again -0.15 0.52 0.86 -0.90 0.61 0.41
Catholic -0.06 0.55 0.94  0.24 0.48 1.27
Other   3.23* 1.58 25.23  0.35 0.63 1.42
Unaffiliated -0.17 0.81 0.85 -0.49 0.58 0.61
Religious Attendance  0.00 0.15 1.00 0.11 0.14 1.12
Racial Resentment    2.28+ 1.19 9.74    3.21** 1.10 24.70
Social Welfare Spending   2.05* 0.91 7.80      4.23*** 0.84 68.96
Finical Bailout  0.31 0.43 1.36 -0.44 0.44 0.65
Gay Marriage -0.10 0.25 0.90 -0.43 0.35 0.65
Abortion  0.30 0.51 1.35   1.08+ 0.55 2.94
Independent (non-partisan)      2.10** 0.78 8.17 -0.34 0.59 0.71
Republican      2.07** 0.69 7.94 -0.36 0.58 0.7
Age      0.05** 0.02 1.05  0.01 0.02 1.01
Income  0.04 0.13 1.04  0.17 0.13 1.18
Degree -0.20 0.25 0.82    0.51* 0.23 1.67
Female  0.17 0.37 1.18 -0.19 0.41 0.83
Southern Resident -0.16 0.37 0.85 -0.66 0.41 0.52  
Weighted N
Pseudo R2

P-values: *** p<0.001, ** p<0.01, * p<0.05, + p<0.10

Liberals and ModeratesConservatives

289392
0.3070.279

Source: The New York Times  and CBS News.  2010.  National Survey of Tea Party Supporters.  
Notes:  

Variables are coded so that higher scores are more conservative.
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Republican have greater odds of supporting the Tea Party as well as those conservatives 

who identify with an “other religion.”  Unfortunately, due to data constraints, I am unable 

to determine exactly what “other” means in that context. 

 In the model that includes political liberals and moderates, social welfare 

spending attitudes have the greatest effect on Tea Party support.  Thus, liberals/moderates 

are more likely to support the Tea Party if they hold conservative positions on welfare, 

affordable healthcare, and the government’s responsibility to create jobs.  The magnitude 

for social welfare spending is the largest among all predictors, but racial resentment still 

has a substantial effect.  That is, moderates and liberals who exhibit racial prejudices are 

about 24 times more likely to support the Tea Party.    Moreover, political liberals and 

moderates who have conservative stances on abortion are also about two times more 

likely to support the Tea Party.   

Tables 3.5 and 3.10 demonstrate that racial resentment figures prominently into 

support for the Tea Party, even if the magnitude of its effect is more substantial for 

liberals/moderates than for conservatives.  Controlling for social welfare spending did not 

diminish this effect. Given the dataset’s constraints, I could not test whether anti-Black 

stereotypes or colder feelings toward Blacks had an effect on support among these 

groups.  The next section, however, examines this possibility. 

Tea Party Support in 2012 

 Tables 3.11 and 3.12 replicate the analyses in tables 3.5 and 3.10, respectively.  In 

contrast to the 2010 TPS dataset, the ANES did not oversample Tea Party supporters.   

Consequently, only 214 of 1,013 (21 percent) of White respondents supported the Tea 

Party (Appendix C3).  Model 1 accounts for Tea Party support using policy predictors for 
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racial resentment.  The 2012 model reaffirms findings from 2010.  Of all racial correlates, 

only racial resentment approaches conventional levels of significance.  Whites are more 

likely, therefore, to support the Tea Party if they believe Blacks should work their way up 

without special favors, Blacks’ opportunities are not determined by past discrimination or 

slavery, Blacks should try harder to get ahead, and Blacks have not received less than 

they deserved.  Additionally, conservative respondents who are more committed to the 

Republican Party were more likely to support the Tea Party. 

Table 3.11 Regression Analyses of the Correlates of Tea Party Support 

 

  

b S.E. (b) eβ b S.E. (b) eβ

Intercept      -7.48*** 1.03 0.00      -9.86*** 1.25 0.00
Protestant/Other Christian -0.22 0.34 0.80 -0.15 0.36 0.86
Catholic -0.37 0.36 0.69  0.00 0.39 1.00
Other   0.03 0.68 1.03  0.36 0.63 1.43
Religious Attendance -0.01 0.08 0.99 -0.13 0.09 0.88
Anti-Black Stereotypes -0.05 1.43 0.95  0.64 1.45 1.89
Racial Resentment        0.28*** 0.04 1.33        0.24*** 0.05 1.28
Racial Thermometer -1.55 1.13 0.21 -0.68 1.13 0.51
Government Size --- --- ---        0.42*** 0.09 1.52
Government Regulations --- --- ---    0.36+ 0.20 1.44
Traditional Values --- --- ---  0.14 0.10 1.15
Christian Government --- --- ---      0.30** 0.10 1.35
Party Identification     0.42** 0.13 1.52    0.30* 0.14 1.35
Political Ideology       0.51*** 0.14 1.67  0.20 0.14 1.22
Age 0.01 0.01 1.01  0.00 0.01 1.00
Household Income 0.00 0.03 1.00 -0.01 0.04 0.99
Degree   0.32* 0.13 1.37    0.26+ 0.16 1.30
Female   -0.41+ 0.25 0.66 -0.27 0.27 0.76
Southern Resident -0.30 0.27 0.74 -0.36 0.29 0.70  
Weighted N
Pseudo R2

Model 1: Racial Resentment 
and Prejudice Model 2: Full Model

Variables

808 803

People who reported no religious affiliation were omitted because of collinearity with the dependent variable

0.303 0.385

Source: ANES 2012 EGSS 4.
Notes:  

Variables are coded so that higher scores are more conservative.
P-values: *** p<0.001, ** p<0.01, * p<0.05, + p<0.10
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The full model incorporates controls for attitudes about the size of the 

government, government regulation of the private sector, traditional values, and the role 

of Christianity in the government. In general, the 2012 Model 2 replicates the results 

from the 2010 Model 2. Whites who harbor racial resentments continue to be more likely 

to support the Tea Party.  Additionally, people who believe the government should be 

doing less and that the government should not interfere with private businesses are more 

likely to support the Tea Party.  Both Republican Party identification and political 

conservatism contributed to Tea Party support among Whites as well. 

Table 3.12 distinguishes between political conservatives and liberals/moderates in 

order to predict which variables increase the likelihood of Tea Party support along 

ideological lines.  Across both models, racial resentment increases the odds of Tea Party 

support.  For conservatives, smaller government and laissez-faire policies also 

substantially increase the likelihood of Tea Party support.  For liberals, government 

regulation narrowly passes significance testing, while the preference for fewer 

government services is insignificant. 

As discussed in the methodology section, I included a variable in all three models, 

which measured support for basing U.S. laws in Christianity.  This item has become the 

only significant religious correlate across all models.  Hence, people who disagree with 

the separation of Church and State are more likely to support the Tea Party.  The 

magnitude of this item is strongest among political conservatives.  In fact, it becomes the 

single best predictor of Tea Party support for conservatives.  The contradiction involved 

in supporting a constitutionalist movement while some overlook the first amendment 

illustrates that White Christian conservatives are among the libertarians, after all.   



109 
 

Table 3.12 Regression Analyses of the Correlates of Tea Party Support 
by Political Ideology 

 

Social Spending and Non-Racial Implications 

 In the introduction, I discussed how difficult it is to discern whether conservative 

stances are racially motivated, since fiscal policies are closely linked with racial 

redistribution.  Bobo et al. (1997) suggest that a system of “laissez-faire” racism in which 

poverty is viewed as an individual failure has supplanted overt racism.  In this regard, 

conservatives have painted social programs as “handouts,” essentially insinuating that 

those in need should work harder to succeed.  The 2012 election cycle overflowed with 

this rhetoric, but no single example exemplifies the point better than Republican nominee 

Romney’s “closed door” accusation: 

 

b S.E. (b) eβ b S.E. (b) eβ

Intercept       -9.65*** 1.67 0.00     -11.29*** 2.27 0.00
Protestant/Other Christian  0.16 0.42 1.18 -1.05 0.77 0.35
Catholic -0.01 0.44 0.99 -0.17 0.77 0.84
Other  1.03 1.01 2.81 -1.08 0.77 0.34
Religious Attendance -0.13 0.12 0.88 -0.16 0.18 0.85
Anti-Black Stereotypes  1.56 1.81 4.78 -0.03 2.36 0.97
Racial Resentment        0.20*** 0.06 1.23        0.40*** 0.1 1.5
Racial Thermometer -0.49 1.42 0.61  0.15 1.94 1.16
Government Size      0.66** 0.21 1.93  0.02 0.4 1.02
Government Regulations        0.38*** 0.11 1.47    0.39* 0.19 1.48
Traditional Values  0.13 0.12 1.14  0.14 0.2 1.15
Christian Government      0.38** 0.12 1.47  0.22 0.16 1.24
Partisan Strength  0.18 0.17 1.20    0.51* 0.23 1.67
Age  0.00 0.01 1.00  0.01 0.01 1.01
Household Income -0.01 0.04 0.99 -0.07 0.07 0.93
Degree  0.14 0.18 1.15    0.81* 0.35 2.25
Female  -0.53+ 0.31 0.59  0.38 0.49 1.46
Southern Resident -0.03 0.34 0.97 -0.69 0.62 0.5 
Weighted N
Pseudo R2

Conservative Liberal/Moderate
Variables

369 437
0.295 0.372

Source: ANES 2012 EGSS 4.
Notes:  

Variables are coded so that higher scores are more conservative. People who reported other or no religious affiliation were omitted due 
collinearity with the dependent variable
*** p<0.001, ** p<0.01, * p<0.05, + p<0.10
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There are 47 percent of the people who will vote for [Barack Obama] no matter what ... who are 
dependent upon government, who believe that they are victims. ... These are people who pay no 
income tax. ... and so my job is not to worry about those people. I'll never convince them that they 
should take personal responsibility and care for their lives. (Christoffersen 2012) 
 

Therefore, my final model returns to the 2010 TPS dataset to examine whether racial 

resentment affects attitudes on affordable healthcare and welfare spending among Tea 

Party supporters.  Table 3.13 displays the results of these analyses. 

Table 3.13 Regression Analyses of the Correlates of Welfare and Healthcare 
Insurance Policies, among Tea Party Supporters 

 

Both models show that racial resentment plays a role in predicting these attitudes.  

The item is only borderline significant in predicting support for the ACA, but racial  

resentment is the most important correlate of attitudes on welfare spending.  Therefore, 

b S.E. (b) eβ b S.E. (b) eβ

Intercept     -4.26** 1.37 0.01   -3.37* 1.34   0.03
Evangelical/Born Again   0.50 0.50 1.66 -0.22 0.44   0.80
Catholic   0.62 0.49 1.86   0.27 0.46   1.31
Other   0.99 0.76 2.69 -0.31 0.53   0.73
Unaffiliated   0.50 0.67 1.65  1.09 0.85   2.97
Religious Attendance -0.22 0.15 0.80  0.08 0.13   1.08
Racial Resentment     1.74+ 0.91 5.72      2.69** 0.98 14.80
Government Size     0.63+ 0.32 1.87    0.83* 0.34    2.29
Finical Bailout      1.19** 0.41 3.28  0.41 0.44    1.50
Abortion    0.50* 0.26 1.65  -0.52* 0.25    0.60
Gay Marriage  0.11 0.45 1.12    0.86* 0.43    2.37
Independent  0.34 0.66 1.40  0.81 0.68    2.24
Republican  0.53 0.64 1.69  0.66 0.61    1.93
Political Ideology    0.49* 0.21 1.64  0.00 0.26    1.00
Age -0.02 0.01 0.98 -0.01 0.01    0.99
Income        0.55*** 0.14 1.74    0.28* 0.14    1.33
Degree -0.28 0.22 0.76 -0.14 0.20    0.87
Female  0.51 0.35 1.67     0.55+ 0.32    1.73
Southern Resident -0.20 0.36 0.82   0.44 0.36    1.55 
Weighted N
Pseudo R2

P-values: *** p<0.001, ** p<0.01, * p<0.05, + p<0.10

Source: The New York Times  and CBS News.  2010.  National Survey of Tea Party Supporters.  

0.233 0.166

Notes:  
Variables are coded so that higher scores are more conservative.

Healthcare Insurance Welfare

483 458
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Tea Party members who possess higher levels of racial resentment are about 15 times 

more likely to believe welfare keeps people from escaping poverty.  The same effect 

holds true for government size, with the odds of opposing the ACA and welfare rising 

with smaller government preferences. Higher incomes are correlated with conservative 

positions on the ACA and welfare, and females are more likely to oppose welfare policy 

as well.    

 Interestingly, abortion produces the opposite effect for ACA and welfare 

measures.  Conservative views on abortion lead to less support for the ACA, but they 

predict greater favorability for welfare.  Discussions surrounding whether the ACA would 

provide government funds for abortions help to describe why people who have 

conservative views about abortion would be less inclined to support the ACA.  The 

relationship between abortion attitudes and welfare support is less clear. I speculate that 

people who come from the “pro-life” movement may recognize younger, less well 

educated and lower income women tend to have unplanned pregnancies, resulting in a 

financial burden for those who choose to carry the pregnancy full term. 

Chapter Conclusion 

Although it is unlikely that a high percentage of voting age Americans have ever 

participated in a Tea Party rally, these datasets confirm that a significant portion of White 

Americans support the movement’s ideologies. The question here was whether Whites 

who supported the Tea Party did so in part because of racial resentment.  Journalist Kate 

Zernike argued that, “Race could not explain the involvement of many Tea Partiers who 

expressed no hint of racist emotions, in the poll or in person” (2010:62).  While I have no 

doubt that some Tea Party members do not exhibit racist tendencies in the conventional 
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sense, my analysis shows that for the most part, racial resentment factors heavily into Tea 

Party support.  In fact, the primary reason Whites supported the Tea Party in 2010 had to 

do with their higher levels of racial resentment.  

Furthermore, significant differences exist between Tea Party Republicans and 

Republican non-supporters.  Notably, Tea Party Republicans stand far to the right of 

Republican non-supporters on issues of social welfare spending and racial policies. These 

cleavages were especially large for two issues in particular.  Tea Party Republicans were 

more likely to oppose raising taxes to fund the Affordable Care Act by nearly 30 

percentage points, and they reported that too much attention had been paid to Black 

problems by a margin of 23 percentage points. 

An analysis of political ideologies also disputed the homogeneous depiction of 

Tea Party supporters put forth by Baretto et al. (2011) thereby reaffirming Arceneaux and 

Nicholson’s (2012) assertion of ideological diversity within the movement. Tea Party 

supporters were more likely to exhibit traits of Christian conservatism by way of 

evangelical/born-again Christian identity and higher rates of religious attendance, 

revealing a social conservatism more indicative of Republicanism than libertarianism 

(Arceneaux and Nicholson 2012).   With the exception of two measures, the politically 

conservative subset exhibited greater policy conservatism as well.  Regardless of political 

ideology, however, Tea Party supporters felt Blacks had at least equal chances of getting 

ahead as Whites, and they were more likely to believe Obama favored Blacks over 

Whites.  The multivariate analysis confirmed that racial resentment greatly affects Tea 

Party support among both conservatives and liberal/moderates.  This effect, however, is 

considerably larger among the liberal to moderate subgroup.   
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The 2012 models generally reaffirm these outcomes.   First, racial resentment 

remains a significant predictor of Tea Party support among all Whites, despite its decline 

in importance.  Second, while the coefficient for racial resentment among conservative 

Tea Party supporters was borderline significant in 2010, its effect in 2012 passes 

significance at 0.001 alpha level.  In other words, the chances of racial resentment having 

no impact on predicting Tea Party support in the population is less than 1 in 1,000.  Third, 

although the religious variables in 2010 and 2012 never reached conventional levels of 

significance, support for basing the U.S. government on Christianity did.  Among 

conservatives, espousal of this belief became the primary predictor of Tea Party support. 

Finally, the anti-spending rhetoric used by Tea Party candidates juxtaposes 

“undeserving” recipients of healthcare and welfare against programs like Medicare and 

social security that benefit “deserving” citizens.  I tested whether Tea Party disdain for 

the ACA and welfare correlated with racial resentment.  The analysis supports this 

hypothesis and, in fact, racial resentment is the primary predictor of opposition to these 

programs.   

Certainly, ultra conservative movements (e.g. the Christian Right, Patriot 

Movement, and the John Birch Society) have always been a part of the Republican Party 

(Berlet 2007; Frank 2007; Berlet and Lyons 2000).   Of all the conservatizing grassroots 

movements, the Christian Right has had the most success in galvanizing a political base 

for the Republican Party (Berlet and Lyons 2000; Pew 2011).  Due to the ubiquity of the 

Christian Right within the GOP base, the Tea Party must avoid alienating this 

constituency.  Thus, the Tea Party must balance two seemingly contradictory ideals: 

government involvement and government non-involvement.  It must retain a laissez-faire 
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economic policy while supporting government interference in abortion and gay marriage.  

The Tea Party must argue to cut social spending, while “keeping the government’s hands 

off of Medicare.”   

For instance, Congressman Ron Paul sponsored a “Life at Conception Act” 

banning abortion, yet he denounced the Civil Rights Amendment as a violation of 

individual liberties (Tashman 2013).  Therefore, the government should intervene on the 

behalf of White Christian interests while remaining distanced from problems affecting 

other subsets of the population, particularly people of color. In doing so, the Tea Party has 

tailored conservatism to a small portion of the population: White ultra conservatives.  

Indeed, the people whom the Tea Party attracts are those who embrace conservative fiscal 

and racial attitudes.  Subsequently, the Tea Party wholly disregards Black interests.  

Given these circumstances, it is not surprising that so few Blacks support the movement.   

The data analysis in this chapter provides context for why Black voters are 

reasonable in perceiving White conservatives as antagonistic to Black political goals. 

Many who support the Tea Party seem to be more concerned with who receives 

government benefits than they are with enacting total libertarianism. Particularly 

interesting are those liberals and moderates who support the movement, since these 

analyses show that their support is largely driven by racial resentment.  In the next two 

chapters, I examine how Black Christian conservatives are reacting to White 

conservatism.   
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CHAPTER 4 
LESSER OF TWO EVILS: THE 2012 ELECTION AND BLACK CHRISTIAN 

VOTING 
 

“This is the first time in black church history that I'm aware of that black pastors have encouraged their 
parishioners not to vote.” –Reverend Jamal-Harrison Bryant49 

 
Introduction  

Thus far, I have discussed how the Republican Party embraces religion to such an 

extent that conservative Christianity and weekly church attendance are highly correlated 

with Republican Party identification for Whites (Page 2004; Brint and Abrutyn 2010).  

Moreover, the 2012 ANES analysis in Chapter 3 revealed that Whites who oppose 

separation of church and state are substantially more likely to favor the Tea Party.  

Finally, I have argued that racial resentment motivates White conservatives to join the 

Republican and Tea Parties, which may in turn deter Black Christian conservatives from 

considering these political coalitions.   

I concluded in Chapter 2 that ideological labels line up well with how White 

Christian conservatives describe their political attitudes.  In other words, Whites’ views 

on abortion, homosexuality, and economic policies determined whether these voters were 

politically conservative.  This linear association does not apply to Black voters.  Namely, 

Black Christian conservatives were more liberal on economic and racial policies, and 

held significantly more liberal attitudes toward preferential hiring than their Black 

Christian counterparts did. This evidence has led researchers to conclude that Christianity 

does not have an impact on Black voters’ party alignment (Calhoun-Brown 1998).
                                                 
49 Zoll, Rachel. 2012.  “African-American Christians Waver Over This Year’s Election.” http://huff.to/RWI0i5, 

accessed May 13, 2013. 
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These analyses illustrate two points.  First, survey data and quantitative work 

contribute very little to explaining the nuances in Black voter choices.  In the 2012 

presidential election, 93 percent of Black voters reelected Barack Obama (The New York 

Times 2012).50   In the face of a changing electorate, one in which racial “minorities” 

have become the voting majority (File 2012), Republicans must offer a more diverse 

approach to racial policies and economic issues.  This would involve understanding the 

relationship between Black conservative voters and the Democratic Party.   

Second, most academic research on political partisanship has failed to define 

“liberal” and “conservative” from a non-White perspective.  In Chapter 2, I illustrated 

how Blacks and Whites use the terms “liberal” and “conservative”, and yet differed 

greatly on spending attitudes as well as their party affiliation choices.  When asked, 46 

percent of the 556 Black voters in the 2008 ANES sample classified their political 

ideology as “conservative.” Of those 256 voters, roughly 91 percent identified as 

Democrats. 

Repeatedly, scholars use political ideology to predict party alliances while 

acknowledging that these ideological identifications do not correlate with Black voters’ 

party choices (Levendusky 2009; Abramowitz 2010).  As Levendusky (2009) points out, 

“Although African Americans are overwhelmingly Democratic and liberal on economic 

issues (Dawson 1994), it appears they are less likely to call themselves ‘liberal’” (90).  A 

shallow inference would be that Black voters misappropriate these labels, or rather that 

                                                 
50 By way of comparison, in 2008, Obama carried 95 percent of the Black vote.  For the states in which exit poll data 

by race exist: Republicans made gains in four states, Democrats made gains in five states, and three states 
remained the same. New York Times.  2012.  “Presidential Election Polls.” 
http://elections.nytimes.com/2012/results/president/exit-polls. 
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their party and ideological identities are paradoxical.  However, I argue that 

conceptualization of political ideologies must consider the relativity of the terms 

“liberal” and “conservative,” since the current operationalization mischaracterizes nearly 

everyone in the Black electorate (Pride 2002; McDaniel and Ellison 2008).  

Moreover, any attempts made by scholars to understand Black conservatives’ 

voter choices have relied on survey data (McDaniel and Ellison 2008; Pride 2001; 

Calhoun-Brown 1998; Bolce, De Maio, and Muzzio 1993; Wilcox 1990).  While 

informative, these analyses lack the kind of in-depth perspective necessary to 

comprehend voters’ complex decision-making process.  In the contemporary political 

climate, voters have developed less coherent ideologies, picking and choosing policy 

positions in an à la carte fashion (Brint and Abrutyn 2009; Leege et al. 2002).  This 

political flexibility “undermines the possibility of finding master keys to unlock the 

source of relationships such as that between religion and conservatism” (Brint and 

Abrutyn 2010).   In other words, what White Christian conservatives define as 

conservative must differ from how Black Christian conservatives approach this identity.  

No single set of beliefs appropriately defines “conservatism” for both groups. 

Consequently, quantitative data that set out to explain party identification give 

hardly any indication of whether Black voters experience wavering loyalty toward the 

Democratic Party. For instance, Barack Obama’s public stance on gay marriage equality 

had no effect on the Black vote, yet Black Christian conservatives presumably had to 

reconcile their own religious stances with Obama’s outward support for gay rights.  

I have yet to explore whether religious interpretations may differ between White 

and Black Christian conservatives as a cause that would lead these groups to organize on 
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divergent party lines (Calhoun-Brown 1998; Brint and Abrutyn 2010).  In the 2008 

ANES sample, nearly 42 percent of Blacks stated that they attend church services on a 

weekly basis—a correlate that political scientists commonly associate with Republican 

Party identification.  While White Christian conservatives find religious affirmation in 

the Republican Party, Guth and Green (1993) have argued that Black Christian 

conservatives isolate Biblical beliefs from their voting decisions. 

Loftus (2001) and Lewis (2003) suggest an alternative angle.51  Each finds that 

while Blacks disapprove of homosexuality at higher rates, they are less likely to restrict 

gays’ civil liberties.  Lewis (2003) attributes this to the history of Black 

disenfranchisement that was often politicized within the Black Church.  Unlike their 

Black brethren, White evangelical churches did not have to face attacks on their civil 

liberties (Wadsworth 1997).  Certainly, the White Christian Rights’ denunciation of 

homosexuality has been the most powerful force behind anti-gay marriage legislation. 

However, I also question the premise that Black Christian conservatives do not 

organize around anti-gay marriage campaigns. While these scholars suggest that Black 

Christians tend not to vote for politicians who restrict civil rights, Black Christian 

conservatives have voted in favor of anti-gay marriage referendums.  Could Black 

Christians’ reluctance to align politically with the White Christian Right and the 

Republican Party stem instead from the racially charged environment depicted in 

Chapters 2 and 3?   

In these next two chapters, I investigate whether Christian conservatism plays a 

                                                 
51 Both studies looked broadly at Black-White differences, controlling for religious variables, but never disaggregating 

Christian conservatives by race. 
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role in Black Christians’ political decision-making.  In doing so, I revisit the three 

competing explanations outlined in Chapter 1.  I explore whether Black Christian 

conservatives align with the Democratic Party based on economic circumstance, 

religious principles, and/or perceptions of racism and racial prejudice.  First, as the 

survey data suggest, Black Christian conservatives may vote against their social 

conservatism in favor of supporting the party that espouses economic and racial policies 

that benefit their communities.  Alternatively, religious principles deal with the notion 

that Black Christian conservatives interpret their Biblical doctrine differently than do 

White Christian conservatives (Evans 2009).  If Black Christian conservatives do use 

their religious morals to guide voting decisions, how do they interpret casting a ballot for 

the socially liberal Democratic Party?  Finally, Black Christian conservatives may 

perceive conservative White groups (e.g. Republicans, Tea Party, and White 

evangelicals) as racist.  Carrying such an assessment of these groups may dissuade Black 

Christian conservatives from collaborating with them, despite agreement on policy 

issues. 

Analysis Plan 

 My analysis plan is two-fold and involves a content analysis of 84 user-generated 

comments by Black Christian conservatives supplemented alongside ten in-depth 

interviews with Black Christian voters.52  These data work together to frame a theoretical 

explanation to understand Black Christian conservatives’ majority support for the 

Democratic Party.  Data collection took place from 2012 to 2013.  The focus of this 

                                                 
52 Only ten out of 11 interviews conducted have been included for analysis.  One interviewee was an immigrant and 

could not vote in the United States.  
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Chapter rests on the content analysis, and I provide methodological details of the in-depth 

interviews in Chapter 6. 

Organization of the Results 

 Because the two data modes contribute to my research in distinct ways, I present 

my results in two chapters.  In this Chapter, I examine the content analysis.  I derive 

conclusions from extensive quantitative coding, and from qualitative examples of 

verbatim responses, which I describe below.53  The content analysis is further 

disaggregated into pro-Obama commenters and anti-Obama commenters in order to flesh 

out how the theoretical explanations hold up for the minority of Black voters who did not 

support Obama.  In Chapter 5, I examine each of the in-depth interviews.  These 

transcripts offer a great deal of information, and it behooved me to pay careful attention 

and ample time analyzing each interview in its entirety.  A final note about both analyses: 

Black Christians provided numerous, multidimensional reasons as to why they supported 

a particular party or candidate.  Rarely did a single concept serve as the motive for their 

policy decisions.  Therefore, many of these explanations tend to overlap and intersect.  

This highlights the complex scope of voter choices, of which quantitative data barely 

scrapes the surface.  

Content-Analysis Methodology 

Following the 2012 presidential election, Dr. Michael Brown, a White 

evangelical and professor of Near Eastern Languages and Literatures, wrote a letter to his 

Black “peers.”  In this letter, Dr. Brown remains perplexed over Black Christian 

conservatives’ support of Barack Obama: 
                                                 
53 User-generated comments are unaltered and may contain spelling and grammatical errors or other inaccuracies. 
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I simply do not understand how my Black evangelical friends who so staunchly oppose same-sex 
marriage and who stand against abortion could cast their vote for the most radically pro-abortion, 
pro-gay-activist president in our history. 
 

Readers in the comment section54 that followed laid out their impassioned rationales. 

Some argued that racism within the White evangelical community and the GOP itself 

contributed to the discrepancy.  Yet another Black voter, who refused to vote for either 

candidate, explained how Romney’s Mormonism and Obama’s liberalism factored into 

her decision. 

The fervor with which people responded to Brown’s letter highlights the 

persistence of an unyielding cleavage between White and Black evangelicals. Brown 

argues that the Black evangelical electorate superseded religious convictions with racial 

identity.  Even some conservative Blacks have written off the overwhelming support of 

Obama by the conservative Black community as some sort of cognitive dissonance 

(Drew 2012; Rothman 2012).  This analysis serves to investigate the racial context in 

which Black Christians’ theological interpretations translate into Democratic support.  

I approach the content analysis using both qualitative and quantitative methods.  

While quantitative content analysis requires a random sample for proper population 

generalization, I employed “purposive sampling.”  Researchers utilize this technique 

when “identifying complete, accurate answers to research questions and presenting the 

big picture.”  I selected Dr. Brown’s letter in particular, because it garnered disputative 

                                                 
54 Each website employed its own moderation policy.  For instance, Townhall.com has “[T]he right, but not the 

obligation, to monitor User Content.  We have the right in our sole discretion and for any reason whatsoever to 
edit, refuse to post, remove, or disable access to any User Content” per their terms of use: 
http://media.townhall.com/townhall/privacypolicy/TermsofUse.htm;  The Christian Post also reserves the right to 
remove user comments: http://www.christianpost.com/aboutus/copyright.html. 

http://media.townhall.com/townhall/privacypolicy/TermsofUse.htm
http://www.christianpost.com/aboutus/copyright.html
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comments55 about the very subject of Black Christian conservative voting.   

In choosing the websites from which I analyze the commentary, I searched the 

title of Brown’s article using the top three search engines (Google, Microsoft Bing, and 

Yahoo) in the top three web browsers (Google Chrome, Internet Explorer, and Mozilla 

Firefox)56,57,58.  Next, I pulled out sites using four criteria: (1) The website appeared on a 

search engine’s first page of results; (2) The website presented the original article, rather 

than simply a synopsis; (3) The website received over 20 comments; and (4) Black 

commenters were involved in the discussion.  I ended up analyzing four websites that fit 

the above criteria.  

Townhall.com originally published Dr. Brown’s letter on November 13, 2012, and 

had received 261 comments as of February 2, 2013.  As per its home page description, 

“Townhall.com is the leading source for conservative news and political commentary and 

analysis.”59  Several web pages reposted Dr. Brown’s article, and of these, I selected three 

for anlaysis.  Ministry Today and Charisma News, sites both owned by Charisma Media, 

reposted Dr. Brown’s letter on their websites on the day of publication.  Ministry Today 

                                                 
55 Detecting disputative comments, as described by Mishne and Glance (2006), involves: (1) the frequency counts of 

words and phrases such as “I don’t think that,” and “you are wrong.”  (2) Subjective phrases such as “I believe 
that” and “In my opinion”; (3) Lengthier threads as measured by average sentence length, the average comment 
length in a thread, and the number of comments in a thread. (4) Excessive punctuation (e.g. “!!!!”); (5) Negative 
overtones; and (6) Referral to other commenters or to the author of the original post by way of direct address or 
quoting.  Furthermore, Dr. Michael Brown published a rebuttal in which he writes, “My open letter to my Black 
Christian friends, written out of respect and solidarity, generated an extremely high number of responses.  They 
ranged from commendation to condemnation […]” (tfdf.org/blog/2012/11/27/some-revealing-responses-to-my-
open-letter-to-Black-evangelicals/). 

56 eBizMBA.  2013.  “Top 15 Most Popular Search Engines: February 2013.” http://www.ebizmba.com/articles/search-
engines 

57 Although Yahoo! has been acquired by Microsoft Bing, a search on Yahoo.com returned more first page results than a 
search on Bing.com. 

58 W3schools.com. 2013. “Browser Statistics and Trends.” http://www.w3schools.com/browsers/browsers_stats.asp 
59 www.townhall.com, accessed February 12, 2013. 

http://www.townhall.com/
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garnered 74 comments, while Charisma News received 126 responses.  Charisma Media 

positions itself as, “the leading charismatic/Pentecostal publisher in the world.”  Multiple 

industry leaders and distributors have acknowledged it as the premier publisher of 

charismatic titles and health books from a Christian perspective.”60 

At the time of data collection, Christian Post had garnered the most commentary 

with over 900 comments.  Christian Post claims to be “the nation’s most comprehensive 

Christian news website.”  As a member of the Evangelical Press Association, Christian 

Post has received over 3 million hits a month and had an Alexa rank61 of 5,074.62  

Ministry Today and Charisma News fall far behind the Christian Post in web traffic, 

which partially explains the smaller pool of user-generated comments.63  However, 

Townhall.com, not Christian Post, is the most popular destination among these four sites, 

receiving over 4 million hits per month with an Alexa rank of 3,862.64  Due to the 

variation in these sites’ content, the differences in user-generated comments can stem 

from multiple factors, such as the intended audience of the site, a person’s inclination to 

comment, and the site’s moderation and deletion policies. 

In total, I evaluated 305 comments from 84 Black users who, on average, posted 

four times. While some respondents commented only once and/or left short responses, 

                                                 
60 http://www.charismanews.com/about-charisma-media, accessed February 12, 2013. 
61 Alexa ranks sites based primarily on tracking information of users of its toolbar for Internet Explorer, Firefox and 

Google Chrome. Therefore, the webpages viewed are only ranked amongst users who have these sidebars 
installed, and may be biased if a specific audience subgroup is reluctant to do this. 

62 http://www.trafficestimate.com/www.townhall.com 
63 http://www.trafficestimate.com/www.charismanews.com; 

http://www.trafficestimate.com/www.ministrytodaymag.com 
64 http://www.trafficestimate.com/www.christianpost.com 

http://www.charismanews.com/about-charisma-media
http://en.wikipedia.org/wiki/Internet_Explorer
http://en.wikipedia.org/wiki/Firefox
http://en.wikipedia.org/wiki/Google_Chrome
http://www.trafficestimate.com/www.charismanews.com
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others typed a considerable amount and/or carried out several conversations.65 In order to 

quantify these responses, I developed a coding scheme that allowed me to catalogue how 

often respondents discussed particular subjects (Table 4.1).  I have separated results into 

three analyses: the full set of data; Obama supporters; and those who did not support 

Obama in the 2012 election, the 2008 election, or both.   

Table 4.1 User-Generated Comments in Reaction to Dr. Brown’s Opionion Editorial 

 

Considerations 

 Before delving into the results, we should consider some of the limitations of 

these data.  First, examining user-generated comments creates a significant selection bias, 

and thus we should weight the data within this context (Magnani et al. 2005).  As such, 
                                                 
65  While some commenters only weighed in once, one person posted 18 times.  A handful of respondents posted the 

same comment more than once, and duplications have been removed.  Furthermore, one respondent appeared on 
three sites with the same avatar picture, and another person used the same screen name to comment on two sites. 

Count Share Count Share Count Share

Race/Racism 49 58.3% 45 63.4% 4 28.6% 34.8%
Abortion/Homosexuality 30 35.7% 23 32.4% 7 50.0% -17.6%
Hierarchy of sins/different priorites 26 31.0% 22 31.0% 4 28.6% 2.4%
Mormonism 21 25.0% 20 28.2% 1 7.1% 21.0%
Pharisee/hypocrite 18 21.4% 18 25.4% 0 0.0% 25.4%
Democrats friendly toward race and equality issues, 
while Republicans are not 18 21.4% 16 22.5% 2 14.3% 8.2%

Separation between religion and politics 18 21.4% 16 22.5% 2 14.3% 8.2%
Not caring for unfortunate/too much attention to 
wealth and greed 17 20.2% 17 23.9% 0 0.0% 23.9%

Interpretation of Obama's stances/religion 15 17.9% 14 19.7% 1 7.1% 12.6%
God is in control/Only God can judge 15 17.9% 14 19.7% 1 7.1% 12.6%
Didn't vote for Obama/Have voted Republican 14 16.7% 0 0.0% 14 100.0% -100.0%
Blacks don't vote based on candidate's race 11 13.1% 10 14.1% 1 7.1% 6.9%
Autonomy/less concerned with other's personal sins 9 10.7% 8 11.3% 1 7.1% 4.1%
Separation between religious ideology and action 8 9.5% 8 11.3% 0 0.0% 11.3%
Policy reason 6 7.1% 6 8.5% 0 0.0% 8.5%
Distrust 5 6.0% 4 5.6% 1 7.1% -1.5%
Bearing false witness 4 4.8% 4 5.6% 0 0.0% 5.6%
Democrats aren't Christian 2 2.4% 0 0.0% 2 14.3% -14.3%
Racial solidarity and identity matter 2 2.4% 2 2.8% 0 0.0% 2.8%
Republicans aren't Christian 1 1.2% 0 0.0% 1 7.1% -7.1%
Disdain for Black Republicans 1 1.2% 1 1.4% 0 0.0% 1.4%
Equal rights for all 1 1.2% 1 1.4% 0 0.0% 1.4%
Democrats use Blacks as pawns 1 1.2% 0 0.0% 1 7.1% -7.1%
Cannot legislate sexual behavior 1 1.2% 1 1.4% 0 0.0% 1.4%

N

Codes
Full Sample Obama Supporters Non-Obama Supporters

Difference

Sources: Brown, Michael. 2012. TownHall.com. "An Open Letter to my Black Evangelical Friends."; Kwon, Lillian.  2012.  Chrstian Post. "A White Evangelical 
Asks Black Evangelicals Why They Re-Elected Obama." Brown, Michael. 2012.  MinistryToday.  "Michael Brown: An Open Letter to My Black Evangelical 
Friends."
Note: One user supported Obama in 2012, but stated that she had not voted for him in 2008.  Therefore, I included her in both analyses.

147184
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the evidence presented here provides us with a snapshot of the Black evangelical 

community.  In that sense, the probability is low that these comments accurately represent 

the population of Black evangelical voters. Relatedly, people who addressed Dr. Brown’s 

article took the time and effort necessary to comment on these websites.  We should use 

caution when interpreting results that likely come from people who hold strong opinions 

on the topic. 

Second, people who responded to these articles need to have Internet access. A 

Pew 2011 survey revealed that about 71 percent of African Americans reported that they 

used the Internet (Zickuhr and Smith 2012).  Moreover, people over 65 years of age, and 

those who have less than a high school diploma are at a great digital disadvantage 

(Zickuhr and Smith 2012).  Although I lack extensive demographic information on these 

respondents, it is likely that older, less educated African Americans are underrepresented 

in this analysis. 

 Finally, it should be noted that these users likely frequent Christian websites on a 

regular basis.  A small investigation into users’ profiles showed that many readers 

commented on other articles. In fact, two users left comments about Dr. Brown’s op-ed 

on more than one website featured in this content analysis.  For these reasons, it is 

important to understand that this analysis captures the opinions of a small subset of Black 

Christian conservatives.    

With these caveats in mind, the results here provide us with a sense of how some 

Black Christian conservatives interpret the relationship between Christian conservatism 

and political alignment. As a small subgroup, convenience sampling provided a way to 

tap these attitudes in an efficient and cost effective manner.  Since very little research 
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exists that examines Black Christian conservative views, the results here fill a small part 

of this empirical gap.  

Results 

Whitewashed: Race and Conservatism 

“I guess I'm not really surprised at the attitudes toward blacks displayed in many of the comments here. 
They only reinforce what many blacks already believe about conservatives and Republicans. What really 

astounds me is that apparently these folks (along with Romney, Gingrich, et al) think they can express such 
attitudes and at the same time draw African Americans to their point of view. I know Christians believe in 

miracles, but really…”   
-Commenter 3 

 
Of the 71 Black Christian commenters66 who supported Obama, over 61 percent 

said Whites’ racial attitudes and/or practices factored into their voting decision.  

Comments about race and racial prejudice covered a wide-range of topics and groups.  

These individuals expressed discontentment over the racial positions of the Republican 

Party, White evangelicalism, Mormonism, and other conservative coalitions. 

Here, for instance, users employ historical arguments to justify why Black 

Christian conservatives vote against the Republican Party in federal elections67:   

Commenter 39: Perhaps the answer to Mr Browns question has more to do with the history of 
racism against black people in the US that anything theological. 

Commenter 48: When the Democrat party begin introduce legislation in 1948 for Civil Rights in 
the South, a new party was formed by future Republicans, the Dixiecrats. This group was 
virulently opposed to providing equal status to Black Americans. 

 
Additionally, commenters discussed the modern-day Republican Party and pointed to 

supposed “fringe” factions of conservative groups.  These commentaries typically 

focused on people who denied the legitimacy of Barack Obama’s birth certificate, those 

                                                 
66 I identified 84 total Black commenters, of which 14 explicitly stated that they did not support Obama for president.  

One commenter pointed out that she had not supported Obama in 2008, but she did vote for him in 2012.  I 
included her in both the “Obama supporters” and “Obama non-supporters” analyses. 

67 In order to maintain authenticity, comments were copied and pasted and appear as they do on each of the respective 
websites.  Many of these comments, therefore, contain spelling and grammatical errors. 
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who questioned the President’s faith, and members of the Tea Party more generally.  

Commenter 79: That was a HUGE deal for many, and unless you are part of the “minority group”, 
you may not be able to understand this. It didn’t take long and my joy turned to disappointment 
and even anger when all of the nasty comments from the right started, especially the spiteful Rush 
Limbaugh, the Tea Party and birther movement were deeply disturbing; a barely concealed smoke 
screen to cover up a deep rooted resentment that I sensed as blatant racism, and it caused an even 
wider rift in an already divided country. 

 
Commenter 9: the Republican Party in general has embraced a political philosophy of not so 
subtle bigotry between giant fences on our south border, calling the first Black President a terrorist 
and fighting over whether he was born in Hawaii -Brown people know where we're not welcome!! 
 
Commenter 21: Where have you scolded Donald Trump68 for his BLATANT RACISM? 
Personally, as a minister and saved Chrisitain, I am HIGHLY OFFENDED. 

 
Some Black Christian conservatives similarly suggested that the disrespect directed 

toward the President had some effect on how they voted.  For instance, Commenter 21 

alludes to the record number of filibustering that occurred in Obama’s first term: 

Commenter 21: Big Business and the GOP PURPOSELY BLOCKED many of the President's plan 
solely on the basis of his race? Where have you scolded Donald Trump for his BLATANT 
RACISM? Personally, as a minister and saved Chrisitain, I am HIGHLY OFFENDED. 
 

Negative interpretations of Republicans that stem from some members’ treatment of 

President Obama may serve to overpower Black voter differences and create a greater 

resistance to the Republican Party as a whole.  It should concern Republicans when 

commenters look at the rights’ legislative actions and interpret these actions as racism. 

Additionally, several Black Christians brought up the contemporary rhetoric 

surrounding entitlement policy.  As discussed in Chapter 4, conservatives use color-coded 

language to paint (White) Americans as hard working, deserving beneficiaries of federal 

programs (e.g. Social Security and Medicare). Other (non-White) Americans are viewed 

as lazy “takers” of taxpayer money (e.g. recipients of welfare, food stamps, and health 
                                                 
68 In 2011, Donald Trump added fuel to the “birther” movement’s fire by insisting that the President release his long 

form birth certificate.  Trump quickly became the face of the movement, and the Obama administration heeded his 
demands in April 2011.  Trump continued to raise doubts over the authenticity of Obama’s citizenship well into the 
2012 election season.   (See: Silverleib, Alan. 2012.  “Obama releases original long-form birth certificate.”; 
Gentilviso, Chris. 2012.  “Donald Trump Birther Doubts Revived, Still Questions Obama Birth Certificate.”  
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care assistance). Conservative groups have thus created a dichotomy in which minorities 

are dependent upon government assistance paid for by Whites. Moreover, as I highlighted 

in Chapter 2, the Christian Right associates poverty with a lack of moral fiber.  Rather 

than focus on the structural elements of disadvantage, White Christian conservatives 

often frame poverty as an individual’s failure to live according to Christian principles.  

Numerous users refuted assumptions that Black voters supported Obama in order to 

receive entitlements, and one attempted to reclassify social welfare programs in positive 

terms: 

Commenter 7: Black people didn't vote for Obama because he's black, they voted for him because 
Romney and the Republicans were openly patronizing racists who accused black people of 
wanting free handouts because they were lazy and incompetent. Blame the racism and bigotry 
eating away at the heart of republicanism for your loss, not black people. Clean up your house 
before inviting the rest of us in. 

 
Commenter 56: Black people didn't get any cookies or hand outs. Handouts in this country go to 
white people and Conservatives just as much as it does to other races. By your logic, President 
Obama should have carried the South, the least educated, highest in poverty, and biggest takers of 
government money, yet they lean to right. Why are so many Conservatives on welfare if they 
oppose it? 
 
Commenter 37: [Dr. Brown] like many in the White evangelical crowd failed to realize that at the 
end of the day a people who have constantly been ignored by the republican party and constant 
targets of this party (blah people, they want handouts, etc), would not forget this historical bigotry. 
 
Commenter 19: If you want to appeal to black evangelicals then show some more understanding to 
the plight of the black people who still live in poverty and do not be so quick to denounce 
programs that help them and other poor people. 

Essentially, these readers argued that the Republican Party was wholly responsible for 

shutting out Black Christian conservatives from the political right.   

Along these lines, users discussed racism within the White evangelical church.  

They argued that this organization adhered to specific Biblical principles, like abortion 

and same-sex marriage, yet it virtually ignored racism and prejudice.  In other words, 

White evangelicals “cherry-picked” immoralities worthy of condemnation, but they 
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ignored the sins of which they were guilty.  

Commenter 28: It really amazes me how “evangelical christians” are so concerned with gay 
marriage and fail to keep their marriages in order. Or how they are so against abortion, epecially 
since african americans have the highest but talk about how we're on welfare and don't want to 
help the community. 
 
Commenter 6: The Republican party is widely supported by many very outspoken racist, however 
I do understand that as long as racists also speak out against abortion and homosexuals then it's 
okay to be a racist Christian. 
 
Commenter 52: You pretend that all this was only about, were the gay and abortion questions, 
whereas the republican campaign shouldered by the majority of White middle class christians (sic) 
was riddled with blunt, offensive lies, fear mongering, even hatred and open disrespect and racism. 
 
Commenter 58: So tired of this race-baiting garbage by the Christian right.  Should we vote for the 
same racist party that called Obama Hitler, and caricatured him as a monkey, the one’s (sic) who 
swear that he’s not Christian, those who don’t want their kids dating or marrying people of color, 
the one’s (sic) who are religious and attend church every Sunday, even though they can’t see God, 
but can see their brown neighbor and hate him? 
 
Commenter 64: Fact Check, White Evangelical Christians do in fact have a long history of racism 
(and antisemitism). 

 
These comments echo Jesus’s words to the Pharisees, “He that is without sin, cast the 

first stone.”69  Put differently, Black commentators argued that White evangelicals should 

not judge the sins of others without taking a good look at their own.  

Many Black Christians tried to reframe Brown’s question by asking why White 

evangelicals voted for Mitt Romney.  For these users, the entire pretext of Brown’s article 

implied that Black Christians voted only on  the basis of their racial identity, all other 

values be damned.   

Commenter 9: If Christian (white) conservatives were honest they voted against Obama they didn't 
give Adam's fig leave for Mitt Romney, he was a place holder for 'not Obama'. 
 
Commenter 43: Did you not vote for Obama because he is black. Not accusing just asking. Give 
me a break. 
 
Commenter 6: I will happily concede that black evangelicals voted for President Obama because 
he is black, if all will agree that white evangelicals voted for Romney because he is white. 
 

                                                 
69 The Official King James Bible Online.  “John Chapter 8.” http://www.kingjamesbibleonline.org/John-Chapter-8/ 
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Commenter 74: For the sake of contrast, let's put the shoe on the other foot: How would it sound if 
someone said, "Most white people are arrogant, controlling, refuse to be led by a black man, think 
they know it all, and think they know more about "other people" than people know about 
themselves?" It would be an offensive and untrue statement, no matter who said it. Never, EVER, 
paint all people groups with a broad brush of bigoted perception. 
 
Commenter 23: The same question can be asked of white evangelicals: Why did they vote against 
a black president for a white candidate that unabashedly denied their God and despised their 
fundamental beliefs? 
 

These commenters pushed Brown to apply his assumptions to White voters, and they 

rhetorically enquired that if Black Christians vote for Obama because of shared racial 

identity, what did it mean for the White voters who chose Romney?  

About a quarter of readers specifically pointed to the Mormon Church’s racial 

exclusion. Commenter 34, a self-described Christian Republican, emphasized the Black 

community’s distrust of Romney and his religious denomination’s failure to accept 

Blacks.  He writes, “...besides this is a man who was a bishop in an organization didn't 

even recognize Blacks could be saved, he grew up in it and it created his value system, 

you want Blacks to blindly trust that.” Others echoed the sentiment that Mormonism’s 

racist history further dissuaded them from voting for Romney: 

Commenter 26:  Mormonism is the most White supremacist movement in any cult in history…It t 
[sic] is also the most Satanic Cult ever…because of its unmitigated blasphemy against God. 
 
Commenter 22: I can't presume to say as I really haven't studied Mormonism in depth. I only 
know that it is a Christian deviation with a history of racism. 

 
Taken together, these posts show that Black Christian conservatives regard conservative 

political or religious organizations as bigoted and exclusionary.   

The extent to which Black Christian conservatives acknowledge the Democrats’ 

role in racial inequality remains unclear.   With few exceptions, these Black Christian 

commenters did not concede that racism occurs among Democrats, particularly within 

local Democratic machines.  Presumably, the article’s preoccupation with the presidential 
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election played a role in the absence of this discussion.   I imagine, in some instances, the 

article itself places Black Christians in a defensive position, and thus prevented them 

from admitting the Democrats’ role in racial discrimination.  Calling this into question 

would contradict Black Christians’ main justification for voting Democrat.  Based on the 

evidence, however, I argue that Black Christian conservatives who did consider racism 

within Democratic Party politics perceive it to be less pervasive among Democrats than 

among Republicans. 

However, these Black Christian commenters did offer sufficient evidence as to 

why racism among political conservatives had turned them off from the Republican Party.  

Furthermore, Chapters 2 and 3 demonstrated that these comments are more than just 

speculation.  Indeed, racial resentment did predict conservative attitudes on race-targeted 

and social welfare policies.  Furthermore, racial resentment had a substantial effect on 

predicting Tea Party support.   

Religious Influence on Black Voter Decisions 

 In this section, I identify commentaries that employ religious justifications for 

party alignment and voter choice.  Having drawn these respondents from Christian 

websites, I expected that nearly all users would express religious viewpoints.  Referring 

back to Table 4.1, we notice that abortion and homosexuality are the second most 

discussed topics behind race and racism.  About 36 percent of the overall sample 

references these subjects. Nearly a third of readers also alluded to the prioritization of 

sins, a process they acknowledged as occurring in both White and Black Christian 

congregations.  In addition, a quarter of the sample brought up Mormonism as a 

rationalization for voting against Mitt Romney.  Below, I synthesize these responses and 
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connect the interaction between religious conservatism and Black Christian 

conservatives’ voter alignment. 

The Myth of Biblical Literalism: The Weighting of Sins.  Respondents in this 

category contended first that the Bible places greater emphasis on areas other than 

abortion and homosexuality (i.e. poverty, greed, etc.).  Interestingly, their emphasis on 

poverty correlates with findings observed in Chapter 2.  That is, Black Christian 

conservatives and Black Christians held liberal views toward social welfare spending. 

Commenter 2: The Bible does say more about greed, honesty, the poor, and idolatry. A great deal 
more.  
 
Commenter 10: Jesus taught care of the poor and oppressed, ending war, and broad tolerance for 
the beliefs and lifestyles of others.  He didn’t say a word about abortion or gay marriage. 
 
Commenter 3: Yes, Obama had ungodly stands on abortion and SSM.  But far more emphasis is 
placed in Scripture in issues such as greed, honesty, care for the poor, not to mention worshipping 
and proselytizing for a false god.  
 
Commenter 11: He is the only President I know of who included reducing abortion in his policies. 
From the OT to NT70 God is more concern with the poor, widows, sick, fatherless and strange. 
Those are the issues that many black Christian leaders are care about. 
 
Commenter 18: Jesus said to give up your money, guys. Give it up. Taxes and all. God’s watching 
to see if you help the poor and our Country. It doesn’t have anything to do with Capitalism or 
Socialism. It is a directive from Him. Who am I to admonish you? 

 
Commenter 1: Not all Christians, Black and otherwise, agree with your view of President Obama's 
relationship with Christ. As a Black Christian, I have not experienced the same concern on 
abortion in the evangelical AA community as is so apparent in the Caucasion evangelicl 
community. I have never heard an anti-abortion sermon in a predominately Black church in my 
life. I have attended predominately Black churches regularly since 1980.  Black Christian are not 
as anti-gay as the people you usually deal with. Black Christians belive Obama is a fine example 
of a Christian man.  

 
Second, users argued that by voting only on family values issues, White 

evangelicals dismiss other ways by which the Republican Party has sinned.  Much of the 

commentary referred to the adamant privileging of homosexuality and abortion above all 

                                                 
70 “OT” and “NT” are shorthand for the Old Testament and the New Testament, respectively.  
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other sins.  Many commenters referred to this act as pharisaical.71 In particular, users 

enumerated Biblical passages that White evangelicals’ abandoned when they chose to 

support the political right. 

Commenter 56: Although abortion is [not] your sin, as long as you’re human you have plenty 
more.  Let me guess lying and a hateful heart are two you’re struggling with. 
 
Commenter 58: Why would I vote with people who are religious, but do often do not  reflect the 
love of Christ in their hearts.  They strain out gnats (by being only about two sins), while 
swallowing camels.  You blind hypocrites! 
 
Commenter 16: Can I ask your position on the death penalty? What about helping the poor and 
disadvantaged?  Or are you just like most of the religious right, who care only when the foetus 
(sic) is in the womb, and once it’s born you wash your hands of it? 
 
Commenter 21: Don't forget that Jesus equated unholy anger in the heart with murder and unholy 
lust in the eyes with adultery. From God's vantage point, all sin is sin and in need of repentance. 
And as for the sin of killing, have you ever supported any war in which innocent childrenw were 
killed as collateral damage? 

Finally, these commentaries reflect recognition among Black Christian 

conservatives that abortion and homosexuality run counter to the Bible’s teachings, and 

voting Democrat takes some religious compromise.  By acknowledging this, many Black 

Christian conservatives, such as Commenter 74, also pointed out that neither political 

party is without sin—including the Republican Party: 

The Republican Pary are full of sinners and saints, just like the Dems. Repubs are just more self-
righteous, in my view. Christians think that simply voting for GOP candidates who "say" they are 
pro-life or anti-gay marriage is some big righteous action. In fact, voting is not a spiritual act. 
What I have found is that most believers do LITTLE TO NOTHING to help women in crisis 
pregnancy choose life. They do NOTHING to help gays turn to Christ. They just talk and become 
political pawns. 

Thus, these users refute the claim made by White evangelicals that voting for the 

Republican Party is the “Christian” way to vote.  In fact, many users argue that White  

 

                                                 
71 As one Black commenter explained, “In the days of Christ, you and your ilk, the so called White Evangelicals would 

have been derided by Christ Jesus as Pharisees – i.e. Hypocrites who are nothing like Christ Jesus but displaying 
an outward appearance of holiness.” 
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Christian conservatives fail to concede that they too are consenting to immoralities such 

as murder, war, and greed.   

“If I be lifted up, I will draw all men unto me.” Some Black Christian 

conservatives advocated an inclusionary approach to sinners.  For instance, many 

believed that bringing homosexuals into the congregation would help them to find Christ 

and the moral error in their ways.  These commenters also believed hating and judging 

people were in direct conflict with Jesus’ teachings.  In essence, users thought keeping an 

open mind would bring sinners into the church, and this would ultimately lead to change 

and absolution.     

Commenter 60:  Being gay and having abortions are not necessarily the cardinal sins and loving 
people who chose that path may convince them that the opposite path-that of biblical principles is 
better. 
 
Commenter 56: Why because love brings more souls to God than hatred speech, fire, or brimstone.  
Change hearts not laws, and let God’s law reign supreme through salvation.” 
 
Commenter 15: There are some Christians who believes that abortion and same-sex marriage can 
actually be legislated from people's hearts and minds. People think that if only we had some strong 
leader, people would stop mortal sin. Or that some politician can change the fabric of America 
through legislation where most Americans disagrees with. And that simply isn't the case. Prayer 
and fasting, living simple, humble Christian lifestyles and ministering in love and compassion is 
what we can do. 

 
In this way, users view the Democratic movement as one that preaches universal 

acceptance, which is better suited to bring offenders of Christian values to the one place 

they believe has the remedy. 

High Priest Presidency: The Problem with Mormonism.  A quarter of all user-

generated comments and 31 percent of Obama supporter comments mentioned 

Mormonism, making it the third most discussed topic in the comment sections.  Black 

readers brought up Romney’s Mormonism as a subsidiary but prominent reason why they 

could not have voted for him.   
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Commenter 24: I think for most Christians a vote for Romney would have been a vote that added 
legitimacy to the Morman faith. 
 
Commenter 21:  The man is a Mormon, a sect who denies the deity of Christ; preaches that man is 
GOD and GOD is man and who OPENLY said that he did not care about what happens to the 
poorer segments of the entire population. 
 
Commenter 55: Mormonism is not Christianity so if religion was the litmus test that would have 
eliminated the GOP candidate. 
 
Commenter 78: As a registered black Democrat, I would have voted for a Michelle Bachman, 
Allen West, or Herman Cain. It was the 'mormanism' that I couldn't support, not republicanism. 
The Republicans stand for values that I also support. It was not about 'party' for this black, female 
Democrat. It was about values and morality. 
 

Black Christian readers also used Romney’s Mormonism as a way to establish White 

evangelicals’ hypocrisy.  Similar to criticizing White evangelicals’ selection of abortion 

and homosexuality as the only sins on which to vote, commenters used Mormonism as a 

reason why people should not have considered Romney.  

Commenter 54: Romney is a Mormon and they will tell you in a minute that they are not 
Christians, they are Mormon.  So why if you if you are using your Christian values to support your 
presidential pick would you vote for a non Christian?  Maybe it’s because he shares your same 
ethnicity as you suggest is one of the reason Blacks supported Obama. 
 
Commenter 25: [Romney’s] religion doesn’t even name Jesus as Lord or as God who walked in 
the earth…give me a break and smell the coffee. 
 
Commenter 46: Republicans like yourself want to make every election only about abortion and 
gay marriage. Yet no one wanted to accept the fact that maybe God did not want a Mormon priest 
in the highest office of the land. 
 
Commenter 20: God ordained BHO to lead this country and stop the spread of Mormonism, it's 
that simple. 
 

In the minds of many Black Christians, Mormonism invalidated any religious reason for 

choosing Romney as a leader.  I had not anticipated this explanation, since very little had 

been made of Romney’s Mormonism once he was confirmed as the GOP’s candidate.  In 

fact, concern that Mormonism would discourage White evangelicals dissipated on 

election night (Boorstein and Clement 2012).  Black Christian conservatives, however, 

expressed their ardent opposition to Romney’s religious preference.  



136 
 

Interpretations of Obama’s religion.  In the same manner that commenters 

denounced Romney, several defended Obama’s Christianity against attacks from the 

political right.  These users’ arguments centered on refuting White evangelical assertions 

that Obama strayed grossly from Christian teaching, or worse, that he practiced Islam.72 

Commenter 58: Again, I’ve already had this discussion with you about the difference between 
being pro-abortion and pro-choice. Obama has made it very clear that he’s anti-abortion, so let's 
frame our discussion more honestly and cut out the slanderous rhetoric. Nobody, unless they are 
the devil himself or Charles Manson are pro-abortion. 
 
Commenter 7: Obama has neither killed a single baby nor married a single same-sex couple. 
 
Commenter 16: Obama is not a Muslim. For crying out loud! 

 
These readers swiftly dismissed the entire premise of Dr. Brown’s argument.  Yet another 

commenter rejected that Obama believed in gay marriage.  Rather, this commenter saw 

Obama’s change of heart as a political move, rather than a genuine statement: 

Commenter 12: Why I voted for Obama? Several reasons...When Obama was reported to state that 
he supported gay marriages, something did not ring true; but whether it was true or not, It would 
be the only political lie that I have heard from this politician. I simply trust Obama 99% more than 
I could ever trust Romney. 
 

Altogether, the users reclaimed Obama’s Christianity and illustrated how voting for 

Obama meant choosing a Christian leader.  

Policy over Piety: The Disconnect between Politics and Religion 

The final explanation derived from these posts deals with the negotiation of 

religious and political spheres.   One topic included in this section deals with a clear 

distinction between religious and political authorities.  These commenters expressed how 

voting for a President had almost nothing to do with pursuing a Christian lifestyle.  

Readers also articulated that voting for politicians involved some sort of religious 

                                                 
72 The conflation of the Islam religion with terrorism has stigmatized the Muslim identification.  In this context, 

labeling Obama as a Muslim is meant to deface his integrity.   
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compromise.  In this vein, users felt that voting involved a careful measure of which 

politician best addressed their material needs.  In choosing a candidate, these commenters 

deferred to practical political concerns rather than religious doctrine. 

Legislating Morality: The Separation of Church and State.  About 21 percent of 

readers directed attention to the separation of church.  This category consisted of readers 

who sought spiritual guidance from one authority, and worldly leadership from another.  

Users argued that the demarcation between religion and politics translated into different 

roles for pastors and Presidents:  

Commenter 24: As a Christian I do not support the president’s ideas concerning same sex marriage 
but i didn't cast a vote for a pastor in chief but a commander in chief. I think there is a clear 
distinction between spiritual leadership and political leadership. 
 
Commenter 55: On Nov. 6th we voted for President not Pastor.  
 
Commenter 27: Obama is President of the United States and he governs all which means he has to 
separate from religion. 
 
Commenter 74: There are no Scriptures about voting. No one is going to heaven or hades for 
voting. Persons who serve in political office need to be honest and competent, not spiritual leaders. 
I'm not going to automatically vote for someone who says he is pro-life, because he may not be 
otherwise qualified. I would actually vote for a non-Christian over a Christian if I though the non-
Christian was better suited for a job. 

 
Hence, these explanations stress the delegation of responsibilities among public figures.   

In a similar fashion, many commenters brought up the separation between 

personal piety and the legislation of morality.  As Commenter 61 made apparent, “We 

people of color pursue teaching God's salvation instead of using politics for it.”  These 

respondents seemed to focus on their own lives and Christian behaviors, rather than 

concern themselves with the sins of others. Commenter 15 best exemplified this outlook: 

Here’s what I am very concerned about. There are some Christians who believes that abortion and 
same-sex marriage can actually be legislated from people’s hearts and minds. People think that if 
only we had some strong leader, people would stop mortal sin. Or that some politician can change 
the fabric of America through legislation where most Americans disagrees with. And that simply 
isn't the case. Prayer and fasting, living simple, humble Christian lifestyles and ministering in love 



138 
 

and compassion is what we can do. 
 

Interestingly, McDaniel and Ellison (2008) argue that Blacks hold a religious 

interpretation that emphasizes communal issues, while Anglo Protestants have a religious 

tradition that emphasizes the “individual and living a moral life” (183).  These findings 

are not entirely supported. Commenter 57 reasons, “God himself give each individual a 

choice and if we make the wrong choice there are consequences and forgiveness. Not for 

you to decided.”  For many of these Black Christians, leading a Christ-like life cannot be 

an imposition; it had to be a choice. 

Moreover, the notion that White evangelicals practice strict individualism neglects 

their involvement in community based pro-life and anti-gay marriage initiatives.  White 

evangelicals use individualist solutions when it involves social spending and racial 

policies.  Yet, they do not believe gay marriage and abortion should be personal 

decisions.  In fact, the Christian Right’s platform rests on legislating sexual morality.  Just 

as White evangelicals have placed emphasis on the Church’s role in caring for the needy, 

Black Christians delegate issues of abortion to the religious domain.  Commenter 52 

explains:  

Pastoral care is a domain of the church. If the church in a city would get together and start a 
program for the poor, educating and helping them to help themselves, feeding, shelter, counselling 
and comforting those that are destitute, without expecting them to join their church, more mothers 
might decide to keep their babies because they see that somebody cares. It is never easy for a 
mother to make such a decision, but many do so because they are pushed to the wall and have lost 
all hope. Let's show compassion for the sake of the love of our compassionate Lord. The monies 
spent on anti-Obama rallies and films could have saved a few babies. 
 

Rather than lobbying politicians, these users believe the Christian community should treat 

the causes of unplanned pregnancy and establish programs to assist mothers who want to  
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keep their babies.  In sum, abortion cannot be eradicated through criminalizing it, nor by 

shunning those who seek it.   

Loftus (2001) suggests that Black Christian conservatives are less likely than their 

White counterparts are to restrict others’ civil liberties.  Commenter 14 addresses this line 

inquiry introduced at the beginning of this Chapter: 

And we also know throughout history that you cannot legislate morality.  […] This is why black 
and white evangelicals can't vote the same. Many of us wouldn't even attend the others church 
service or fellowship with them. How in the midst of this kind of division can you expect blind 
solidarity to one political party or another just because WHITE EVANGELICALS are in 
agreement? When will WHITE, BLACK, LATINO, & ASIAN CHRISTIANS work to solve the 
root problems of abortion and homosexuality instead of not having faith and making something 
illegal? 

 
In other words, Black Christian conservatives may avoid legislative solutions, because 

the two groups championing these solutions also embody racial prejudice.  

 Finally, 18 percent of readers put their faith completely in God, and determined 

that no human was truly in control.  In this regard, these Christians believed in casting 

their vote and letting God take care of the rest.  Some even sought God’s advice through 

prayer. 

Commenter 57: It does not matter who is President of US - God himself is still in control. Now do your 
job and work on the moral issues of this nations, and pray for the President as you were commission to 
do by God himself. God is greater. 

Commenter 60: God uses the foolish things of this world (a Black US President - the son of an 
African) to confound those who think they are wise (Pharisees of the 'White' Evangelical movement). 
You will remain confounded for very long as God is dealing with racism now. 

Commenter 63: The Holy Spirit should be our guide. Rush Limbaugh, Neal Boortz, The Fox News 
Network should not be our guide. I prayed before I voted. I am a Christian Pastor.  

 
These readers contended that a higher power appointed the President, and to question 

Obama’s reelection meant questioning God’s vision. 

Compromising Religious Values: the Better of Two Evils.  Countless Black 

Christian conservatives posted that neither politician nor legislation could change people.  



140 
 

The focus then changed from voting for someone who could legislate morality to voting 

for someone who could tackle feasible tasks.  In essence, all Christian voters had to 

compromise religious values if they wanted to vote in the election. 

Commenter 4: Sadly, voting for either party requires some compromise for Christians in terms of 
choosing to support moral priorities in a platform where some other policies are less supportable. 
No compromise means not voting. In the end, I think many Christians vote for the party that seems 
to major on the priorities they are most passionate about. 

Commenter 14: I disagree with President Obama's stance on gay marriage and abortion....but those 
are the only points in which I disagree with him. Many Black Christians feel this way. 

Commenter 15: Here's why I voted for Obama. I voted for someone who represents the economic 
and foreign policies that I agreed with. And I voted against the policies that I thought would hurt 
the country. I disagree entirely with Obama's policies on abortion and homosexuality, but that's all. 
 

Other respondents argued that the Supreme Court’s decision to uphold Roe v. Wade fell 

outside of elected officials’ jurisdiction. For instance, commenter 11 avers, “Even if you 

make abortion illegal, it will not be reduced. Abortion became a law through the SC when 

President Obama was 10 and no president tried to overturn Roe v Wade or reduce 

abortion.”  Indeed, even conservative Presidents have done little to challenge legal access 

to abortion.73 

Address Issues that Matter.  When it comes to interpreting Black Christian 

conservatives’ theological pro-life stance, it is important to place it within the context of 

the Black community.  Susan Cohen finds, “In the United States, the abortion rate for 

Black women is almost five times that for White women” (Cohen 2008). Abortion is a 

uniquely common experience for Black women who live in impoverished communities, 

thus it should not be surprising that Black voters place less importance on pro-life  

 
                                                 
73 Just recently, two Republican governors have signed into a law sweeping anti-abortion measures in hopes that the 

Supreme Court will need to revisit the 1973 Roe v. Wade ruling. See, for e.g., Basset, Laura.  2013.  “North Dakota 
Senate Passes Two Unprecedented Abortion Bans.” http://huff.to/12WR0jk, accessed 20 Apr 2013; and Celock, 
John.  2013.  “Kansas Abortion Bill: Lawmakers Pass Sweeping Measures.”  http://huff.to/JjYSxn, accessed 20 
Apr 2013.  
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legislation.  As several commenters challenged, many White evangelicals do not 

understand the structure of Black families. 

Commenter 8:  white folks that try to be experts in our community issues and try to use it against 
us like abortion statistics. You have no idea how much we want to tell you to shut up. You dont 
know what you are talking about just because you can recite a stat or number. Reproductive health 
and black families is far more complex and compounded than your number 

Commenter 20: But on further reflection I believe God placed BHO back in office to address the 
most serious social issue facing America: fatherless homes. BHO’s father left his family when he 
was two years old, and BHO has made this social ill a top priority. If we had more fathers in 
homes, taking care of their children and helping their partners raise them, we'd have fewer 
abortions, fewer men in prison, fewer foster children, etc. Romney was the wrong man at the 
wrong time, IMO. BHO is the most qualified president to address the issue of fatherless homes in 
America. 

Commenter 7: Many Black people actually care about real issues that actually affect them, instead 
of wringing their hands over people they don’t know getting married—something that will never 
affect them. 
 

Indeed the proximity of abortion to the Black community means that many more Black 

Christians deal personally with abortion, while their White evangelical peers are further 

removed.   

Black Christians’ sympathetic response to abortion also addressed the 

impoverished circumstances faced by a disproportionate share of Black mothers.  As 

Commenter 52 ardently proposed, “Well, what are the alternatives?  Have more poor 

babies of poor mothers and families? […] Let’s show compassion for the sake of the love 

of our compassionate Lord.” Survey evidence illustrates strongly that Black evangelicals’ 

uphold pro-life values in theory.  In practice, their stances are much more convoluted, and 

racial circumstances confound Black Christian stances on abortion.  

 More generally, readers voted for a candidate who would hammer away at 

problems most often faced by the Black community.  The commenters below summarized 

this rationality: 

Commenter 28: There are several issues going on in the black community, including black men 
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incarceration and the absentee father, violence, murders, unemployment, etc. Gay unions and abortions 
have been around before Obama. My problem is that there's a deeper issue in the body of Christ than 
who we voted for in this election. How many "white evangelicals" talk about the lynchings, slavery, 
jim crow, etc? But they can talk about why did we vote for Obama? The question is not who we 
elected, but how many white evangelicals really care about what's going on in our community? 

Commenter 30: If the republican party was ordained by God to be the moral majority for America, they 
have been failing my community for decades. where are my white brothers when it comes to black on 
black murder, death from drugs and alcohol, teenage pregnancy a justice and prison system that are the 
modern day slave ships. 

 
The complete absence of constructive racial and social welfare policies among White 

conservative coalitions is problematic to these readers.  In the readers’ eyes, the “Moral 

Majority” lobbies on behalf of White concerns.   Black voters, therefore, vote for the 

Democratic candidate under the assumption that Republicans will overlook the 

impediments faced by Black Americans. 

A Minority’s Minority: Opposition to Obama and the Democrats 

Those Black readers who agreed with the premise of Dr. Brown’s article generally 

prioritized abortion and homosexuality as the issues of greatest import.  These users 

stressed following the gospel, and not compromising any morals in exchange for a 

political candidate. 

Commenter 72: I would have voted for Obama if he was just pro life.  

Commenter 73: The reason why so many Black pastors who disagree with gay marriage and 
abortion still supported Obama is that they are cowards.  

Commenter 81: I'm a Black female who is part of the 4 percent of Black females voters who did 
not vote for President Obama because I am a Christiam who believes in obeying rather that in 
sacrificing. If you vote for someone solely because of his race or because you want entitlements, it 
is wrong, sinful really. The givers give because it is right and the takers want entitlements and 
believe that they should take what others have earned 

Commenter 82: Dr. Brown basically voices the very concerns and dilemmas of other conservative 
African-American Christian leaders... As an African-American pastor and community leader, I 
have no problems with what Dr. Brown has shared! BTW... I voted for neither Obama nor, 
Romney! 

Commenter 84: i am a black evangelical and i voted for a third party because neither stands for 
God. 

Commenter 83: Most blacks where oblivious to what was important to God and that the decision 
was about where you going to stand with him. They could not take their eyes off the men and the 
distractions in front of them. This thing is 100% spiritual. Until it is addressed it will continue to 



143 
 

produce this fruit.The lust of the flesh, the lust of the eyes and the pride of life. 
 
Commenter 71 specifically addressed the justifications that many of the readers provided 

in the above sections: 

We often talk about defending the defenseless. Who is more defenseless than the unborn child in 
the womb? Yet we in the African-American community close our eyes to this issue. We justify it 
by saying that God spoke more concerning the poor and about racism/hatred. Maybe God doesn't 
say a whole lot about the killing of innocent children and homosexuality because by the time a 
society reaches a point of giving sanction to these acts it's too late for that nation! Maybe God 
didn't think He would have to tell believers it was not okay to kill children in the womb or sleep 
with others of the same sex! 
 

This reader actually goes a step further by assuming that God would not have to deal with 

abortion or homosexuality, because these are obviously immoral acts.  In a way, the 

commenter suggests that dealing with poverty, racism, and hatred are vices to which God 

must dedicate attention.  While abortion and homosexuality are deviations that are cut 

and dried, other immoralities leave room for interpretation.   

One other reader brought up an interesting point about how the Democratic Party 

takes the Black vote for granted.   

Simple. I've met WAY too many Black Christians who said they were voting for Obama simply 
because he was Black. I can see Latino Christians being tempted to vote for Obama because of he 
tries to project a more "immigrant friendly" image. But Black Christian support for Obama is 
baffling because the President IGNORES our concerns.  

 
In several of these posts, Commenter 77 quotes Malcolm X, which contextualizes his 

political philosophy: 

“You [Black people] put the Democrats first and the Democrats put you last.” -- Malcolm X. 
Though he uttered those words over 40 years ago, they still ring true. Barack Obama, the first 
Black President, perfectly demonstrates Malcolm's point.  

 
Commenter 77 argued that voting for Obama made no difference in the lives of Blacks, 

and therefore, Democrats should not rely on this community to back them as heavily as it 

does.  His posts never reveal for whom he voted, if he voted at all. 
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Chapter Conclusion 

As with most any type of qualitative work, the content analysis and interviews 

examined here only apply to a subset of the population, in this case, Black Christians.  

Additionally, the differences between the Black commenters on these four Christian 

websites and the population of Black Christians in general is hard to discern, since very 

little demographic information is available on these websites. 

Considering these limitations, this analysis contributes greatly to our 

understanding of the influence religion has in Black Christians’ national voting 

preferences, and provides a framework for analyzing the in-depth interviews in Chapter 

5.  Black Christian conservatives relied on a myriad of explanations to describe why they 

voted.  Of these, racism within the Republican Party and the White Christian Right were 

the most prominent justifications for supporting Obama. Dr. Brown’s article never 

critically dissects Republican policies toward race and poverty, and many Black Christian 

conservatives consider this an endemic problem within the White Christian Right.  This 

included respondents who described Democrats as friendlier than Republicans when it 

came to egalitarian concerns. As commenter 56 asserted: 

95% of blacks are not seeking something from the government, 95% of blacks are not on welfare. 
When you suggest things like that it reflects an ignorance, many black people are turned off by it. 
Our vote isn’t for sale, and to suggest otherwise is one of the reasons Romney lost the election.    
 

Indeed, the entitlement rhetoric that continues to serve as a justification for Romney’s 

loss embodies this racially charged language.  

Furthermore, White evangelicals have a clear advantage when it comes to party 

voting.  As I stated in Chapter 2, this group adheres to conservative principles across the 

board: family values, social welfare spending, and racial policy.  To suggest, as Dr. 
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Brown does, that White evangelicals only voted for Romney because of abortion and gay 

marriage ignores that GOP issues are White Christian conservative issues.  Meanwhile, 

Black Christian conservatives are faced with upholding their Biblical principles while 

participating in a bi-partisan system in which neither party fully represents their religious 

and material interests. 

In addition, this analysis problematizes the tendency among political scientists to 

define politico-religious issues in terms of abortion and same-sex marriage.  Many of the 

users here considered poverty, racism, and education as part of their Christian values-

system.  The emphasis placed on abortion and same-sex marriage illustrates the 

dominance of the White Christian conservative frame in academic research.  It also 

serves to explain why many Black Christian conservatives do not necessarily view the 

Democratic Party as non-religious.  For instance, liberalism on social-welfare spending 

does fit in with many of these readers’ Biblical beliefs.  

I theorize that Biblical “literalism” manifests itself in ways that provide White and 

Black Christian conservative with justifications for their divergent political stances.  That 

is to say, both groups can use scripture to defend their positions.  For instance, White 

Christian conservatives support conservative economic values by emphasizing individual 

responsibility.  According to Proverbs 14:23, “In all toil there is profit, but mere talk 

tends only to poverty.”  Simply put, poverty is the result of laziness.  This group can 

further defend their stance against government dependence using 1 Thessalonians 4:11-

12, which states, “And to aspire to live quietly, and to mind your own affairs, and to work 

with your hands, as we instructed you, so that you may walk properly before outsiders 

and be dependent on no one.”  
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Likewise, Black Christian conservatives can point to Psalm 9:9 that claims, “The 

LORD is a refuge for the oppressed, a stronghold in times of trouble,” or Deuteronomy 

10:18 that preaches, “He defends the cause of the fatherless and the widow, and loves the 

alien, giving him food and clothing.”  Either group can make their case citing literal 

scripture; what matters is the weight given to these passages.  I discuss this angle in 

greater depth in the next chapter. 
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CHAPTER 5 
THE LIBERALISM OF BLACK CHRISTIAN CONSERVATIVES 

 
“Morality is different in terms of the way we [Black Evangelicals] see it and White Evangelicals see it. 
What we think is moral is not only the defense of marriage, but we also think equal education is a moral 

issue. We think discrimination is immoral.” 
 –Pastor Lyle Dukes, supporter of George W. Bush in 200474 

 
Introduction  

To supplement the content analysis performed in Chapter 4, I conducted 11 in-

depth interviews with Black moderate and conservative voters, of which I analyze ten 

here.75  Interview recruitment occurred using social media sites such as Facebook and 

Twitter, online websites such as Craigslist, passing out recruitment flyers at local 

establishments and Black churches, and finally through word-of-mouth.  Once recruited, I 

sent an email link to a screener form that potential interviewees filled out.  This screener 

qualified participants based on their political ideology and religious affiliation.76  Each 

interview lasted between 60 to 120 minutes, and took place in and around the greater 

Philadelphia, Pennsylvania area.77  Participants received $15 in cash for their time. 

I used a semi-structured interview format78, which allowed me to cover the same 

general topics as my survey data with enough flexibility for any unanticipated topics that 

                                                 
74 Williams, Krissah.  The Washington Post.  2007.  “Politics of Race and Religion.” 
75 Names, location specifics, and other distinctive details were changed to protect the anonymity of my interviewees. 
76 The screener collects information about the age, sex, religious identification, income, political party affiliation, 

political party identity, educational level and the availability of potential interviewees.  I have attached the 
complete screener as Appendix E1. Access to the online form can be reached via 
http://tinyurl.com/politicalpartyresearch. 

77 The greater Philadelphia area includes Philadelphia and its suburbs, southern and central New Jersey, northern 
Delaware, southern New York, and parts of Central Pennsylvania. 

78 There are different ways to approach the same subjects that greatly depend on the interviewee.  Due to this, I do not 
use a standardized questionnaire; rather, I remain flexible enough to take the direction of the interview in a way 
that will provide me with the best results. In doing so, I sacrifice uniformity to gain depth.  
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arose. The key themes I incorporated into each interview ranged from the role religion 

plays in Black voter decision-making to an explanation for why Black conservatives 

continue to vote for a more secular Democratic Party, and to specific issues that deter 

Blacks from aligning with the Republican Party.  An example of the questions I used to 

tap these attitudes appears in Appendix E1. This interview guide template has been drawn 

from actual interviews, and thus, the phrasing or segues used to get to these questions 

may differ between interviews.  Along those lines, the question order presented in 

Appendix E1 in no way reflects the order in which questions were asked during actual 

interviews.  

Among the interviewees, eight people voted for Obama in 2008 and 2012.  One 

interviewee, whom I refer to as Ben, voted for Obama in 2012, but not in 2008.  The 

opposite occurred with William, who supported Obama’s first election, and then voted for 

Romney in 2012.  Below, I describe each of these interviews in detail, pointing to specific 

explanations each person gives for his/her voting decisions.  At the end of each interview 

analysis, I integrate the findings into the three voter explanations outlined in Chapter 1: 

economic circumstance and social welfare spending, religious interpretation, and the 

perception of racial resentment.  

In-Depth Interview Analysis 

Michael: Early thirties, Black male 

“I’m open-minded to voting for whomever, because I call myself conservative about a lot of things.  But, 
um, at this point I haven't related to the, you know, I'm certainly not voting for Mitt Romney.”  
 

I conducted the following interview with Michael, a Black man in his early 
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thirties who works for a financial company near Philadelphia.  Michael describes himself 

as a conservative who votes for Democratic candidates.  In this interview, he fleshed out 

the reasons why he does not believe being a conservative on issues of homosexuality and 

abortion clash with his Democratic alliance.  Michael contributes to our understanding 

about political ideology. Specifically, the terminology of “conservative” and “liberal” 

carry meanings that differ from political ideologies based on White voters.   

Michael relied on his opinions about family values and fiscal programs in 

describing himself as a conservative.  Beginning with family values, Michael described 

his aversion to defining same-sex unions as “marriage,” and averred that women “have 

natural child-bearing instincts that um, serve a greater purpose of raising children.  That 

they have a special fit there that I would like to have flourish in my life.  So I think that 

that sometimes contradicts the female movement.”  Put simply, Michael endorses the 

same traditional family values promoted by the Republican Party. 

 As we started to flesh out these issues, however, it became clear that Michael 

strayed from the prototypical Christian Right stance.   

Well, I mean, I’m a Christian.  So, I, at least I call myself a Christian… um, but, you know I don't 
believe… so, I am of the school of thought that homosexuality is wrong, like, it's a sin, but at the 
same time I don't think it’s… I think that the Christian faith, at least on the surface, deals with that 
wrong.  You know, I don’t think that if Christ was here today, he wouldn’t be condemning 
homosexuals.  He would be loving them and trying to like win their hearts and not like tell 
everyone that this is wrong and this is how you should lead and you know […] I think they should 
have the same rights that um, heterosexual relationships have.  But to call it marriage strikes a 
chord with me as a faithful person. 

 
The sentiment he expressed here is much the same as readers in Chapter 4 who stressed 

open-mindedness.  In order to combat lifestyles that run counter to Christian values, 

Michael contented that: 

You start by treating people the same way in terms of gay rights, and in terms of women’s rights 
and in terms of minority rights, and in terms of immigration, and in terms of all of these hot topics, 
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that I think you have to be liberal, because you want them to be able to sit in the room with you 
when you start to try to you know, bridge the gap with your faith, you know what I mean? You 
want to try to um, introduce somebody to Christ, introduce someone to your faith, you know, you 
first gotta have them in the room.   

 
Although Christianity deems immoral non-traditional family values, Michael believed 

that judging people would cause more harm.  Furthermore, he thought the Republican 

Party’s intolerance toward homosexuality, abortion, and immigration impeded the spread 

of the Christian doctrine.  In this way, liberalism and understanding of non-Christian 

lifestyles could usher sinners into the church. 

 Michael also felt uncomfortable with imposing his Christian beliefs on others.  

Although he personally believes in pro-life stances, he argued: 

Like, pro-life and pro-choice, that’s something I can tell you, I’m not a woman […] so I have no 
idea how to say what's right or wrong.  And I can only say that you know I have to be on my knees 
with my maker at that point in time to pray about what the right situation to do would be.  [T]he 
government should certainly not be making the decision on that, that should be your personal 
decision, and hopefully, your personal decision directed in your faith.  You know, with God. 

 
Michael reinforced many of the user-generated comments in Chapter 4 by focusing on 

personal piety, rather than political legislation.  The evolving nature of his abortion stance 

stemmed from contact with people who have had to make that difficult decision.  He 

revealed to me that many people in his family have had to face unplanned pregnancy:  

I’ve had more conversations, you know, with family members for example I didn’t know that… 
who’ve had experiences, you know that, that make you think that you know, oh yeah I’m in the 
clear Black and White, should there be abortion or not be abortion, you know it’s not that, it’s not 
that easy. 
 

Once more, Michael approached family values issues with compassion and 

understanding.   

When Michael and I approached the topic of Obama’s presidency, I asked him 

whether his opinion of the President shifted once Obama publically backed gay marriage.  

Since Michael had assumed that the President held the same Christian values as he, 
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Obama’s stance baffled him.  Michael theorized that Obama was trying to “bring us 

together as a country as opposed to keep creating riffs and separation and inequality 

based on this part of the population.”  In fact, Michael felt proud of Obama for making a 

controversial decision in order to address the civil liberties of homosexuals.  

Although Michael presumed to understand Obama’s reasoning, it still hurt him 

that the President used the term “marriage.”  Specifically, Michael argued that God is the 

only one who can acknowledge marriage. Since the Bible denounces homosexuality, 

Michael asserted that marriage should not be an option.  Michael quickly added that God 

does not hate homosexuals, or that homosexuals should suffer materially or emotionally 

because of their sexual identification. Rather, Michael draws a sharp distinction between 

marriage and civil union. 

I asked Michael whether he considered the Republican initiatives to ban gay 

marriage a political platform that aligns better with his personal values.  Michael 

immediately criticized the GOP’s religiosity.  He suggested that it was “criminal” for the 

Republican Party to try to brand itself as the only Christian party.  In this sense, he 

demonized the way in which Republicans paint themselves as the moral political party: 

A: So marriage being between a man and a woman, and then the idea of kind of these gender roles 
that are innate and biological, so these are things that are really emphasized in the Republican 
platform.  So, do you ever find yourself in conflict with the Democratic Party on issues like that? 

M:  No, because here’s the way that I kind of look at that.  First of all, I look at the Republican 
Party and the Republican Party very closely tying itself to Christianity, I think that that's 
criminal… as a Christian.  I don’t think that, you know I’m sure I could find a Biblical passage 
where Christ walked away from politicians.  I don’t think that um, you're a Christian because 
you’re a Republican and that their beliefs tie into Christianity.  I could pick that apart all day and 
all night.  And within in the same regard, you know, that um, Democrats do.  So, I kind of have 
been a believer that look, you should keep that stuff apart.  Kind of like judging people, you can’t 
really judge someone unless you’re ready to look at yourself in the mirror.  So, I try to separate the 
two. 

 
In this case, Michael’s insistence on separating religion from politics helps to reconcile 
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his conservative Christianity with Democratic Party alignment.  Michael snubbed the 

GOP for labeling itself as the “Moral Majority,” and argued that Christian believers 

should keep religion out of politics. 

Nonetheless, Michael was not solely deterred from the Republican Party based on 

their Christian proprietorship. He explained, “I'm conservative, I’m a Christian, and you 

know, I get like a lot of policies [of the Republican Party]. […] But you know, I’m also, 

I’m so thrown by what I see as an overwhelming amount of racist behavior in [the 

Republican] [P]arty and I can’t associate with it.”  At several points throughout the 

interview, Michael referred to both the Republican Party and the Tea Party as advocating 

anti-Black policies and harboring racist individuals. 

Michael reinforced this claim by describing how Republican politicians treated 

Barack Obama. He told me: 

They’re disrespecting that man because he is a black man.  They wouldn’t be doing that to Bill 
Clinton, you know who has the same… so I know that that is very blatant racism to me.  When 
you disrespect the leader of this country when you have soldiers that say they aren't gonna fight 
for him because they think he's Muslim or he's not a natural U.S. citizen…. you know to me, that 
is a race issue, that's a skin color issue, they don't want to serve a black man. 

   
To Michael, the disrespect faced by President Obama served as a clear-cut example of the 

racial prejudice present within the Republican Party.   

Michael also explained his conservatism in terms of fiscal policies, although his 

views essentially align with the Democratic platform.  For example, he argued that while 

downsizing the federal budget is a good idea, welfare cuts are illogical. After considering 

the relatively small share of the budget that funds welfare, Michael believes that 

politicians need to focus on defense spending before they cut social programs.  Michael 

also argued that the Republican Party monopolizes the term “fiscal conservative,” and 
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told me that the Democratic Party does indeed strive to keep spending down: 

A: Yeah.  And so it’s kind of a contradiction then that Democrats are considered to be liberal.  Do 
you ever have a hard time explaining that to people, that kind of misconception, that Democrats 
are not necessarily fiscally conservative or…  

M:  See, I don’t know that that’s true.  You know, I mean the last time that this country was in a 
surplus was underneath a Democratic President who wasn’t quote end quote fiscally conservative. 
 So I believe that if you’re gonna be conservative, we need to talk about every line item.  And if 
we prioritize those line items, we aren't talking about welfare for a few days. 
 

Michael furthers his argument by arguing that tax loopholes and dividend interest rates 

are “social programs for the wealthy.”  In addition, while the Republican Party may 

consider itself fiscally conservative, Michael finds contradictory the GOP’s insistence in 

keeping military spending intact.   

Finally, Michael described how Republicans only hold conservative opinions 

when it benefits their own self-interests. Michael spent a substantial amount of time 

throughout the interview discussing the ways in which he believes the GOP is not 

Christian-like, fiscal policies included:  

[Republicans] are not Christians, they don’t behave as Christians. […] Budgetary fiscal policies of 
trimming down the social, they always say they’re gonna reform social welfare or they’re going to 
amend it in some form or cut funding towards it or cut planned parenthood funding.  Those types 
of behaviors I find are un-Christian type behaviors. […] I think Jesus would be on board with 
welfare. 
 

When I asked Michael to elaborate on calling “Christians in the Bible belt” un-Christian, 

he responded:  

I think there are a lot of good Christians that had slaves and I think that’s the same thing. I'm not 
here to judge their faith and how they you know, only God can determine what's in their hearts and 
why they do what they do, but you know I'll tell you that a lot of the political… I think it’s almost 
a sin to associate their faith with their political belief. 

 
Michael has separated out values that he considers Christian, and these included 

supporting government social programs.  Unlike the welfare rhetoric purported by the 

GOP, Michael does not believe receiving welfare assistance is necessarily the symptom 
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of laziness or the lack of a work ethic. In fact, when he discussed welfare recipients, 

Michael pointed to the emotional struggles that go along with living a life in poverty.  In 

other words, having to depend on welfare is neither financially rewarding nor 

psychologically beneficial.     

Furthermore, Michael labeled welfare opponents as oblivious toward historical 

circumstances that have led to a large proportion of minorities living in poverty.  By 

voting to axe welfare, Michael believed that Republicans made racist social spending 

policy decisions. Conversely, Michael viewed the Democratic support for social spending 

as indicative of their non-racist policy:  

I mean, you can be Black and be a Republican, and agree with the conservative ideas, and I get it, 
and you’re a Christian and you're walking this walk.  And you know what?  And they probably 
make a lot of money too, let’s keep real right?  I mean, hey, if I’m making a few million dollars 
maybe this interview sounds differently, you know?  I don’t think so, but… um, I mean I just 
attribute.  That’s why I think there’s a separation to the racist undertones that, I think while they 
predominately fall underneath the Republican Party, I’m sure there are racists in the Democratic 
Party too.  And vice versa, I just think that the overwhelming majority of that occurs in the 
Republican Party.   
 

Even after acknowledging a possibility of racism among Democrats, Michael concluded 

that nearly all of the racism in party politics occurs within the Republican Party. 

Toward the end of our time, I broached the subject of self-identity and Barack 

Obama’s election.  I wanted to get a sense of how being Black may have affected 

Michael’s feelings about Obama.  Michael expressed how difficult it was to talk about 

Barack Obama with his White colleagues and friends.  Essentially, Michael sensed that 

White people boiled down his vote to a Black man voting for “the Black guy.”  

According to Michael, his White colleagues refused to hear the substantial ways in which 

Michael agreed with the President’s policies.  

Nonetheless, Michael did acknowledge a sense of racial pride that coincided with 
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Obama’s election.  While the basis for Michael’s vote did not rest on Obama’s Black 

identity, Michael still felt a deep emotional connection with the President.  He explained: 

[The White House], that was built by slaves, there have been 43 presidents and [Obama]’s the 44th 
and he’s black and he’s the first and it’s cool, you know it’s like the first time a Black guy got to 
play quarter back, just like the first time a Black guy got to play baseball, I think this is way bigger 
than any of those things.  So, […] I like am literally proud of him sometimes like he’s a family 
member. 

 
Like many people around the country, Michael accepted that Obama’s election 

symbolized a profound moment in American history.  Despite this, Michael refuted the 

assumption that this milestone signaled post-racialism in the U.S.: 

A: What are your thoughts about people who say that we’re living in a post-racial America? 

M: What?  Like racism doesn’t exist anymore, is that what you mean by that? 

A:  As in, race is no longer a detrimental factor in terms of one’s success or demise. 

M:  I’d tell them they’re wrong.  Straight up. 

A:  Why? 

M:  Because they are, I know, I mean… you know, I know that less than two percent of executive 
leadership in Fortune 500 companies is minority, so it’s the “good ol’ boys’ club” still, very strong. 
 It’s not even by a little bit.  So, you know while there is a Black President, I do know that I’ve not 
been hired for jobs because, not, I don’t know if it’s because I’m Black but probably because I 
didn’t, you know, I just wasn’t in the good ol’ boys’ club.  I think that they wouldn’t hire me unless 
they had to. 
 

Consequently, many of Michael’s political decisions related to the interconnectedness 

between his racial identity and the Democratic Party’s egalitarian stances.  Separating 

religion from politics lessened the cogitative dissonance between Michael’s conservative 

family values and the Democrats’ liberal abortion and homosexuality policy positions.  

Moreover, he used his religion to justify open-mindedness toward lifestyles with which 

he disagrees.  Michael related to me, “I also believe in that, Christianity is a religion, is a 

faith, based on love and loving people.”  Indeed, it is apparent from our conversation that 

Michael maintained a focus on this part of the gospel in order to reconcile political 

support for a party that promotes values that contradict his Christian beliefs.  
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 Of all of the explanations, racial resentment best describes Michael’s Democratic 

partisanship.  Michael agreed with the Republican Party on particular issues, but he could 

not embrace a party that he perceived as racist.  Even when he discussed fiscal 

conservatism, Michael argued that the Republican Party worked to protect White 

interests.  In other words, Michael believed that Republicans cut programs that hurt 

people of color, irrespective of the insubstantial effect that these cuts had on the deficit.  

Michael’s political choices also interlocked with his Biblical interpretations.  

Having committed to voting for the Democratic Party, Michael rationalized the liberal 

moral stances advocated by them.  Michael promoted open-mindedness in dealing with 

non-Christian lifestyles, and he used scripture to justify this position.  Thus, Michael 

emphasized Matthew 22:39, “Thou shalt love thy neighbor as thyself.”  Michael can 

therefore disapprove of abortion and homosexuality, and with clear conscious, continue 

to vote for a political party that upholds values that differ from his own.  

Richard: Late twenties, Black male 

“It’s a hard thing […] because [the] more education you have, you have to kind of say, […] I’m giving up 
my faith, and you know, I don’t believe that. I think there’s a way to start to rethink about it in a way that 
you still believe pieces of your faith.”   
 

I conducted the following interview with Richard, a Black man in his late twenties 

who is pursuing a graduate degree while working with a number of educational 

institutions.  Richard’s adult life seemed to be shaped by two “tensions”: his Pentecostal 

Christian values and his intellectual endeavors.  In this interview, Richard discusses his 

transition from a values voter with a primary focus on pro-life and anti-gay marriage 

referenda to a voter with major concerns about social justice.  Richard is still trying to 

understand how to fuse his conservative religious beliefs with his liberal academic 
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philosophies, and refers to his political ideology as “moderate.” His voting record 

illustrates this flux:  In 2004, his first presidential election, he voted for Republican 

George W. Bush, and since then he has voted twice for Democrat Barack Obama.  

During our conversation, Richard and I delved into the political beliefs of 

members at his church, many of whom are Black Republicans.  Richard told me the 

number of church members who voted for Obama in 2008 surprised him.  When pressed 

about whether he believed these members voted for Obama based on shared Black 

identity, he thought that might have played a part.  Before I probed him about this 

directly, Richard surmised that these members were trying to “be a part of history.”  He 

postulated that, “If I was evaluating how [conservative members of my church] end up 

[voting for Obama], I think […] they want to be a party of this history.  They might have 

been like, “Well, alright, I’ll get back to my value voting eventually.” Even though 

Richard does not bring racial identification into his analysis, it struck me that the reason 

conservative Black “values” voters choose Obama is to be a part of Black history.   

A:  Do you think racial identification played any part? 

R:  Yeah, I mean, I’m sure, I’m sure it did.  I think, I mean that’s another piece, I mean, if it was a 
white candidate I think that would also, it might have (laughs), I mean some, it’s obviously race, 
but it, because Obama’s also interesting as a personality, I mean candidate.  So there’s both of 
those that are playing, I think race is definitely, it matters for them. 

 
Richard therefore argued that Black values voters were faced with a political 

circumstance unique to their Black identity. Put another way, White values voters did not 

possess the same sense of racial loyalty or attachment to Barack Obama.  In his church, 

Richard argued that Black values voters chose Obama due to an emotional attachment.    

In addition, Richard believed that Obama’s charisma played a role in persuading 

people to vote for him.  Richard explained, “Obama’s likability, and I think that’s 
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something that it’s hard to, you know, that’s hard to for people to kind of deny.”  

Furthermore, when I brought up Herman Cain, Richard brushed him off as “a joke.” This 

piece highlights that Obama’s Blackness in itself did not make him a viable candidate for 

Black voters.  Conservative Black voters may have taken pride in electing Obama as the 

first Black President, but that should not detract from the intellectual capacity and 

political astuteness it took to win.  

Richard has also undergone a political transition, and so we spent a substantial 

amount of time discussing how he evolved on issues of gay marriage and abortion.  

Similar to Michael, Richard recognized the complexity surrounding these stances.  He 

explained, “Gay marriage, abortions, death penalty, those kind of things.  You know, I 

was more conservative […] earlier on. […] But, I know it’s a really difficult issue now, 

and that’s kind of more where I stand more now.”  While still recognizing the immorality 

in abortions and gay marriage, Richard argued that none of these issues is black and 

white.  

Furthermore, Richard’s views about abortion derive from both his work and his 

personal experiences.  He clarified that simply opposing or supporting abortion did not 

encapsulate morality.  To Richard, focus on post-natal issues is just as important as post-

natal issues: 

I think that there’s also morality in you know when kids are born, right?  When kids are, some 
people say, we care about life, but then when kids are born they’re… people don’t really care what 
happens to them.  And that comes from some of the, you know, the social justice kind of work that 
I do, that I see the other side of it. 
 

Richard pointed out the hypocrisy of pro-lifers in only caring about a child being born, 

rather than caring about that child’s life on earth.   

Toward the end of the interview, Richard shared a personal story about his mother 
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who had had three children in her late teens and early twenties.  He recalled from this 

conversation that his mom had thought about abortion with the first-born, but she 

eventually decided not to go through with it.  With his older sister, however, his mother 

“actually went somewhere where they were using some sort of like hanger or whatever 

else, you know, just dreadful experience, and it didn’t, I mean you know, it didn’t work.”  

This conversation had a great impact on Richard’s understanding of abortion as a difficult 

and emotionally complex reality. 

Moreover, abortion is a uniquely common experience for Black women, so it 

should not be surprising that Black voters are more likely to have personal experiences 

with it (Cohen 2008).  Richard called the exchange with his mother as “formative,” and 

he defended his stance by contending, “I think a lot of the kind of views that we have, 

you’re far removed from it, right?  But when you’re in that situation, how do you handle 

that?”  Much like Michael, Richard steered away from a legislative solution to abortion.  

Nevertheless, Richard credited the Republican Party, and George W. Bush in 

particular, for their emphasis on “faith-based initiatives.”  He agreed that incorporating 

Christianity into politics could be fruitful. However, Richard was critical of the 

conservative ideology that stigmatizes social spending.  He explained: 

So I think there’s a … emphasis on faith [within the Republican Party], but I think it shouldn’t be 
just a religious checklist and it should be something that we’re critical about, that… are we just 
going through motions, right?  Or the kind of true faith?  And true faith is not just kind of a 
legalistic thing or this is right, this is wrong, you know, but it’s also kind of compassionate, right? 

 
Like Michael, Richard claimed that the Republican Party suffers from “historical 

amnesia,” which makes it more likely that people in the GOP blame poverty on 

individuals.  Richard exclaimed, “These things didn’t happen, cities like Camden, didn’t 
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happen accidentally… and so, that somehow people just need to have personal 

responsibility, that in some ways… those pieces actually bother me pretty big.”  In 

essence, he accused the political right of overlooking the structural causes of poverty. 

As shown in Chapter 2, White and Black Christian conservatives ascribe to 

Biblical literalism.  Richard described his own beliefs in this way, explaining, “I’m a 

Christian, so I believe the Bible’s the word of God.”  Once again, we see that both groups 

who believe in the literal interpretation of the Bible have reached divergent conclusions 

on the historical significance of racial discrimination. Richard observed: 

It’s fascinating even the faith and theology about, there’s this piece of very much personal 
responsibility.  You are judged in the end by what you’ve done on this earth, so it’s very much 
individualistic.  But then there’s […] the early church was very communal and [made] sure no one 
lacked.  So there’s this piece that I think everyone very much focuses on the individual part of it. 
[…] If you don’t use what you have, it’s gonna be taken from you and given to someone else. So I 
think there’s enough there for people to kind of take this view that, yes God, it’s not my own 
doing, but it’s kind of through miracles and through faith. But those who aren’t trying to do better 
for themselves, right, that we shouldn’t kind of be supporting them.” 
 

On issues of poverty, White evangelicals place emphasis on individual contributions to 

failure and success.  In other words, poverty is simply the result of failing to harness the 

talents God has given someone.  Richard’s approach to poverty is much more communal.  

He reasoned that people have a responsibility to help the poor, a viewpoint that is 

completely absent from the White Christian Right’s theory on individual fate. 

Furthermore, Richard considered social welfare programs an important part of a 

society.  Although he describes himself as a fiscal conservative, he maintains, “Society 

should provide a social safety net, that’s important for me.”  Like Michael, Richard 

opposes the amount of revenue going into defense spending.  Thus, the definition of 

fiscal conservatism rests in prioritizing the government’s social welfare spending.   

I asked Richard if he found any racist elements within the Republican or 
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Democratic camps.  When he talked about the Republican Party, he brought up coded 

language about dependency and welfare, which he interpreted as racist: 

There’s a lot of talk about welfare and ‘those people’ on welfare, and honestly, there are way more 
whites on welfare than the black… in sheer numbers.  […]  I mean I feel like those things are code 
for other things.  And so, the Republican Party has to deal with that, that they’re going to attract 
fewer African Americans to the party. [T]he code language that you hear in the [Republican] party 
about dependency, that part is, I think, very racist. 

 
Richard also pointed to the voter ID legislation, which he viewed as the GOP’s attempt to 

“shut minority groups out from participating in meaningful ways.”  At the national level, 

Richard perceived many of the actions and policies of the Republican Party as racist.  

Nonetheless, Richard acknowledged the racism within the localized Democratic 

machines. Richard explains: 

I mean you don’t feel it as much. […] But at the local level, like in Camden, you have a 
Democratic machine.  They’re, you know, wealthy whites, right?  That they’re making policies for 
cities like Camden, and they’re not always in the interest of the citizens of Camden.  I don’t know, 
I wouldn’t say racist per se, but you know there are also those kind of turn offs. 
 

Richard also adamantly disagreed with the way the “war on drugs” is perpetuated by 

local Democratic governments, which he viewed as a means to put “away mass amounts 

of African Americans and Latinos.”  Regardless, Richard concluded that these implicit 

actions taken by the Democratic Party are not “racist per se,” but rather policies that have 

dire racial implications. 

When describing immigration, Richard told me he is “way more on the 

Democratic side” of immigration policies.  Overall, he disagreed with the closed-border 

approach and advocated people coming into the United States through legal means.  

Furthermore, he thought it surprising that Black Republicans in his church, who come 

mostly from working class backgrounds, hold a very “nativist” approach to immigration.  

From Richard’s perspective, people in his congregation hold negative stereotypes about 
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immigrants.  He argued, “They’ve bought into this idea of the American Dream that you 

work hard, and these other people are being lazy.”  Interestingly, Richard had noticed that 

the people espousing these opinions have benefited from social welfare programs.  

I know people that have been on unemployment for long periods of time, and people have been on 
welfare, you know?  I mean I know people who benefit from different government programs, so, 
you know, it’s surprising in some ways.  That’s why I don’t know where some of that comes from 
per se.  But, I don’t know, I think it’s, there’s, you’ve, even benefitting from it, you see they 
probably have seen other people that got stuck, you know, in a dependent kind of thing, so they, 
they’re also closer to that, right?   

The people that they see who just like, who game the system.  And so, in their understanding, 
they’re like, “Yeah, I benefited from it, I used it as I needed, then I moved on,” right?  [T]here’s 
not many that are in the shoes where they’re still trying to game the system per se.  So, I think 
that’s where they’re like, “Well, I’ve show that there’s another way around, you know, that there’s 
another way, and so…” So that’s maybe where they have that view, I don’t know. 
 

Rather than recognizing how government programs have helped their economic 

situations, the people in Richard’s congregation held onto negative connotations of 

welfare.  Thus, the people within Richard’s church who denigrate welfare recipients 

frame poverty as an individual moral failing.   

 Finally, in relating his Christianity to his liberal political views, Richard believed 

that social action, rather than personal piety, should be the mission of the church.  He 

expanded upon this idea: 

[I]n the Black church in general, there are those who have kind of a very social mission, and I’ve 
said to people, for example there’s this view, I mean kind of this complacency of not really kind of 
being about social justice, kind of more Martin Luther King type, view of you know, where this is 
my faith but this also prompts me to be of urgency now.  So like that’s the type of Christian that I 
espouse, so I believe in everything else, but I believe it should come to action, and there’s also, 
like right now, there’s heaven, but there’s also right now, what do we do while we’re here?  And so 
those, I think that’s where some of the tension has been less, or more tension about that, so that’s 
where if any, if I’ve ever thought about leaving it was about that. 
 

Richard wants to have an impact on people’s lives, and he believes that religion is a 

motivator for these personal endeavors.  However, unlike many White Christian 

conservatives, Richard told me that social services are not solely the domain of the 

church.  He argued rather, “Churches and the government have a role, and community 
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organizations also have a role in doing that.”  Richard’s view on government 

involvement, therefore, is a key component to his Democratic alignment. Richard’s 

Christian practice focuses on all aspects of human rights, of which abortion is one part. 

Unable to find a political party that embraces both pro-life from the womb to death, 

Richard has decided that the Democratic Party best suits his Christian and personal 

values. 

Dorothy: Early sixties, Black female 

I conducted the following interview with Dorothy, a Black woman in her early 

sixties who works for a mid-sized university in the northeastern region of the United 

States.  Dorothy described herself as “old school” when it came to her political ideology, 

and she told me she almost always votes for Democratic candidates.  In this interview, 

Dorothy discussed a number of social and economic positions that she upholds, and 

divulged to me why she finds the Republican Party unsuitable for her needs.   

Dorothy spoke in length about the “haves” helping out the “have nots.” The focus 

on liberal social spending policy seemed to be the main reason behind why she has 

continued to vote for Democratic candidates.  The values that she upholds center on 

economic redistribution.  Dorothy told me that wealthier people should pay their fair 

share of taxes in order to give those who are less fortunate a “leg up” or an opportunity to 

reap the same benefits the rich have. Dorothy emphasized a “work for welfare” type 

philosophy in which she imagines the government assisting people in need only if those 

people are willing to go get job training, an education, or something to further their 

chances of becoming employed.   

In fact, Dorothy specifically mentioned women who “pop out babies” with 
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different fathers as a fault within our society.   However, she interpreted this phenomenon 

through a sociological lens, noting that these women probably lack the proper educational 

support to make the right decisions.  Moreover, she believed a community based or 

government based program would help alleviate this problem.  Dorothy contended: 

I want the federal government to be able to assist, but I want there to be quid pro quo, you can’t 
just go to somebody and say, “I need this.”  No, you have to do something to get it.  If you wanna 
go to school for training, fine, we’ll assist you while you do that, but popping out babies, four or 
five, different fathers, and no job skills. 
 

She expanded on this, arguing, “There’s something going on there that [society’s] not 

addressing.”  Dorothy’s solution focused on funding for Planned Parenthood and outreach 

programs in communities that have high rates of teenage pregnancy. 

 To that end, Dorothy cited the Republican Party’s ultimate shortcoming as greed 

and self-interest.  Dorothy remarked, “[T]he joke always is that it’s an oxy-moron to have 

a Black Republican, but the reality is that’s what party that started it, it’s just that their 

values have changed.”  She told me that Republicans only act when it benefits them, and 

argued that much of the disagreement over raising taxes stems from this.  Dorothy 

elaborated: 

We live in a country that allows you to make money, hand over fist, and they don’t wanna pay 
taxes, and yet middle income and lower income are paying theirs, plus?  It just doesn’t make math 
sense.  And yet, I believe, and this is, you know people speak about their religion, but if you have, 
and you think by somebody else getting a chance to have means you’re gonna have less, I’m 
offended by that.  Because you have more than you could ever spend in a lifetime, and yet you 
don’t want anybody else to have the opportunity?  It’s just, it’s just greed, and so for me, I find that 
offensive.  And I don’t believe the Republican Party was always like that, I believe they 
deteriorated into that. 
 

Reaganism, Dorothy averred, was largely responsible for this conservative shift in 

welfare spending.  Dorothy was upset at what she viewed as a total disregard of the poor.   

As Dorothy and I began to discuss issues of politics and race, she scoffed at the 

assumption that Black voters chose Obama because of his racial identity.  She later 
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explained how she saw Jesse Jackson as a third party or fringe candidate, likening him to 

Ralph Nader—a person siphoning votes from the Democratic Party.  Even though Jesse 

Jackson ran as a Democrat, Dorothy called him a distraction and used this viewpoint to 

substantiate that Blacks voted for Obama because he was a serious and plausible 

candidate.  Dorothy explained: 

A lot of people make a false assumption that Blacks automatically would vote for Obama […]  I 
would have never voted for Jesse Jackson, he could have stood on his head and I wouldn’t have 
voted for him.  I wouldn’t vote for Al Sharpton.  If you don’t have something to say of value, it 
wouldn’t matter if it was the first woman, the first Black, whatever, I can’t just vote for you 
because you’re a Democrat or same race, because if you’re not looking to fulfill an agenda that 
I’m comfortable with, then you’re not gonna get my vote. 
 

Like much of the commentary in Chapter 4, Dorothy took this racial identity theory as a 

slight, and relayed that her voting decisions are based on a careful consideration of the 

issues. 

 Moreover, Dorothy views the close election results as evidence of racism inside 

the electorate.  She explained, “I believe people won’t acknowledge that [the popular vote 

being so close was] racist.  [For] four years [the Congress] basically wanted [Obama] to 

be a lame duck.  […]  I think to myself, they went along with anything Bush wanted, and 

even when Clinton was in office, so it’s not about political parties.”  Akin to Michael’s 

argument, Dorothy believes the way Obama has been treated reflects the persistence of 

racism in America.  She pointed to examples of people who disrespected the president 

during his first term, and concluded that Obama’s race was at the root of this disrespect.   

Dorothy tied immigration in as a representation for how this country picks and 

chooses which races to accept.  In her opinion, the way America treats immigrants, 

explicates how racist the country’s policies still are: 

But the way [America] treat[s] immigrants, what’s the statue of liberty for if you’re gonna talk 
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about people the way we do?  If people want to come to this country, because they believe they 
can have a better life, why aren’t we promoting that and helping them?  The truth of the matter is, 
they take jobs nobody else wants … people don’t wanna go out there and pick lettuce and do your 
lawn and all those other things that, I, God help me, I hope I never have to do.  But I’m just saying 
to turn around and decide that they shouldn’t be here?  I don’t get it. 
 

 Interestingly, Dorothy focused on the type of labor that is associated most with lower 

class Mexican immigrants.  In leaving out the immigration that occurs among 

professionals from other countries, Dorothy averred that politicians are distinguishing 

between “acceptable” and “unacceptable” immigration.   

Dorothy also problematized the form that racism has taken, contending, “I’d 

rather people, and this sounds horrible, I’d rather people be out and open instead of this 

subtle, hidden agenda that’s out there. […]  They think because we’re not blatantly racist, 

that the message isn’t out there.” Dorothy recognizes racism’s transformation from 

explicit to implicit, and problematizes the lack of discussion and acknowledgement of 

race issues in America.  

Moreover, she painted the Republican Party as racist, and argued that the current 

polarization of “red” and “blue” states is indicative of pre-Civil War era politics.   

A:  In terms of being religious and really believing in God as strongly as you, the Democratic 
Party really doesn’t address religious issues as much as the Republican Party does.  What do you 
think separates those who are very religious on the right from those who are religious on the left? 

D:  [Pulls out an electoral map of the United States color-coded red for states that voted 
Republican, and filled with blue for states that voted Democrat.]  See this?   

A:  Yes. 

D:  This could be the Civil War, this split.  And I believe, I really do, I really believe the 
Republican Party uses their religion just like that masters did in slave days.  They talk a good 
game, but they use their religion as a weapon.  Now how do you tell Black people, “You’ll get 
your reward in heaven,” but you won’t let me live a good life here?  So, I’m gonna work for you 
from noon to night, I’m gonna let your men rape my women, but in the afterlife, I’m gonna have a 
good life.  Please.  People take religion, take it out of context, and use it any way they want.  

 
Dorothy believes the Republican Party’s decision to cut back on social programs not only 

disproportionately affects the Black community, but also exposes the GOP’s Christian 
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resolve as fraudulent.  “I think that is one of the reasons I am opposed to the Republican 

Party,” Dorothy told me, “because they try to use religion but to me they’re misusing it, 

and I’d rather you not speak about religion, but do human rights and leave everybody to 

their own beliefs.”  Thus, she is critical of the Republican Party using religion to defend 

their non-humanitarian stances. 

Along those lines, Dorothy felt, “It’s safer if the Democrats just stay out of it, and 

treat everybody as human rights and human beings than opposed to having the 

Republicans always spouting these things and never following those mandates.”  Dorothy 

continued by criticizing the Republican response to Hurricane Katrina, and shared with 

me that she is still haunted by the images of people waiting for help to arrive.  To her, the 

government’s role is to provide aid to those who need it, and she does not believe 

Republicans approach policy initiatives in this manner.   

Interestingly, Dorothy, a devout Christian who believes in the literal word of God, 

was critical of how religion can be used to discriminate and judge others.  Dorothy 

explained: 

I know people who say, ‘Oh [Hurricane Sandy] happened because these people are sinning.’  I 
don’t believe that.  Because, the God I believe in wouldn’t take the innocent with the guilty[…] I 
don’t think of a vengeful god.  So, do we need to be punished?  Sure we do.  But I believe that’s 
afterlife, you’re either goin’ to Heaven or Hell if you believe in it.  You know?  For some people, 
hell is right here.” 

 
Dorothy finds security in her Christianity while still scrutinizing people who connect 

horrific events with God’s plan.   

 It was clear by this point in the interview, that Dorothy’s piety was personal.  She 

adamantly disagreed with people imposing their beliefs on others.  Consequently, when 

we discussed gay marriage, Dorothy exclaimed: 
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I don’t care who marries who! That’s a personal agenda.  And people say, “Oh, well you’re 
religious.”  I’m not gonna judge.  Simply because sin is sin […] So, for me to be concerned about 
somebody’s lifestyle or life choice or whatever, I think everybody should be able to be happy, and 
if you’re consenting adults and you’re not hurting anybody, I don’t care who you sleep with.  

 
While she was “shocked” that Obama openly supported gay marriage, she did not agree 

with certain people at her church that thought it was an abomination.  Although gay 

marriage was not in line with her personal faith, Dorothy stated, “Whether I agree with it 

or not doesn’t matter, I don’t feel it’s my place to tell somebody else they can’t live their 

lives.” Furthermore, she believed in an inerrant God, and therefore, the existence of gay 

people could not be a mistake.   

 Dorothy also faulted the hypocrisy surrounding the Republicans’ position on gay 

marriage.  She contended, “[Republicans] wanna control how people live in their homes, 

and yet you don’t want federal government involved, but you’re gonna tell people who 

they can and cannot love?  I don’t get that at all.”  Dorothy’s perceptions echoed the 

argument I introduced in Chapters 2 and 3: the White Christian Right supports 

individualism and freedom for a specific subset of the population. 

Dorothy extended her criticism of the Republican Party to their pro-life stance: 

Republicans, they’re always talking about this or that, abortion is a sin.  Excuse me! I know full 
well not one of those men if their wife or daughter was raped, they wouldn’t take ‘em wherever 
they needed to take ‘em to take care of it, but you’re not gonna allow anybody else to do that, it’s 
so hypocritical.  It just makes me scream. 
 

When I asked Dorothy about her own view on abortion, she skirted the question, and told 

me that what she thought did not matter.  Dorothy argued, “Grown people should be able 

to do whatever they want, except, you know, kill somebody.”  For Dorothy, her opinion 

guides decisions about her life, not the lives of anyone else.  Similar to Michael and 

Richard, her conservative views on abortion and gay marriage are not fodder for political 
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debates.   Therefore, the Republican Party cannot expect to gain votes from Black 

Christian conservatives who draw a line between personal piety and the legislation of 

morality. 

 Although Dorothy described herself as a conservative, she does not fit the White 

conceptualization of this term.  The racism that she views as endemic within the 

Republican Party deters her from connecting her Christian conservatism with the GOP’s 

political motives. In fact, Dorothy staunchly opposes legislating religious values.  Rather, 

Dorothy approached religion as a personal ideology.  This interpretation differs 

substantially from the Christian Right who has sought to legislate gay rights and abortion, 

and it supports Loftus (2001)’s findings that Black Christians are less likely to impose 

regulations on civil liberties.  

Helen: Late sixties, Black female 

I conducted the following interview with Helen, a Black woman in her late sixties 

who works as a minister in a church that houses a primarily Black congregation.  Helen 

has historically identified as a Democrat, but recently changed her affiliation to 

Independent. Her discontent with the Democratic Party stems from a feeling of being 

taken for granted.  Since Helen’s values do not completely align with the Republican 

platform, she has decided to stay Independent for the time being.   

I started our conversation by asking Helen which policy views she weighted the 

heaviest in her ballot decisions. Helen discussed her “social values,” such as “the right for 

people to participate fully in government, […] the right to an education, gay rights, 

abortion, and medical care” as values she held “dearly.”  Afterward, I asked specifically 

about ways in which Helen felt her values did not match those of the Democratic Party.  
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Helen responded: 

H:  Well, let’s talk about gay rights, let’s talk about abortion.  As a spiritual leader, it’s not my 
place to uh, it’s inconsistent for me to, support gay lifestyles as being, it’s not doctrinal for me.  At 
the same time, and I emphasize this, at the same time, it is not a legislative responsibility.  As a… 
and I feel the same way about abortion.  It’s not a legislative responsibility and it’s not my vote to 
impose that on somebody else.  From a spiritual perspective, that’s something that is between them 
and their creator.  Um, so I’m not lined up with, “Hey, everybody do that, everybody do this…”  
But I also don’t think it’s my right to impose it on somebody else because of my spiritual values.   

A:  And, what do you think makes you better able to separate the legislation from the personal 
belief?  Because there are a lot of Christian organizations involved with the legislation, so what do 
you think factors into your decision to separate the spiritual from the actual movement to 
legislate? 

H:  It’s totally spiritual; we’ve been given free will.  So if we hadn’t been given free will then 
everything would have been legislated under Mosaic Law and then with the testament and the new 
covenant, and no, we wouldn’t have to make a decision, we would just be right or wrong and no 
will.   
 

Similar to others I interviewed, Helen stressed the individual’s relationship with God.  

Even as a minister, Helen made it clear that she avoided contentious political topics 

within the church, and instead sought to teach the gospel in a way that would guide 

people to make the right decision with God.  

 Along these same lines, Helen believed the GOP’s call to legislate morality was 

misplaced.  During our meeting, Helen expressed her distaste for the Republican Party, 

particularly the way in which conservatives used religion to recruit people of color.     

A:  And so in the past 15 years when you’ve been voting for Democrats, do you feel as though the 
Republicans aren’t addressing [your] social justice needs? 

H:  I, it would be hard for me to say that as well, um, I’m sure that there are those who have.  But, 
um, the backlash has been so hard that it’s been difficult for me to support anything Republican.  I 
still look, you know, I still look very carefully.  But, um, this last election, the things that were 
said, the things that I, uh, Santorum just, nauseating, nauseating.  And again, I’m a minister. So, 
you would think that because he’s talking about abortion that I would say rah, rah, rah.  No, I think 
that he was using that.  And I think that we were, it was a very, complex strategy in the Black 
community to call, because we, we often walk in lock step on spiritual issues.   

Of all the Republican candidates, Rick Santorum was probably the most vocal advocate 

for criminalizing abortion.  When Helen refers to Santorum’s public position on abortion 

as a “complex strategy in the Black community,” she highlights how Republican 

politicians can employ sexual morality in order to attract Black voters.   For Helen, 
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however, the Republicans seemed to be manipulating religion for their political 

advantage.  

 Helen frequently conveyed discontentment with the Democratic Party, yet she 

supported Democratic candidates in a majority of political races.  At the end of our 

discussion, Helen reiterated a clear demarcation between her politics and her spirituality.  

A:  And although you feel that and you’re a political independent, voting for Democrats still, do 
you feel like, like there’s no way for you to express that discontent with the system, because what 
you’re left with still, at the end of the day, you’re still voting for a Democratic candidate. 

H:  Well, it would be that way for me if that was my only sense of how to resolve life issues.  
Politics is just a piece of it, isn’t it?  And I’m a spiritual person, a religious person, nah, I’m not a 
religious person, I’m not a religious person.  I am a minister of the Gospel of Jesus Christ, but I 
am not a religious person.  A religious person, I make that distinction because we’re a ritualistic 
and form, you know, follow a formula, but not necessarily, doesn’t necessarily speak to our 
spirituality.  So I feel I have so many other options every day.  But that, it bothers me, it’s not my 
all and all, it can’t be. 
 

Helen certainly lacked a strong partisan attachment to the Democratic Party, and thus 

viewed political action and voting as only part of the puzzle.  Helen’s faith served as yet 

another outlet for her to effect change in her community. 

  In our final moments together, I addressed some of the entitlement rhetoric 

surrounding Mitt Romney’s loss.   

A:  And I kind of want to go into the rhetoric that surrounded the handout and the, I guess the social welfare 
rhetoric that was spoken about everyone wants hand outs, and the justification of why the Republican Party, 
Romney, couldn’t attract Black voters for instance, was you know, people want free stuff.  So, where do 
you think that, what kind of place do you think that’s coming from?  Is it more class-based, is it a more 
implicit feeling? 

H:  I think it was both, I think, first of all if you’re classist, you don’t think that Black people or Hispanic 
people, or people of color in general, I mean, you devalue them, period, end of story.  Which is the part of 
the problem for the Republican Party, because they’ve already expressed the fact that they devalue people 
of color and there are more people of color um, who are going to vote, than fewer people of color, and so 
that’s the juggernaut they have to deal with.  Classism, it’s a very interesting concept to me because we 
have African Americans, Asian people, Hispanic people who are wealthy, so the combination doesn’t make 
them wealthy, except on an as needed basis.  It raises all kinds of questions, for me, about issues of gay and 
abortion.  Why?  Because maybe when I think about that all, and maybe I’m off the deep with that, but 
when you talk about gay and you talk about abortion, you’re talking about delimiting your population.  And 
if your numbers are low, you certainly don’t want them to be lower.  So, while someone may not be able to 
say that politically out loud, I can see it.   
 
Helen brought out the complexity of the White Christian Right’s stances.  By drawing a 
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connection between pro-family values and the shrinking White population, Helen touched 

on a plausible racial explanation for why the White Christian Right focused ardently on 

abortion and gay marriage.  In a way then, she saw the Republican viewpoint as 

entrenched in White interests, even if those interests had Biblical roots. 

 Helen’s interview exemplifies the different perspective from which Black 

Christian conservatives utilize their Biblical philosophies.  Her conservatism on abortion 

and same-sex marriage never translated into political action.  In fact, Helen held 

suspicions that the White Christian conservative legislative push had more to do with 

preserving a majority White population.  Overall, Helen’s political independence 

translated into Democratic voting because of a strong aversion to the Republican Party.  

Helen viewed the GOP as classist, racist, and as a party willing to exploit religion for 

political gain.  

Marissa: Mid-late thirties, Black female 

 I conducted the following interview with Marissa, a Black female in her mid to 

late thirties.  Marissa is employed as a social worker at an institution near a large 

northeastern city, and she describes herself as a low-information voter who primarily 

votes based on her family’s influence.  The policies with which she is most concerned are 

healthcare, taxes, and education.  Marissa told me that she does not always agree with 

Democratic candidates, but in choosing the Democrat over the Republican she was 

picking “the less of two evils.”  She confessed that voting for Democrats has become 

more of a “pattern” than an educated decision, and in the next election she would like to 

carefully consider the positions taken by the Republican, Democrat, and Independent 

candidates. 
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 While the focus of Marissa’s voting history has largely rested on social welfare 

issues, I asked whether anything else influenced her vote for Obama.  She quickly 

deferred to the topic of gay marriage: 

With Obama’s acceptance of gay marriage, because our religious beliefs, not that we condemn 
anyone, because we do, you know, we do believe gay marriage is not an acceptable practice unto 
God.  But neither are other things that people do.  So there’s not one that’s you know, heavier than 
the other.  But I think that for religious people, it’s gonna be the rave of everything.  You know, 
and in the 20th century, but, I think that, yes it definitely stuck out this election. 
 

Marissa explained here that gay marriage is sinful, but she equates it to other sins that 

people commit.  In this sense, she deemphasized the notion that gay marriage should be 

the sole religious issue on which people should vote.  I then probed Marissa to share her 

reaction to Obama’s advocacy of gay marriage. 

A: How did you deal with Obama coming out in support then of same-sex marriage?  I mean, what 
kind of things crossed your mind? 

M:  What kind of things crossed my mind?  It kind of made me feel sympathy for, you know 
people who have a faith-based background that believe that versus people who are just religious, 
you know. [H]ow we could spend a lot more time condemning him for his political take on things 
versus um, you know the other things, like accepting him.  He’s a man (laughs) you know, and you 
know possibly praying for him, you know? And, but, yeah those were some of the things, because 
everything else is pretty much out of your control as a person in [the northeast], you know? 
 

Marissa expressed that Obama’s decision had more to do with extending civil rights than 

his moral position on same-sex marriage, and she felt that Obama merely “[gave] his 

approval.”  In particular, Marissa acknowledged that as a human, Obama is not infallible.  

In other words, Obama sins just as other Christian people do.  Marissa believed that her 

Christian responsibility rested in praying for him, not judging him.   

 Following this discussion, I asked Marissa whether she had trouble reconciling 

her own Christian conservatism with the Democrat’s liberal social policies.   

A:  And so, you have a problem with the Democratic stance on things like same-sex marriage and 
abortion, and since you are in conflict with those platforms, how do you deal with their stance and 
holding your own, very different stances? 

M:  I’m very aware that our government are not followers of the Bible.  You know?  They’re 
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leaders of this world, which contradicts some of, you know, contradicts my beliefs.  But I, like I 
said, I don’t know if moving forward if I would necessarily like, I haven’t explored being what the 
independent stance of voting is and that’s something that I wish that I would have explored prior 
to this year.  As I said, it’s been a gradual process of me really being involved and everything.  So, 
I think, trying to figure out what that means, because I don’t want to continuously just vote 
Democrat because of this, or vote Republican because of income, and then it’s like, where … 
where will my vote really matter?  
 

Marissa addressed two issues in her explanation.  She suggested first that U.S. society is 

not based on Christianity, and therefore, no politician will completely align with her 

religious beliefs.  Second, she divulged her dissatisfaction with a bipartisan system, 

something many of my interviewees discussed.  In order for her vote to count, Marissa 

felt as though she needed to compromise some of what she believed. 

 Nonetheless, Marissa conveyed distrust when it came to Obama’s election and the 

attention given to his race.  She relayed her skepticism about him becoming president. 

M:  I just wonder what we’re not aware of, that this could be distracting us from, just because of 
the color of his skin. Like, he’s a smooth guy, he’s too cool for me, and I don’t like the 
Casanovaness about him.  I think that all of those things are, take away from us even paying 
attention to like really issues that matter.  […] There are decisions being made that are kind of 
freakin’ crazy, ‘cause they woulda never passed 40 years ago.  You know?  

A:  And so, you know there have been people that have come out and said that Black identity has a 
lot to do with people how have voted for Obama, and you yourself just refuted that, and said that 
identity had nothing to do with it, so can you…  

M:  Yeah, but I don’t think a White president coulda pulled off you know being a pro-gay marriage 
and abortion and all of this other stuff.  I don’t. 
 

While others remarked that Obama’s skin color served to halt his progress, Marissa 

viewed it as a distraction that granted Obama the power to pass liberal policies without 

public awareness.  Along these lines, she dismissed the idea that racism persists within 

the Democratic or Republican Parties, because if it did, Obama would not be president. 

 When it came to social welfare spending, Marissa conveyed that God provided for 

people who were willing to take advantage of the opportunities that God provides.  

Despite this, Marissa’s upbringing in a low-income family most likely influenced many 
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of her opinions on social-welfare spending. 

M: So I do believe that there is a significant contribution of our creator to have a path for us and to 
participate in that, you know, versus just things relying on you know straight, you know the 
straight process of how to apply for something, get it, don’t get it, and it’s affecting a life, or I 
don’t know, those type of things… but I do think that there’s a, I guess you could call it a divine, 
you know, participation that God has in our lives as far as provisions as much as we’re willing to 
take, just take part in it, you know? 

A:  So how would you describe your opinion on things like welfare, or food stamps or things like 
that? 

M:  Well, I think that, hmm.  I think that welfare and food stamps possibly did … provided 
assistance for families in need. I think that primarily just from my experience, a lot of people who 
benefit from them, not everyone… but a lot of people get kind of stuck in that system, because in 
order to receive the benefit, you have to remain at a lower income status, in order to, as soon as 
you, you know, try to get out of that, you kind of can get knocked back down into it making 
attempts to get out of it.   

I think older generations, you know, having children and families continuously generation after 
generation come out of that status, kind of makes it difficult for those families to progress rapidly.  
You know, whether it’s education, the neighborhoods that they live in, what they have access to, 
you know? Them developing new traditions and ways of scheming and scamming.  And not to say 
everybody, there’s definitely people who I believe are able to be resilient to those things.  You 
know, and have fortunate experiences.  But I think that many, it kind of, you can kind of fall into a 
hole, because of limited ways to get out. 

 
Marissa’s two-sided explanation to welfare viewed both the advantages and 

disadvantages through a structural lens.  That is, while she supported welfare, Marissa 

also realized the current system punishes people for doing well, and subsequently deters 

them from working out of poverty.  Marissa also told me that due to the lack of 

community resources in Black neighborhoods, such as provisions for housing, education, 

transportation, and even exposure to social, the government needs to intervene.  

 Marissa’s political opinions formed primarily out of her childhood economic 

circumstances and the political leanings of close family members.  As she has 

transitioned into her adulthood and placed spirituality at her life’s center, Marissa has 

begun to question whether this economic framework should remain central.  She relayed 

to me: 
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My economic situation has changed; it forces me to be more open to not just looking at that as 
being a problem anymore.  ‘Cause I can’t relate to poverty issues, I can’t relate to government 
handouts, you know what I mean?  So you become a little bit more aware of other issues.   
 

Marissa’s willingness to look at candidates outside of the Democratic Party demarcates 

this shift. 

A:  Yeah.  And so if you today, knowing what you do know, do you think that you will continue to 
vote as a Democrat in future elections, or do you think having struggled in this past election and 
just not having the time to go through everything, that you might change your direction? 

M:  I think I would, I think I would absolutely change.  I don’t think my decision would be based 
on Democratic or Republican, but it will really be, or not at all.  (Laughs).  Or not at all, so I don’t, 
I would just but before I get to that point, I feel like I would have to explore all, I have to explore 
the independent because I don’t know much about that.  You know?  For me to just throw it under 
the rug.   

 
Despite her hesitancy to identify with the Democrats, Marissa still seemed wed to liberal 

social spending policies that would help the unfortunate.  In part, Marissa’s career as a 

social worker likely affects these views.  Marissa disclosed many of the cases that she 

had encountered in which women struggled to support children on the little public 

assistance they received.  Marissa’s concern for the economic circumstances of others 

will likely continue to outweigh the religious dissatisfaction she has experienced inside 

the Democratic Party.   

Bethany: Early forties, Black female 

 I conducted the following interview with Bethany, a social worker in her early 

forties who described herself as a spiritual person.  Bethany’s spirituality is grounded in 

Biblical literalism, and in her spare time, she leads a Bible study.  Our conversation 

started first about her political beliefs, and her concern that voting had become choosing 

between two evils. 

A:  Do you feel like you’re almost voting more against one party than for a party? 

B:  I would say yeah, because it is like when you make a choice and say, yes about this person, 
you’re basically going against the other person.  You know?  And that’s what I say like, I’m 
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moving more toward like an independent place, because you know, really, are either one of them 
like really good choices?  You know?  So, um, yeah, it is a frustrating thing.  It’s almost like being 
backed into a corner in a way, because if you don’t vote then you’re not saying anything at all.   
 

Many of my interviewees felt they were choosing between two evils, and Bethany was no 

different.  Her disdain for both candidates exemplified the “uneasy alliance” between 

Black Christian conservatives and the Democratic Party (Frymer 2010).  For instance, 

when Bethany referred to Obama as a Christian, she questioned his positions on gay 

marriage and abortion.  

A:  So let’s talk about that, what don’t you agree with President Obama on? 

B:  I am a spiritual person, you know, I am really involved in church, you know as a Christian, but 
also in my life, I try to live right according to Biblical standards, like what the Bible says.  I know 
that [Obama] proclaims to be a Christian, but it seems that he compromises on certain issues, it 
seems to keep voters or maybe he just compromises because these are, you know he has views that 
are a part of the Bible that he believes in or whatever.  But still, as a Christian, I think it’s 
compromising.  So, just things like, you know, being for gay marriage, um, things like that.  Or, 
for abortion.  These things are, while I can understand certain situations for like um, pro-choice, 
you know, Biblically these are things that could stop family growth.   
 

Bethany perceived abortion and gay marriage as sins, but later on in our conversation, she 

emphasized that these were not the only sins worthy of people’s disapproval.  She echoed 

many of the readers in Chapter 4 who pointed out sins commonly committed more 

frequently: 

B: It’s about what God says is right, and I believe that a sin is a sin is a sin, so just as much that the 
Bible says being gay is a sin, you know, cursing your brother is a sin, you know, lying is a sin, all 
these things, you know.  So, we speak a lot about homosexuality, and it falls in line with a lot of 
other things that we do and no one’s perfect, and I think that for a lot of people it’s a struggle, you 
know, and so often we put our mouth on things and we have things to say about these certain 
things, but sometimes it’s just better left like, you know, there’s, maybe there’s a reason in God’s 
plan for why he, it happened with Obama. 
 

In this passage, Bethany not only disparages the centrality of homosexuality and abortion 

as the most sinful actions people commit, but she also reinforces her belief in an inerrant 

God.  Bethany believes, therefore, that there may be a divine reason behind Obama’s 

public acceptance of gay marriage.  
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 In fact, Bethany relayed to me other policy areas she viewed as interwoven with 

her Christian beliefs system: 

A:  Right, and you know we talked about how there’s so much emphasis on the religious 
components of abortion and gay marriage, but not any focus anywhere else.  So, if you had to 
think of an area, from your spiritual beliefs, that you would want politicians to focus on, can you 
think of anything specific? 

B:  I would say, the gun violence, which has come up as you know this major issue.  Definitely 
like just, and I’m not sure what they’re doing with that, but just like tightening the laws on that 
and taking a lot of the guns off the streets.  You know, because people killing people is just not 
right, and murder is a sin.   
 

Having grown up in an inner city neighborhood, Bethany described the toll that violence 

had taken on her community.  While much of the “right to life” political discourse 

focuses on abortion, Bethany shows how the White Religious Right’s framework 

dismisses other cardinal sins.  

 Moreover, Bethany’s reservations about Obama’s Christianity were outweighed 

by her perception of the GOP as a party for the wealthy.   

A:  And so what kind of keeps you voting for Obama despite having these issues with platform? 

B:  I would say that the Republicans, you know I am a licensed clinical social worker, I’m a 
mental health therapist, so you know I naturally have a heart for people, you know, the 
downtrodden, as well as those who you know are well established.  I mean if you just look around 
and see those who are struggling in poverty, those who are the upper class arena might say well 
you know, they’ve created that situation for themselves and that they should be able to pull 
themselves up by their bootstraps and let’s tax those who are less fortunate or those who are 
middle class and let’s continue to keep our wealth.  And, I think that that’s, that’s just not fair in 
terms of you know the world kind of being balanced in a way where those who are impoverished 
don’t necessarily need to have as much as those in upper-class.  But I mean, like hello, if you are, 
if you have money, you know disposable income, and just all this influx, let’s just be fair.  And 
often times it seems that Republicans are for the upper class, and not necessarily for, you know the 
middle class and/or lower class.  You know, so those, I think that’s like a huge, huge issues for me.  
Especially being someone who services the needy.  
 

Bethany’s tax outlook aside, she did consider her views on welfare to be aligned with the 

Republican Party.  She stressed that it should be harder for people to access welfare and 

that drug tests should be mandatory to receive any type of federal or state assistance.  In 

this sense, Bethany fell somewhere in the middle on social welfare spending issues.  
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 Due to Bethany’s ambivalence toward the Democratic Party, and her moderate 

economic viewpoint, I asked if anything would lead her to party defection.   

A:  So do you think that there would be anything that would persuade you to vote for 
Republicans? 

B:  Yes, the last person running, Romney?  Oh my goodness, he just really seemed like he was not 
a good-hearted person.  He seemed like he was just evil, like he had anger management issues, 
um, and I just felt like that is not a person that I want running for me.  I felt that um, honestly, his 
vibe and just some of the things that he said, or just continuously almost lying.  Not almost. Lying.  
Or, trying to find ways to basically demean President Obama’s character and not focusing on, 
really focusing on the issues and having his facts straight, that’s not the kind of person that I want 
running for me, and I feel, I feel like he’s a type of person who if given the opportunity may 
actually go forward and try to reinstate slavery.   

[…] 

Most of the needy are minorities.  You know?  So it’s not to say that I feel that all of them have 
this racist undertone, but it’s kind of there I feel.  And the one prior to him, was it McCain?  Yeah, 
I mean he was kind of like sketchy too; it’s just not this genuine feel there.  So, it’s like, you know, 
and I think that’s for me is why I didn’t necessarily just go directly toward voting that way.  Just 
because you say you’re a Christian, and you have all of these very conservative views, I mean 
that’s not, really that’s not on line, that’s not balanced with how you know how God wants you to 
be.  Okay, so you’re saying, you know, “People should not get abortions, there should not be gay 
marriages,” and you’re angry toward people.  Like, you don’t have this heart for people.  You 
know to where maybe they’re sitting in their homes like, “Good thing this person was beat up 
because they’re a homosexual, that’s not right and that’s not of God.”  That’s not of God, that’s not 
okay. So, it’s that piece that kind of is just like mmm.  You know? So, I haven’t really gotten a 
good feel from even the Bushes, like I haven’t, you know?  So, I guess it stretches beyond 
Romney.  Yeah, it stretches beyond him. 
 

Bethany’s response focused mostly on her perceptions of the GOP as racist and 

hypocritical.  In other words, Bethany does not hold a firmly-rooted partisan attachment 

to the Democratic Party, but instead her strong aversion to the Republican Party keeps 

Bethany Democratically aligned. 

It seems once again that the major deterrent from aligning politically with the 

GOP came from negative perceptions about the party.  First, Bethany considered the 

Republican Party as one that catered to the wealthy rather than working to incorporate the 

impoverished into society.  Second, Bethany’s Biblical values stretched beyond abortion 

and gay marriage to issues like gun and drug control. Since these policies are not at the 

center of the White Religious Right’s platform, they are not considered to be Christian 
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values. Moreover, Bethany felt that the narrow-mindedness and intolerance toward 

people who choose “anti-Christian lifestyles” came entirely from people in the 

Republican Party.  Finally, the economic exclusion that Bethany spoke of in the 

beginning of our meeting, resurfaced again when she painted the Republican Party as 

racist.  Even more explicit was Bethany’s observation that Mitt Romney would “reinstate 

slavery,” if given the opportunity.    

Rachel: Early sixties, Black female 

 I conducted the following interview with Rachel, a Black woman in her late 

thirties who works in for a mid-sized university in the northeastern United States. Rachel 

describes herself as a Democrat who votes based on the candidate’s issues, rather than the 

candidate’s party.  Rachel’s political influence stems primarily from her family who 

raised her as a Democrat.  Although Rachel has never voted for a Republican in a 

national election, she reassured me that, “If I needed to vote Republican I would. […] I 

don’t have a one-track mind, just because I’ve voted Democrat is because I believed in 

what was being said on that particular side.”  In fact, later on in our discussion Rachel 

described to me how she rarely votes a straight-line ticket, and she highlighted race in her 

response: 

A:  In instances when you don’t, what is it that makes you go, steer from the straight... 

R:  Because sometimes I don’t think the Democratic person is doing what they should be doing, 
you know, so, like I said you pick the right candidate, whether it’s a Republican or Democrat... the 
purpose of an election is picking the right candidate.  Not because it’s a Democrat or he’s Black, or 
it's a Republican and he’s White... we shouldn't... you know, again, it's everyone's opinion, but my 
opinion is we should not live that way.  You pick the best person for the job. 
 

However, it became clear during our conversation that Rachel’s open mindedness toward 

homosexuality, abortion, and overall liberal stances on economic issues led to a solid 

Democratic alignment. 
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Specially, when I delved into the issue of gay marriage, Rachel disclosed that her 

daughter is a lesbian, and Rachel felt that this made her “prejudice” toward supporting 

gay marriage.  She explains her liberal standpoint on homosexuality as such: 

R: If that’s what they choose to do, I mean, who can say it's right or wrong? […] I don’t see a lot 
of problems.  I mean, I feel if I did something that people didn’t like I think it would be horrible to 
judge me because I lived differently than you do.  I'm not sayin’ murders, robbery, but if I chose to 
have a mate of the same sex, how is that affecting you?  So... that's how I really feel about those 
things. 

A:  Yeah, when Obama made the announcement that she was going to support gay marriage... you 
know, a lot of people thought that he would lose some of the black vote because of that... 

R:  And why?  I mean, I just, I thought it was a wonderful thing myself, because that was a hard 
decision for him, especially to say it out in the opening.  He knew what that could do to him.  But 
again, that's being a person, you know, to each their own.  You know, I support it.  If that’s the way 
you wanna live, that’s your business, as long as it doesn't affect me.   
 

Rachel’s open-mindedness toward homosexuality reflected that of Black Christians in 

Chapter 2.  In that chapter, the analyses showed that Black Christian conservatives are 

much more likely to oppose gay marriage than are Black Christians more generally.   

Not surprisingly, Rachel’s party alignment seemed to come from her liberal 

ideologies toward both social and economic issues.  However, as we discussed economic 

policies, Rachel seemed to be dissatisfied with each party’s intended audience.  

Well, I believe the underemployed and the poor people will never get talked about.  It’s either 
always gonna be the middle class, because they're considered, okay, we’re making it ... and the 
rich.  You know, so, I just feel like that poor people will never get talked about... 

 
Therefore, Republicans focused on the wealthy and Democrats paid attention to the 

middle class.  Rachel concluded the neither would ever address the problems of the 

impoverished.  While most of my interviewees discussed the Democrat’s liberal sexual 

morality, Rachel’s dissatisfaction with her party rested in large part on the Democrats’ 

disregard for the poor. 

 At the end of our time together, Rachel responded to the accusation that Black 

voters chose Obama based on his identity.  Just as Dorothy had opposed Jesse Jackson’s 
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candidacy, Rachel framed Obama as the “right” candidate who differed from Jackson.  

Well, believe me, I didn’t vote for Obama because he was a Black president.  I mean, because he’s 
a Black man.  Because there’s Black men I would NOT have voted for, believe what I'm sayin’.  
Al Sharpton and Jesse Jackson, no.  I wouldn’t have voted for them.  I just happen to believe that 
Obama was the best candidate then, and I believe Obama is the best candidate now.  So, that's my 
belief.   
 

As we discussed the racial implications of Obama’s presidency, I brought up whether 

Rachel agreed that Obama’s terms in office meant we had entered into a post-racial 

society.   

A:  And how about the idea that people say, “Well, we have a Black president, so racism and these racial 
tensions, they can’t really necessarily exist anymore, because we have a Black president.” 

R:  Are you kidding me?  We have race everywhere, race problems everywhere you go, there’s somebody’s 
prejudice.  One way or the other... same-sex, they’re prejudice against them; color, they’re prejudice, you 
know, against that... so, it’s a matter again, to me, a choice.  You know, and I do not believe, like I said, in 
my office, there’s probably people who don’t like Black people or the opposite.  So, I don't care where you 
go, what you do, you’re gonna always have it.  
 
The association Rachel made between racism and homophobia reaffirmed her liberalism.  

Moreover, this connection illustrated the same sympathy exhibited by Black Christian 

conservatives that makes them less likely than their White counterparts to restrict 

homosexuals’ civil liberties (Loftus 2001). 

 In sum, Rachel’s interview depicted a case in which political ideology and 

Democratic alignment were in sync.  In this respect, Rachel illuminates distinct 

differences between Black Christians and Black Christian conservatives.  For instance, 

while Rachel found faults within the Democratic Party, these policy disagreements had to 

do with the Democrats not being liberal enough.  Rachel’s interview sheds light onto the 

heterogeneity of Black Christians, thus problematizing the conflation of Black Christians 

with Black Christian conservatives.  
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Ben: Mid-late twenties, Black male 

I conducted the following interview with Ben, a Black man in his mid to late 

twenties who does not have a college education. At the time of our interview, Ben was 

pursuing skills training and also working full-time. Ben described himself as a moderate 

Independent who voted for McCain in 2008 and voted for Obama in 2012.   Ben married 

his wife a year before Obama’s first term.  Since the 2008 election, Ben and his wife have 

had four children, which drastically altered their economic circumstances. 

Indeed, when I asked why Ben chose to support Obama in 2012, his fiscal 

concerns came up first.  Ben explained,  “I have more financial responsibility and 

pressure, […] and Obama just sounded better for my pockets (laughs) than Romney.”  In 

describing his political views, Ben agreed with the Democrat’s focus on education and 

their position on job growth, while he sided with the Republicans on homeland security, 

immigration views, and the importance of family values as the main tenants of the GOP’s 

religious philosophy.   

When I asked what Ben thought about the Democratic Party in terms of religion, 

he explained: 

I guess Obama’s the biggest example… he’s a Christian, but uh, you know, he and others, other 
Democrats, you know, they seem to be more lenient and they tend to vote for things like same-sex 
marriages.  You know, and that’s a big thing in my religion, that the Bible teaches, that 
homosexuality isn’t right, so… I see the Democrats kind of being more lenient or totally either 
atheist or another religion.  I see that a lot. 

 
In fact, when I asked Ben about Obama’s stance on same-sex marriage, he told me, “I 

wasn’t happy about it.  You know, I was worried, you know?  Worried for the country.”  

Likewise, he explained that his conservative view on abortion “definitely plays a part” in 

how he votes.   



184 
 

However, in voting for Obama in 2012, Ben told me economic issues were his 

political priority.  Ben went onto describe his vote as a “sacrifice,” telling me, “This time 

around, I chose to vote for Obama knowing that he was more for abortion than against.  

That’s one of the things I decided to sacrifice on my views.”  He further broke down his 

explanation: 

A:  And that’s a great word: sacrifice.  I mean is there ever a time when you feel voting for a 
Democratic candidate is almost sacrificing too much of how, what your core beliefs are when it 
comes to religion? 

B:  Well, I never read that statement to myself, I’ve never said, “Wow, this is getting too much.”  
Obama is, he’s a tricky individual when it comes to voting, for me.  There’s a lot of great things 
about him and it’s one of those things where you say, “Man, he’s, you know, he’s full of life, he’s 
full of fresh ideas, he really wants to help the people.”  And, at the same time, you kind of see, 
“Wow, he says he’s a Christian, but he’s more jelly-backed than anything” (laughs).  So, he’s 
gotten a lot of people’s votes, and he kind of got my vote, too.   

 
This is not to say that Ben completely disregarded his Christian conservatism in voting 

for Obama.  While he certainly thought Obama’s economic plan would benefit him more 

than the one outlined by Romney, Ben also divulged that his decision rested on the fact 

that Romney was not a Christian.   

This time Romney, the Republican, he wasn’t a Christian, he was a Mormon.  And that stuck out 
to me a lot, like wow, am I ready to vote for a Mormon?  Even though Romney wasn’t throwing 
his religion all over.  I mean Obama wasn’t either.  But, you know, I kind of felt weird voting for, 
you know, someone who wasn’t a Christian.  So, it was one of those hard, you know… ’08 wasn’t 
hard for me as far as voting, you know?  This was hard, this was hard… it was challenging, it was 
like, “Man, so much…” You know, ‘cause I wasn’t in love with Romney, and I wasn’t in love with 
Obama either.   
 

Although Ben did not cite Romney’s Mormonism as the critical issue that swayed his 

vote, he suggested that it was an irreconcilable difference.  I asked Ben whether he would 

have considered the Republican candidate if he/she had been a “Christian.” Ben 

responded, “If the Republican candidate this time was a Christian, that definitely would 

have made me look more towards him, you know?”  For many Black Christian 

conservatives, Mormonism may not have been the primary reason to vote against 
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Romney, but it absolutely provided Black Christian conservatives with another 

justification for opposing Romney.  Likewise, many of the Black evangelicals in the 

previous Chapter’s analysis discredited Romney’s Christianity, because of negative 

interpretations of Mormonism.  At the same time commenters were espousing 

traditionalist views on same-sex marriage and abortion, they expressed their disdain for 

Mormonism. In the end, many of these voters decided that voting for a Christian over 

someone they deemed to be un-Christian took precedence.  

 Ben, however, seemed at peace with his decision largely because he rested his 

faith in God.  He told me, “My religion plays a big part in my life, period.  And, I’m not 

worried on how the world is going because I’m kind of, my belief is that, I’m resting in 

the hands of God.  So whatever happens, as long as I’m like in the right place with God, 

you know, I can’t worry.”  Thus, regardless of the outcome of these elections, Ben knew 

that it fell within “God’s plan.” 

 When I asked Ben about religion and welfare, he pointed to a book called 

Proverbs, describing it as “an awesome book in the Bible that talks about the lazy.”  

Consequently, his poverty philosophy rests on individualism.  He denigrates people for 

using government programs as a substitute for hard work.  Ben argued that poverty is all 

about a mindset: 

B: I feel that a lot of people on welfare, you know, are trapped in laziness, or fear, or even 
ignorance.  You know, people just not knowing and not realizing that, “Hey, there’s programs out 
there that will help me, that’ll pay for school.”  Or help, you know, yeah. 

A:  Do you think there’s something that keeps [poor people] from finding out about stuff like that, 
programs to certify you, or you know… 

B:  There’s nothing stopping them.  Their mind, it’s all about your mindset.  There’s nothing 
stopping you, especially now that we have the internet.  Like if they can hop on their phones and 
… I’ve seen a lot of people hurting financially have a smart phone.  I’m like, man, they’re able to 
pay that big bill?  But since they have the internet, really, there’s nothing stopping them.  It’s all a 
matter of them saying, “Okay, well instead of hanging out on FaceBook, you know, let me try to 
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look for a job.  Or let me, you know, hang around people, hang around certain people.”  You know, 
it’s their mindset, if you always hang around certain people that do nothing all day and make 
excuses, that’s where your mind will stay.  But if you get out and hang around people who are 
about something or achievers, then they’ll start to think, “Well, if they’re my age, and they’re here, 
what am I doing?”  You know?  You will start to open your mind.  So it’s all about the mindset, 
that’s the biggest thing.  The mindset, no matter where you live, it’s all about your mindset. 

 
Interestingly, Ben’s stance on welfare falls in line with the Republican Party.  While Ben 

insisted that voting for Obama had to do with the Democratic platform on economic 

spending, he never expressed liberal economic views. 

 Ben’s conservatism carried over into racial policy.  He rejected historical racism 

as an explanation for the current status of the Black community, and focused on tenants 

of individualism.  He discussed the need for Black people to work harder in avoiding the 

lazy stigmatization.  Additionally, Ben argued that in order to be successful, Black people 

needed to dress properly and speak correct English. Ben also believed that particular 

public figures placed too much stock in racism. 

A:  So, is that a turn off for you, the Al Sharptons and the Jesse Jacksons that focus so much on the 
race issue? 

B:  Yeah, yeah, it’s a turn-off.  You know, it’s funny, it’s kind of comic—a comedy.  When I see 
them guys I kind of laugh more than anything, it’s kind of like a comedy to me.  Yeah, ‘cause I 
mean to me, you don’t have to fight that hard living in 2013.  We have so many laws that are set 
up, you know?  I don’t know, maybe that’s their lot in life to focus on that, I don’t know (laughs).  
 

Unlike my other interviewees, Ben dismissed the idea that Whites harbor racial prejudice 

toward Barack Obama.  In fact, he suggested that Black Democrats are racist toward 

Whites.  

People I talk to sometimes, or at work, they’ll make statements like, “They hate to see a Black 
president.  They’re mad because…” (laughs)  They’ll make statements like that.  And I’m like, 
that’s bold to say.  That would imply that they’re racist, and you know… but I hear a lot of people 
make statements like, “They can’t stand the fact that we have a Black president, they never 
thought they’d see that!”  (laughs)  It’s crazy!  But, that’s what I’m hearing, I heard a lot… by 
different Black [Democrats]79, “Oh, they’re gonna try to assassinate him.”  So, the big point to me 

                                                 
79 Ben’s actual word here was “Republican,” but the context of our conversation, and his later use of the 

word “Democrat” indicated to me that this was a slip.  Therefore, I have changed the word 
“Republican” to “Democrat” for coherence. 
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is I’ve see a lot, well I can’t say that.  ‘Cause I kind of, I’ve been around more Black people than 
Whites, so I can’t make a statement, I was about to make a statement, but I can’t.  But, I’ve seen a 
lot of Democratic Blacks bring up race, or they use it as a tool, yeah.  
 

Ben’s entire interview illustrated the way in which younger cohorts may start to navigate 

between the Democratic and Republican Parties.  In placing very little emphasis on 

racism, Ben embraced conservative philosophies of reverse racism. Moreover, Ben 

viewed poverty through the same individualistic framework advocated by the political 

right and the White Christian Right as well.    

 Interestingly, after pressing Ben about race in party politics, he expressed 

dissatisfaction with the Republican Party’s lack of Black constituents.   

A:  And how about, I mean, does it bother you that the Republican Party has such a hard time 
attracting people of color? 

B:  No.  It doesn’t really bother me.  But what I’ve heard, you know, a little bit, what I saw too.  
Like I’ll never forget when I was watching the election night and they showed different, they 
showed the Republican party and everyone there, everyone’s you know, kind of playing music, 
and waiting for the last vote, and they show the Democratic party, you know?  The Democratic 
was mostly Black, but you saw almost every color in there.  When they showed the Republican 
Party and their group of people, it was hard to find a Black.  It was almost like “Where’s Waldo?”  
You couldn’t find a Black person.   

And that kind of like, man, that bothered me too, you know, like man, is this really a racist thing?  
Not for me, but for others.  Maybe for others it is.  I don’t know.  But when I saw that, you know, 
just for that night, switch back and forth, you know… so what’s going on between, you know, the 
Republicans, what are they doing now?  They show them, they’re happy, waiting, and it’s just a 
sea of Caucasians.  And I’m like, man, if I was in there, would I feel weird?  Like, man.  Am I 
alone here?  So, that, that was strange… I said, man… so, that was shocking to me.  But uh 
(laughs), maybe, I don’t know, maybe they have to work on reaching out races more.  Because 
they seem to be kind of like, uhh, uncomfortable with actually saying, you know… because you 
have to talk about it, like when it’s a problem, or when it’s there, you have to talk about it.  And 
never talking about it, never addressing it, it’s always gonna be like there.  The problem won’t go 
away.  So, the next Republican, he’ll be very smart if he made that step to mingle with other, you 
know, the blacks, the Hispanics, you know, he’ll be very smart to make it a point, and say, hey you 
know, this is not about color.  He’ll be very smart to do that (laughs). 

 
Even while he was formulating his answer, Ben was careful not to assume that the 

Whiteness of the Republican Party had anything to do with racial discrimination.  

Although he was turned off when Democrats brought up racial issues, Ben suggested that 

the Republican Party confront the lack of minority membership.  While Ben’s own racial 
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policy views did not factor into his political choices, he recognized that the GOP needed 

to embrace people of color in the next election.   

Essentially, Ben’s growing family and new economic responsibilities persuaded 

him to support Obama in 2012.  Nevertheless, Ben’s perception of Romney’s Mormonism 

severely complicated how he approached this election.  It is not entirely clear whether 

Ben would have supported Obama had another viable “Christian” run in opposition.  At 

the very least, Ben’s Christian conservatism, which mirrors the philosophy espoused by 

the White Christian Right, has the power to sway his vote in either direction.  Whereas 

many of my interviewees dismissed the GOP because of the Party’s conservative social 

welfare spending and racial policies, Ben embraced these Republican values.  As such, 

the Republican Party would need to change very little in order to gain support from Black 

voters like Ben.  Unfortunately for the GOP, Ben’s racial and economic beliefs seem to be 

the exception, rather than the rule. 

William: Early thirties, Black male 

 I conducted the following interview with William, a Black male in his early 

thirties who owns a small business.  William described himself as a conservative 

Republican, yet he voted for Barack Obama in 2008.  His decision to support Romney in 

2012 rested largely on dissatisfaction over Obama’s economic progress and militaristic 

strategy.  

The debt is higher than it was.  I don't think we should have spent that kind of money.  Now I 
understand the healthcare, I understand that.  But the timing for it wasn't right.  Cause you just 
raised the ceiling and now we thought the money would come back by taxing people over 250,000 
and now you have the Republicans saying no way (laughs) you know what I mean? Like, you just 
hit a wall doing that. 
[…] 
Calling people out of Iraq, smart.  Getting people out of Afghanistan, or trying to at least, smart, 
smart.  But he wanted to overhaul the entire military bring it, save money and bring it down, 



189 
 

listen, you can't do that right now.  Half the world’s at war, you can't do that. 
 

Noticeably, William argued that the Affordable Care Act in itself was not the problem.  

Rather, William felt the timing of this legislation could not have occurred at a worse 

period.   

 Moreover, William held moderate views when it came to welfare policies 

advocated by the Democrats: 

I believe in helping one another.  And that's a good way to help people on a large scale.  You know, 
but it would be cool to have communities come together, but you can't do, you know people, a lot 
of people get greedy and people don't wanna help their neighbor, blah blah blah, so fine, you gotta 
take it out their check.  (laughs).  You gotta force people to help.  And um, and that's fine, that's 
fine, but there's some, there's gotta be some checks to that. 

  
William told me that he supports initiatives for drug testing, even while he acknowledged 

that this strategy would cost taxpayers more money. William argued that if the 

government wants to have a social safety net in place, the people who use it must be held 

accountable.  In fact, when I asked William to explain more generally why he identifies 

with Republicans, his explanation echoed the entitlement rhetoric indicative of White 

conservative political ideology: 

I like the ideals that they have.  Like, if you want something, you go and get it, you know what I 
mean?  You don't sit back and wait until somebody gives it to you.  So that's why I started leaning 
towards the Republicans. 

 
Thus, William’s political views, as they pertain to redistributive policies, are steeped in 

the individualist philosophy that I discussed in Chapter 1. 

Despite his insistence on identifying with conservative Republicans, William’s 

political stance is best characterized as Independent and moderate.  He described how 

choosing between the Republican and Democratic Parties is “kinda what they call the 

lesser of two evils, how do you know which one’s better?” He continued by detailing the 

weaknesses in each party’s overarching philosophies: 



190 
 

But one thing I noticed with the social programs, the Democratic socialist programs... social 
programs, I keep saying socialist, social programs, they don't seem to work all the time.  Do you 
know what I mean?  So, all we do is throw money at it, and it still doesn't fix the problem, and we 
just come up with another program, and throw money at it, doesn't fix the problem.  You know, 
there seems to be no answers coming from the Democrats.  But also the Republican side, you 
know, they're not angels either, you know.  Thank god for unions, because capitalists would be 
killing people and make them. 
 

Essentially, William argued that the Democratic Party could not create incentive with its 

policy of social welfare “hand-outs,” whereas the Republican Party’s obsession with 

greed and individualism ignores people in need.  William later surmised that, “[The 

Democratic Party] wants to help and control, the [Republican Party] doesn't want to help, 

it causes problems.”  Throughout our time together, William wrestled with the pros and 

cons of each party.  Whenever he became aware of this fluctuation, William reassured me 

that he still fully supported the Republican Party. 

 Moving onto social issues, William expressed his adamant opposition to abortion 

and gay marriage.  When asked about which issues construct his conservative political 

identity, William told me: 

I don't like some of the Democratic views also.  Which I do understand they have to, they have to 
cater to the masses, so Democratically if the masses are for abortion, and I'm not, we've got a 
problem.  Do you know what I mean?  So, if they're for certain things that I'm not, there's a 
problem there. 
 

Moreover, William views gay marriage as detrimental to American society.  He argued 

that allowing same-sex marriage is both immoral and scientifically harmful:  

Well, I think, I'll give you an example, and this is not against anybody or anything like that, just 
um, same sex marriages, I think that's gonna be a problem in society.  I think that just overall 
causes a problem in society.  Like, some, you know, there's a religious view, if you will, but let's 
put that aside, and let's just go with just natural.  Just natural order.  If we look at the natural order, 
obviously it takes a man and a woman to have a child, to produce.  Now, scientifically we can go 
around that, you know what I’m sayin, but let's say if we didn't have that option and so what we're 
doing is, we're lessening our population.  You know what I mean?   
 

Few people in the content analysis shared the belief that abortion and gay marriage 

should be legislated.  Likewise, William and Ben were the only two interviewees who 
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advocated public policy’s role in prohibiting abortion and same-sex marriage.  In this 

sense, their positions are much more in accordance with the White Christian Right.  In 

fact, Obama’s support of same-sex marriage factored into William’s decision to vote for 

Romney: 

A:  So do you think that Obama coming out for gay marriage had any impact on your decision to 
vote for Romney? 

W:  Well, the interesting thing about that is this:  Obama's supposed to have, and this is the one 
thing that, which kind of made me wanna go, and I can't say for, 100% for Romney's moral values, 
but let's just say I'm going for Obama because he's already the president... and he's, he puts it out 
there that he has a moral standard.  But then he changes his moral standard publicly, right? From 
what he has privately, in order to win the presidency.  You know, or to be a Democrat.  And that, 
that's something that I don't like.  Like from any person, he can choose to, you know, do what you 
want.  But, I like to deal with people that say who they are on camera, off camera, you know what 
I mean?  In front of people, not in front of people.  Don't switch because you want a position. 
 

William disapproves of the way in which Obama bargained his Christian values for a 

political office.  William told me that while he could not vouch for Romney’s 

Christianity, he did know that Romney was more transparent than Obama.  In other 

words, he trusted that Romney’s religious convictions were genuine. 

 When it came to discussing the religious leanings of each political party, William 

decided that neither Democrats nor Republicans had a claim on Christianity.   

A:  Do you think that there's one party that is more closely aligned with those [Christian] values 
than another?   

W:  Uh, I would have to say, to be honest, I would have to say no.  I would have to say they're 
both even.  Because for whatever I can point out that's good for the Republicans, the bad can be 
pointed out as well, so at the end of the day, I think some people only pick out the toughest of 
topics, and say, for instance, abortion, you know what I mean.  One's for abortion, one's against 
abortion, you know... okay, well fine.  One's for greed, and the other one's not.  So what's, so you 
know like, what's the difference when we start going down the line, they're gonna be evenly 
matched, but the only way to get somebody perfect, if you will, or close to perfect, would be 
someone of an independent party, and an independent party will not win the presidency.   

 
For religious purposes then, William saw the contradictions within each of the party’s 

platforms.  In order for him to choose one or the other, he needed to separate his religious 

views from his political choice.  It is not surprising then that William views the economic 
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dimension as the most influential factor in his voting decisions.  

 Despite this, William strives to choose a candidate that shares most of his 

Christian values.  He explained, “I'm a Christian, so according to the Bible, there’s 

standards that God sets, and so you wanna pick a candidate that’s as close as you can get 

to following the standards that you grew up with.”  He realized the drawbacks of this 

approach as he relayed this to me. 

But, for me, religion plays a good part, that's how I live my life, so that's the foundation of my life, 
so I need some, I would want somebody to be as close to my religious values as possible.  Will I 
get the perfect candidate? No, it’s not possible.  But as close as I can, that's fine, you know, it’s 
fine with me. 
 

Thus, religion did not outweigh other policy areas, but William attempted as best as he 

could to keep his religious beliefs in mind when making a political decision. 

Finally, William and I discussed the Whiteness of the Republican Party, and 

Blacks’ overwhelming Democratic political alignment.  William argued that much of this 

is due to the Democratic Party’s willingness to reach out to the poor.  He suggested that 

the Republican Party would appeal to Black voters by paying attention to poverty.  He 

explained: 

Unfortunately, African Americans came over through slavery, now I wonder, I'm pretty sure that 
has an effect in the psyche over the years.  But, we can't even use that as an excuse, because, 
alright we came over let's say in the 1600s, here we are in the 2000s and, you know, thanks to the 
acts of, you know Civil Rights leaders, even people that you know, you know let's say like John F. 
Kennedy, and so there's been help on both sides of the ball to kind of even the playing field, okay 
fine.  The playing field's even now, why aren't we going forward?  And so, why are we settling for 
programs to get what we want?  And, that's what I don't understand.   
 

In essence, William views social programs as a hindrance to Black progress.  However, in 

order to address economic disparities between Whites and Blacks, William stressed that 

Republicans should offer an alternative to social welfare spending. 

I'll give you an example, Obama reaches the poor by saying, let's give them free health care, or 
you know health care like the government has.  Alright fine.  So, if they're willing to do that, what 
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are Republicans willing to do?  If you have financially strategies, why don't you reach them with 
that?  If you know how to build wealth, hey, why don't you reach people with that?   
 

While William espouses the dependency model of social welfare, he still pushes for 

policies that address poverty in America.  William faulted the GOP for isolating lower 

classes from the Republicans’ political initiatives. Rather than ignore the problem of 

poverty, William argued that the Republican Party should work to counter Democratic 

proposals.  

William’s insistence on identifying as Republican largely results from working 

inside of a bi-partisan system, and it was on that thought that we concluded our interview:   

A:  It's interesting because I think, in an ideal world you might want to pick and choose from each 
party and make your own independent party, but you've also got the dilemma that, will an 
independent person win? 

W:  No.  There's no money backing, right.  There's no fame, if you will, backing.  You know they'd 
have to be a really truly extraordinary candidate, and then they would have to be what I call a 
chameleon. Because they would have to appease both sides.  And who's willing to do that?   

 
Although William considered himself a conservative Republican, his interview 

showcased a moderate position for which there is no party.  

 William’s interview highlights the economic and religious dimensions in a similar 

manner to Ben.  Like Ben, much of what William believes centers on values expressed by 

the White Christian Right.  William’s explanations of poverty followed an individualistic 

approach, and he communicated that gay marriage threatened the family structure.   

Nonetheless, William placed his religious convictions secondary to his economic 

concerns.  As a small business owner, William told me he stood to benefit more from the 

Republican’s “laissez-faire” economic policies.  
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Sarah: Early thirties, Black female 

I conducted the following interview with Sarah, a bi-racial woman in his early 

thirties who works for a pharmaceutical company in a large northeastern city.  Sarah 

describes herself as a moderate who votes for Democratic candidates, but who once 

considered voting for Republicans.  In this interview, she discusses her transition from 

Christianity to agnosticism, and credits this as a foundation to her “open-mindedness.”  

Sarah’s interview is important for two reasons.  First, she adds to our understanding about 

how religion, in this case its absence, helps to shape one’s political ideologies.  Next, 

Sarah illustrates the heterogeneous nature of the Black electorate, which is often 

pigeonholed as devoutly spiritual.  While exit polls show that Blacks vote for Democrats 

in overwhelming numbers, Sarah provides an explanation of voter choice that does not 

hinge on Christian values.     

Sarah grew up in a mostly White area of central Pennsylvania. Primarily raised by 

her White, British mother, Sarah has chosen an agnostic path different from her Black 

father’s Protestant background.   Sarah’s father had never frequented church, although her 

father’s side of the family is conservatively Christian.  Sarah views religion as an 

apparatus that allows people to defend discrimination.  She told me:   

But I think it's more so like, I don't look into a ton of different aspects, but the religion part is the 
part that gets me the most. So, I'm pro-choice and I don't believe in discrimination against people 
for being gay or for any other reason, and that's the one thing that will always like never ever get 
me to switch sides. 

 
Although Sarah is unaffiliated, her explanation about religion as a source of 

discrimination is not entirely different from the Christian conservatives I interviewed.  

Most of these interviewees specifically mentioned that the Republican Party manipulates 
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Christianity to defend discriminatory policies.    

Sarah possesses an egalitarian mindset, which she attributed to her agnosticism.  

In this way, Sarah associates Biblical literalism with bigotry, specifically against 

homosexuality.  She argued, “I'm not a religious person in that sense, I think if you've got 

a firm belief in everything Biblical, obviously you’re gonna have a huge problem and 

think that [gay marriage is] ruining of the sanctity of marriage.” While six of the other 

interviews I conducted opposed limiting homosexuals’ civil liberties, Sarah was the only 

person who did not fully condemn same-sex marriage. 

Sarah’s experience with Christians certainly shapes this assessment.  Sarah related 

to me that her cousin, a Black woman who comes from “the same kind of background” as 

herself, “thinks it’s wrong to be gay.”  Sarah explained, “[My cousin] thinks if you pray 

hard enough, it’ll take away your gay.  I think that’s fucking crazy.”  Therefore, Sarah not 

only adamantly opposes religious influences in government, but she also interprets these 

positions as intellectual aberrations. 

Furthermore, Sarah emphasized that liberal family values policies are what keep 

her voting Democratic.  She remarked, “I'm pro-choice and I don't believe in 

discrimination against people for being gay or for any other reason, and that’s the one 

thing that will always like never ever get me to switch sides.”  Sarah’s decision about 

abortion is rooted in a fear of the government controlling her choices.  Although she told 

me she would not have an abortion if she were to get pregnant now, she expressed how 

grateful she was that abortion availability existed when she was younger.  Moreover, 

Sarah was uneasy about legislation aimed at abortion exceptions, terms that would limit 

abortions in specific cases (e.g. rape and incest).  Even though Sarah did not share a 
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moral opposition to abortion, as other Black Christians have expressed in these analyses, 

most of the interviewees presented here shared Sarah’s belief that abortion and gay 

marriage should not be legislated. 

While Sarah fits the mold for social liberalism, her economic indicators paint a 

different picture.  Sarah discussed how she made too much money to write off her college 

tuition, but that she thought paying more in taxes was fair.  In essence, Sarah felt that her 

fundamental belief of wealth distribution directly conflicted with the Republican 

platform. Sarah compared herself to those in her immediate surroundings, concluding that 

she was lucky to have a home and job: 

I don’t think it’s socialist, I think people can say that, but I’m like why do you think you deserve 
everything? [D]rive blocks that way, you’ll see some shit.  Like there are people that are not 
having a chance and the opportunity isn’t even there for them to try to improve, or try to become 
better people.  I just don’t think that’s fair. 

 
Interestingly, Sarah described her position by saying that luck, rather than her own hard 

work and determination, helped her to acquire wealth.  

Sarah expressed that her opportunities have helped her become successful, and 

argued that many of her wealthy friends fail to see the same: 

I'm friends with people that come from families that are very wealthy are really Republican, 
because, ‘We earned the money, we shouldn't be giving it to anybody else, so fuck socialism 
because this is our money that we earned and we don't need to help other people.’  Where I feel 
like you should be trying to help other people. 

 
In this assessment, Sarah conflates three ideas: wealth, Republicanism, and 

individualism.  Her assumption is a common one.  In fact, one of the key differences 

between the Democratic and Republican platforms rested on the belief that Democrats 

were collective and Republicans were individualistic.  During the 2012 Presidential 

campaign, a video of President Obama surfaced in which he remarked, “You didn’t build 
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that… somebody else made that happen.”  Obama went on to explain how the public 

sector has helped everyone in America.  The GOP struck back with the mantra, “We built 

it,” indicating that individuals are solely responsible for their successes (or failures).   

 The tension between individualism and collectivism also extends to helping the 

Black community.  Sarah explained: 

I feel like I would wonder if most Black people feel like they vote for [Democrats], ‘cause they 
feel like those are the people that care about them and fight for them. […] I almost feel like it’s a 
North and South, Republican/Democrat thing. 

 
Sarah asserted that the Democratic Party has Black interests in mind.  Likewise, Sarah 

believes there are racial motives for voting on party lines that fall outside of other 

common predictors (e.g. income, education, gender).   

Sarah did acknowledge, however, “Where there are large populations of Black 

people, […] it’s generally not large populations of wealthy Black people.”  Still, party 

preferences run deeper than just economic disparities.  Sarah averred, “I feel like a lot of 

Black people don’t trust wealthy, White people.”  Moreover, when Sarah referred to the 

particular type of “wealthy, White people,” whom Black people may not trust, she 

alluded to Republicans.  Sarah claimed that Democrats “tend to always go for the people, 

the middle class people; helping everyone have an opportunity […] I don’t see a lot of 

Republican candidates that try to do that.”  Overall, Sarah told me that Blacks did not 

trust Republicans, because the racial and economic interests identified by the GOP run 

counter to the interests of Black voters. 

Finally, Sarah and I discussed whether racial solidarity may have contributed to 

Black support for Obama. Sarah described the pride she felt when Obama was elected, 

but recognized specific “non-Black” circumstances that allowed it to happen: 
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When Obama won, I literally started bawling, and called my mom and my mom was bawling on 
the phone, and we were like, "Oh my god!"  It's just like, it was something that you never, I never 
thought I'd see it. [O]bama is pretty much the whitest form of a black guy you can get.  So I think 
he was a lot easier to accept to people. 
 

Sarah argued that it took a certain type of Black man to win the presidency, which fell in 

line with observations made by Christian interviewees.  While she felt a connection to 

Obama based on his racial identity, Sarah also realized that, “[Obama] portrays himself in 

a certain way.”  In other words, Obama’s actions, mannerisms, and speech embody 

“Whiteness.”  In that sense, Sarah questioned whether the White voting public would 

have accepted Obama if he had “acted Black.”   

This struck me as especially relevant, since Jesse Jackson had criticized Obama 

for “acting like he’s White” (CNN 2007).  If this crude accusation is true, could this be 

part of the reason Obama was able to carry the large majority of White Democrats?  For 

example, in 1988, Jackson received 14 percent of the Democratic primary vote.  In 2008, 

Obama carried 33 percent of the white Democratic primary vote.  Moreover, only 51 

percent of White Democrats viewed Jackson favorably, whereas the comparative figure 

for Obama stood at 77 percent (Cohen 2008).    

Certainly, twenty years has a lot to do with a growing number of Whites accepting 

a Black president, but Sarah’s opinion put a lot of emphasis on how Obama portrays 

himself racially.  Other liberals have done the same, most notably Senate majority leader 

Harry Reid who “observed that Mr. Obama spoke ‘with no Negro dialect, unless he 

wanted to have one’” (Alim and Smitherman 2012).  Sarah brought to light the reality of 

the racial situation in America.  In order for a Black man to be a successful candidate, he 

may have had to exude a “safe, White” demeanor.  

It is not just Obama’s speech that separates him from Jackson.  Obama has been 
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criticized often for not speaking out on behalf of the Black community during his tenure 

as President.  In his New York Times op-ed, Fredrick Harris declared, “As president, Mr. 

Obama has had little to say on concerns specific to blacks.” Obama’s approach to racial 

politics differs little from his role model’s: Chicago’s first Black mayor, Harold 

Washington.  Ira Glass observed, “When [Obama] says there is no black America and 

there is no white America, only the United States, you can hear the echoes of Harold 

Washington saying he would be fairer than fair.”  Just as Obama has been criticized for an 

absence of racial discourse, Mayor Washington was lambasted for exclaiming he would 

be “fairer than fair” in refusing to favor any race over another (CBS Chicago 2012).  

Neither Obama’s, nor Washington’s agenda and focus zeroed in on the Black community.  

Perhaps it was Jackson’s intense dedication to Black equality that turned off Whites, and 

even some Blacks. 

Sarah’s interview demonstrates the centrality of living as a Black woman in 

America.  Her political decisions have been shaped by both of these identities.  The 

discrimination Sarah faced in youth has made her aware of how her Black identity, rather 

than her Whiteness, affects people’s perceptions of her.  Moreover, as a target of 

discrimination herself, Sarah upheld her egalitarian values, and argued that Christianity 

does not align with these beliefs.  Therefore, her minority status outweighed religion and 

economic circumstances as the key component to her political decision making. 

Chapter Conclusion 

It is easy, and all too common among scholars who study politics and religion, to 

deduce from quantitative data that Blacks’ Christian values factor little into their voting 

decisions.  However, as illustrated here and in Chapter 4, many Black Christian 
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conservatives defer to their religion when considering political candidates.  Although 

scrutinized for electing pro-life and gay marriage advocates, Black Christian 

conservatives never dismiss these issues.  Rather, most of the readers in Chapter 4 and 

interviewees in this Chapter approach these issues within the church, rather than in the 

ballot box.    

Consequently, Black Christians justify their votes in three intersecting ways.  

First, almost everyone cites the role of racism in conservative politics and the White 

Christian Right.  While certainly not everyone in the Republican Party holds racist views, 

Chapters 2 and 3 support the argument that racial resentment correlates with support for 

conservative coalitions.  The failure on the part of the GOP to detach from this racist 

label has detrimentally affected their success among conservative Black voters. 

Second, some Black voters determine that other sins plague society more than 

abortion and homosexuality.  Hence, these voters took issue with placing these sins at the 

center of political discourse.  In this way, Black voters in Chapters 4 and 5 cast doubt on 

the moral elitism within which the Christian Right operates.  Black Christian 

conservatives generally perceive their White counterparts as exclusive and dismissive of 

the poor.  In other words, White Christian conservatives are willing to judge others, but 

never fully accept responsibility for their own sins.  Therefore, White conservatives’ 

religious infractions and their divergent interpretations of scripture serve as a basis to 

debunk the notion of “Biblical literalism.” 

Third, some Black Christians compartmentalize the political and religious 

domains.  Essentially, these voters believed that the church should police Christian 

values, and politicians should work hard to uphold constitutional rights. In many ways, 
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these two objectives are one in the same (e.g. murder, theft, etc.).  However, as society 

has evolved, other laws have run counterintuitive to Christian objectives (e.g. legalization 

of abortion, legitimization of gay marriage, and so on).  The interviewees draw a clear 

line between who should handle sexual morality issues (the Church) and who should 

fight to eradicate poverty and racism (the State).  Despite the church’s impact on political 

mobilization among Blacks (Harris 1999), it is evident that Black political successes 

depend on the church and not the other way around. In fact, several studies have shown 

that the church is a catalyst for voter mobilization within the Black community (Harris 

1999; Cavanaugh 1987; Verba and Nie 1972). Unlike White Christian conservatives, 

Black Christian conservatives do not have a single political party that is wholly aligned 

with their spiritual or material interests.  That so many Black Christians recognized the 

shortcomings of party politics indicates how ineffectual the government is at addressing 

their concerns. 

For most interviewees, reconciling conservative Christian values and the 

liberalism of the Democratic Party meant approaching abortion and gay marriage with 

tolerance, open-mindedness, and prayer.  In both analyses, Black Christians demonstrated 

immense compassion for women who choose to have abortions.  Many interviewees also 

recognized the structural causes of abortion within the Black community, and viewed 

abortion largely as the outcome of poverty and a lack of education.  Since poverty has 

affected sizeable sections of the Black community, this issue remains at the forefront of 

Black voter concern.  Essentially, the Republican Party’s monopoly over “Christian 

values” only services the White Christian Right.   

  



202 
 

Finally, although Kidd et al. note, “[B]lacks also have a long tradition of social 

conservatism that at least some Republicans consider exploitable,” results from Chapters 

4 and 5 show that only a very small minority of Blacks share the same Biblical viewpoint 

as the one advocated by the White Christian Right  (2007:166).  For the two interviewees 

who had supported the Republican Party, their Christian values centered largely on sexual 

morality.  Perhaps more importantly, like members of the Christian Right, Ben and 

William held individualistic views about poverty.  This finding confirms Pride’s (2001) 

research on electoral convergence between White and Black conservatives, illustrating 

that only Black Christian conservatives who adopt an individualistic viewpoint will be 

persuaded by the GOP. 
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CHAPTER 6 
CONCLUSION 

 
“All the things you grew up, all the biases you had and believed were accurate, all the ways your daily life 
worked are being challenged.  You don’t have to be a racist to look at: there’s a black president, there’s a 

woman speaker, it doesn’t look the same.”   
–Mickey Edwards, former Republican congressional representative from Oklahoma 

 
“I know Republicans are still sorting out what happened in 2012.  But one thing they all agree on is they 
need to do a better job reaching out to minorities.  Call me self-centered, but I can think of one minority 

they can start with.”  -President Barack Obama, 2013 White House Correspondents’ Dinner 
 

This dissertation examines the racialized context of American voting, which 

guides Black Christian conservatives’ Democratic alignment.  At the core of this research 

rests the racialized implications of the words “liberal” and “conservative.”  While these 

ideological labels are meant to denote a party affiliation, their meanings are closely 

linked to how White voters conceptualize and use them (Pride 2002).  Starting from the 

understanding that Americans’ behaviors are shaped by their racial identities, this 

dissertation demonstrates how Black Christian conservatives navigate the American 

political system—a system that predominately focuses on White interests. 

To begin, the conflation of political ideology and party alignment hinders us from 

understanding how religious ideologies work differently for Black and White 

constituencies (Pride 2001; McDaniel and Ellison 2008).  For instance, using political 

ideologies to predict White party alliance works quite well.  However, when we use 

political ideology to determine Black voters’ party alliances, its explanatory power 

disappears.  Particularly, many of the so-called religious predictors of party alliance (e.g. 

attitudes on gay marriage and abortion) work well for Whites, but have no significant 

impact in Black voter predictive models.  
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Glaeser et al. (2004) explain, “In the United States, support for political parties 

divides on religious attitudes at least as much as on income.”  However, this statement 

normalizes the White Christian conservative perspective by assuming that only abortion 

and gay marriage are religious issues.  Therefore, when scholars characterize Black 

Christians as weighting their economic concerns more heavily than their religious beliefs, 

they completely ignore the differences between White and Black Biblical interpretation. 

Likewise, to frame Black Christian conservatives’ Democratic allegiance as paradoxical 

misses that political ideologies are contextualized through a White lens.  

Summary of Relevant Findings 

In Chapter 1, I described the data and the methods by which I conducted this 

investigation.  The research design includes analyses of three data sets collected from 

2008 to 2012, and qualitative data from two sources collected between 2012 and 2013. In 

terms of the quantitative analyses, I extracted data from two sources: the American 

National Elections Survey and the New York Times/CBS News Tea Party survey. The first 

qualitative source consists of user-generated web comments collected shortly after the 

2012 Presidential Election.  The second source comes from ten in-depth interviews that I 

conducted with Black voters between September 2012 and April 2013 in the northeastern 

region of the United States.   

Chapter 1 also outlines the major explanations for Black voter alignment.  Due to 

the lack of scholarship focuses specifically on Black Christian conservatives, this Chapter 

utilized work that analyzed Black voters more generally.  In that Chapter, I determine that 

the three plausible explanations for Black Christian conservatives’ Democratic alignment 
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stem from: economic circumstances and views about redistributive policies, divergent 

religious philosophies, and perceptions of racial resentment among White conservatives. 

In Chapter 2, I explained how White and Black Christian conservatives differ on 

social welfare spending and race-targeted policies.   In addition, Chapter 2 problematizes 

the aggregation of Black Christian conservatives with other Blacks. The data show 

clearly that Black Christian conservatives, not all Blacks, hold conservative positions on 

gay rights and abortion. Additionally, Christian conservatism has a liberalizing effect on 

Blacks’ support for preferential hiring. Hence, Christian conservatism factors into fiscal 

and social opinions for both Whites and Blacks, but in a divergent manner. 

At the end of Chapter 2, I attempt to dismantle the individualistic explanation for 

White Christian conservatives’ Republican alignment.  Greeley and Hout argue that 

White conservative Protestants, “tend to emphasize self-reliance and facing the 

consequences of bad choices over aid of any kind,” and that “[t]hese concerns sound […] 

like genuine commitments and principles, not euphemisms for disparaged racist views” 

(2006:61-62).  While White Christian conservatives may not be any more motivated by 

racial resentment than their non-conservative counterparts are, I reveal that Whites 

manifest their racial resentment in conservative social welfare and racial policy positions.  

Consequently, Whites are more conservative on social welfare spending and racial issues, 

regardless of Christian conservatism. Nonetheless, White Christian conservatives fall to 

the right of all White voters, and their greater emphasis on individualism certainly has an 

effect.  To that end, to “close the case” on racially motivated voting among White 

Christian conservatives insinuates that individualism is solely responsible for these 

standpoints.  
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My findings in Chapter 2 align instead with the theoretical perspective presented 

by Evans (2009).  He contends that White evangelicals support government intervention 

to protect their conception of the social order (e.g. abortion and gay marriage).  When 

politicians express values that challenge the status quo, however, White evangelicals 

advocate “spiritual solutions or personal conversion.”  The reticence to provide 

government resources to the poor or racial minorities, therefore, is not based strictly on 

individualistic ideologies.   

In Chapter 3, I investigated the issue of racial resentment among White 

conservatives by examining the Tea party. I find that issues outside of Christian 

conservatism correlate significantly with Tea Party support.  Although Christian 

conservatism is not a significant predictor of Tea Party support in the 2010 models, the 

views espoused by the White Christian Right are imbedded within the Tea Party’s 

platform.  In other words, people who hold staunchly conservative views on social 

welfare spending and racial policy are more likely to support the Tea Party.  Since 

Chapter 2 reveals that White Christian conservatives hold by far the most rightwing 

positions on social welfare spending, we should expect that many of the members within 

the “Moral Majority” support the Tea Party’s goals.  While Tea Party candidates have 

embraced cultural conservatism, positions on gay marriage and abortion are not the key 

determinants of Tea Party support. 

In order to test whether these results could be replicated, I updated my Tea Party 

models using 2012 ANES data.  These models reaffirmed the outcomes derived from the 

2010 Tea Party Survey.  In addition, I find that a tenet of Christian conservatism 

correlates with the likelihood of Tea Party support.  These data reveal that people who 



207 
 

support the implementation of Christian law in the U.S. have much higher odds of 

supporting the Tea Party.  The version of Christian law that these supporters want 

implemented, nonetheless, rests on a Euro-centric vision of the Bible.   

 Once more, Chapter 3 debunks the notion that individualistic ideologies are solely 

responsible for conservative positions on racial policies.  The libertarian bent of the Tea 

Party would like to suggest that supporters hold antigovernment opinions, no matter the 

topic.  My findings uncover that this is simply not the case.  Preferences for government 

policies follow the deserving and undeserving recipient dichotomy.  Moreover, these 

categories become color coded, so that under this paradigm, undeserving implies that 

recipients are non-White.  Thus, opposition to means-tested programs, such as welfare 

and the Affordable Care Act, increases the likelihood that a person supports the Tea Party.  

Likewise, racial resentment has an impact on whether Whites support race-targeted 

policies that address historical discrimination. 

Additionally, a basic analysis of the 2010 TPS data reveals that about 36 percent 

of non-Tea Party supporters held an unfavorable view of President Obama, while an 

astonishing 96 percent of Tea Party supporters felt the same. It would be naïve to 

conclude that racial resentment is the only factor contributing to whether someone 

approves of the Tea Party. However, it is just as ill-informed to write off racial resentment 

as an attitude held only by those on the extreme fringes of the movement.  Despite the 

Tea Party’s insistence that Barack Obama is Karl Marx’s reincarnation, his record on 

foreign policy, taxes, economic stimulus, and social spending is rather moderate, and in 

some ways conservative (Alterman 2012).  Even “Obamacare” carries the conservative 

stamp of approval: much of it is a carbon copy of the Heritage’s Foundation health plan 
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of the nineties (Rosenberg 2011; Roy 2011).  Which begs the question, what is it about 

Barack Obama that Tea Partiers cannot stand?  Certainly Obama’s racial identity is but 

one component, but my analyses refute that his election symbolizes any sort of post-racial 

America.    

In Chapters 4 and 5, I consider whether Black Christian conservatives align with 

the Democratic Party because of economic circumstance, religious philosophy, and/or the 

perception of racism within White conservative coalitions. I argue that Black voters 

utilize their unique racial history in defining what “conservative” and “liberal” mean to 

them.  Thus, the perception that the Republican Party caters to White voters may affect 

how Black voters reconcile their conservative morality with their Democratic votes. With 

regard to the economic explanation, Wald and Calhoun-Brown argue, “Black partisanship 

is not principally a function of moral-cultural issues but rather of stark economic 

realities” (2011:281).  While I agree with this premise, it is also important to realize that 

Black Christian conservatives defend their liberal economic viewpoints as Biblical 

choices.  I find that Black Christian voters refer to the Bible in justifying social welfare 

spending and racial policy positions.  Thus, their political views reflect a moral concern, 

rather than strictly economic interests.  

Although McDaniel and Ellison (2008) argue that Biblical literalism is a 

misnomer, they conclude that it “neither time nor literalism has had a systematic effect on 

shaping black partisan alliances” (2008:186).  I do not agree, rather, I contend that we 

should attach as much weight to Christian conservatism as an influential part of Black 

voting as we do to the policy choices made by White Christian conservatives.  Simply 

because Black Christian conservatives vote in line with their non-conservative 
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counterparts does not diminish the fact that Christian doctrine influences some of these 

decisions.  To the contrary, dissimilarities on economic policies between these two groups 

uncover their race-based interpretations of Christianity, and not just their overall 

socioeconomic statuses.  Indeed, Biblical interpretations factor into White and Black 

Christian conservatives’ perspectives on policy issues. 

Furthermore, Chapters 4 and 5 shed some light onto the persistent racial divide 

between White and Black Christian conservatives.  Greeley and Hout use survey data to 

conclude that “there is only weak evidence support [the case on evangelical racism]” 

(2006:62).  Contrary to the conclusion put forth by these researchers, many Black 

Christian conservatives do perceive the White evangelical movement as racist.  In fact, 

many Black Christian conservatives pointed to racism within White evangelicalism as 

proof of their hypocritical religious nature.  One such reader addressed Dr. Brown in her 

comment, arguing, “You prove that most White evangelicals are more racist than the 

racists that don’t know Christ in the pardon of their sins.”  As evidenced by this 

commenter, the chasm between White and Black Christian conservatives is steeped in a 

long history of racial tension, one that did not simply disappear with the election of an 

African American president.  

Therefore, if so many White evangelicals portray themselves as non-racist, why 

do so many Black evangelicals identify them as such? To conclude that White 

evangelicals are merely conservative neglects White evangelicals’ history of supporting 

programs that benefit their own causes and ideologies. For instance, White evangelicals 

famously ignored structutalist explanations for racial inequalities and declined any 

involvement in combatting racism during the Civil Rights Movement.  However, when it 
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comes to issues of abortion and same-sex marriage, White evangelicals advocate 

government intervention.  Chapters 2 and 3 reinforce Black Christian conservatives’ 

perceptions of White conservative groups—indeed White conservatives do tend to be 

highly motivated by racial resentment. 

Finally, Black Christian conservatives are more likely than White Christian 

conservatives to view economic redistributive policies as a positive.  While many of these 

interviewees were skeptical of the benefit of welfare programs, no one thought they 

should completely disappear.  These conclusions stemmed from interviewees’ 

experiences with social welfare, either as a beneficiary or through proximity to a close 

friend or relative. 

Having only sat down with two interviewees who have voted for Republican 

candidates, I can only speculate as to their voting motivations.  From the small amount of 

data I do have, I suspect that Black Republican voters tend to be more individualistic and 

less likely to see racial discrimination as an obstacle than their Democratic counterparts 

are.  This is not to say that they would deny the existence of racism, but rather Black 

Republicans may contend that the individual is largely responsible for his/her successes 

and failures.  Furthermore, similar to White evangelicals, I presume Black Republicans 

who advocate Christian conservatism would favor legislation banning abortion and same-

sex marriage.   

Limitations 

Several limitations are specific to the quantitative analyses performed in Chapters 

2 and 3.  First, my models account for only a portion of the variation in each of the 

dependent variables.  Consequently, the analyses do not incorporate all of the relevant 
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correlates. Moreover, using three different datasets to operationalize key concepts, 

particularly Christian conservatism, presented a host of internal validity issues.  As first 

discussed in Chapter 1, it would have been ideal to measure Christian conservatism using 

variables that indirectly tapped “born again” identification.  Since this identity often 

denotes White evangelicalism, many Black Christian conservatives are hesitant to use the 

label for themselves (Gilbreath 2007).  This likely limited the subset of people whom I 

categorized as Black Christian conservatives. Another drawback of using these data 

stemmed from the small sample size of Black respondents. This made it particularly 

difficult to disaggregate Black Christian conservatives from Black Christian non-

conservatives using a more extensive definition of Christian conservatism (e.g. including 

only those who prayed several times a week or more and who attended religious services 

regularly).  

As first mentioned in Chapter 3, the Tea Party datasets did not include wide-

ranging religious variables, and I was unable to replicate my measurement of Christian 

conservatism in those analyses. Without a reliable set of variables with which to measure 

Christian conservatism in the TPS dataset, I could not suggest that White Christian 

conservatives were more likely to join the Tea Party.  Using only one variable in the 2012 

dataset, however, I was able to argue that Whites who advocated Christian law in the U.S. 

government were more likely to support the Tea Party. 

While I created a scale of social welfare spending from the 2010 Tea Party Survey 

data, I did not have extensive ways of measuring social welfare spending attitudes in the 

2012 ANES dataset.  Due to this limitation, I could not include as many controls to 

mediate the effect of racial resentment.  The only variable controlling for this effect asked 
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whether respondents believed the government should be doing more, be doing less, or be 

doing the same number of things.  

More broadly, as Herbert Gans has stated, “Polls are answers to questions rather 

than opinions” (2013:1).  It is important to remember that survey data give us very little 

insight into the intensity of opinions held by respondents, or the importance of the 

answers they give.  In that respect, the a quantitative analysis gives us some insight into 

what people are actually thinking, but survey data never allow us to pain the entire 

picture. 

 Another limitation of this study deals with the qualitative analyses carried out in 

Chapters 4 and 5.  Both of these samples were susceptible to selection bias.  Studies 

indicate that people who voluntarily respond to surveys are more likely to hold passionate 

opinions (Black 1999).  In Chapter 4, it may be that persons willing to address Dr. 

Brown’s assertions were also more likely to disagree with his conclusions.  Moreover, 

those who agreed to be interviewed in Chapter 5 may have stronger opinions about 

religion and politics than those who chose not to participate.  To that end, voters from 

large urban areas in the northeastern part of the country are more likely to exhibit liberal 

attitudes and to vote for Democrats, regardless of race.  Therefore, conclusions drawn 

from the Chapter 5 analysis represent only a small segment of the Black Christian 

population.   

Future Research 

At the outset of this project, very little scholarship existed that studied the way in 

which Black Christian conservatives navigate the political system. Likewise, research on 

this topic defined concepts such as “conservative” and “liberal” in terms of White voters’ 
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preferences. As such, this dissertation is only the beginning toward a greater 

understanding of Black Christian conservative voting.  In order to capture a larger portion 

of this subgroup, an ethnographic research of Black Christian conservative voters is in 

store. Since my results are constrained to only one city in the northeastern section of the 

country, this methodological approach could test whether my findings are generalizable 

to other regions. In particular, research focused on comparing those Black Christian 

conservatives who have voted for Republicans to those who have not could prove 

particularly informative. 

 Another possibility would be to design a survey with the objective of studying 

this population.  As mentioned above, I had difficulty both with defining Christian 

conservatives and with locating a dataset large enough to disaggregate the Black sample. 

A sampling design that oversamples Black respondents within a survey that includes 

extensive religious and political variables would be tremendously beneficial. Such a 

study would provide a consistent measure of Christian conservatism in order to test 

whether my findings hold true.  

 A third avenue of research should investigate Black voting at the local and state 

levels at which African Americans are better represented politically (Frymer 2010). At the 

local level, Black conservatives may be able to run on a platform that embodies Black 

conservative interests. This would include broader approaches to abortion and same-sex 

marriage, as well as addressing the ongoing problems of racial discrimination.  In this 

vein, Blacks who have voted on gay marriage initiatives at the local level may be more 

likely to vote on referendums offered separate from a candidate’s entire conservative 

platform. Studying this political strategy would help to understand how the GOP could 
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appeal to Black voters at the national level.  

 Finally, I suggest that research set out to explore the impetus behind Black 

Republicans’ and Independents’ political alignment. Researchers have overlooked this 

voting bloc entirely, and unfortunately, my work has done little to rectify this.  Rather 

than treating these voters as aberrations, scholars should recognize the ways in which the 

Democratic Party has also failed the Black community. In a two party system, dissatisfied 

Black voters have only one viable alternative, and that is the Republican Party.  Learning 

about these voters’ experiences within the GOP, and the ideological motivations behind 

their voting choices, would help to understand how Republicans have managed to recruit 

some Black voters.   

Implications: Republicans Race to a Solution 

 The bipartisan system is largely to blame for the constraints placed on voters.  

Black Christian conservatives, like many voters, do not fit neatly into one party or the 

other. With respect to other racial groups, however, the appearance of Black voters’ 

political commitment to the Democratic Party is unmatched.  This alignment, however, 

should not be confused with contentment.  Many Black Christian conservatives, both in 

the content analysis and in-depth interviews, voiced their dissatisfaction with the 

Democratic Party.  Rather than capitalizing on these grievances, the Republican Party has 

continued to appeal mostly to White voters, while alienating Black voters in a number of 

ways.   

The 2012 Presidential Election appeared to materialize the political ramifications 

of this strategy.  With a panicked sense of urgency, the Republican Party has begun to 

face its race problem, and many of its members have scrambled to resolve the 
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Republicans’ precarious political status.  Thomas Edsall has suggested that the GOP 

discontinue its focus on social and cultural topics.  He writes: 

The fact is that on pretty much every non-cultural issue—government spending, taxes, the 
regulatory state and national defense—the Christian right holds orthodox Republican views 
virtually identical to those of mainstream Republicans.  Its members are unlikely to bolt the Party. 
 

The analyses performed in Chapters 2 and 3 confirmed that White Christian 

conservatives held the most conservative opinions on every issue—not just those related 

to sexual morality.   

Additionally, sexual conservatism did not significantly change Whites’ likelihood 

of supporting the Tea Party.  Rather, racial resentment and conservative opinions about 

social welfare spending had the largest effect on predicting whether someone supported 

the Tea Party. Therefore, it would be unlikely that White Christian conservatives would 

defect from the Republican Party. 

Along those same lines, the GOP is losing the battle with Christian conservatives 

of color.  Conservatives’ hardline stance on abortion and same-sex marriage has had no 

discernible effect on recruiting African American voters.  In fact, this research shows that 

defining only abortion and homosexuality as religious policies has further alienated many 

Black Christian conservatives.  

If Republicans genuinely want to capture segments of the Black vote, they should 

begin by addressing poverty.   Many of the voters in Chapters 4 and 5 explained that their 

Christian values had just as much to do with economic issues as cultural issues.   

Therefore, poverty is not only a central concern among the Black community in general, 

but it is also an integral part of Black Christian sermons (Harris 1999).  This strategy 

would also appeal more to Black Christian non-conservatives who, contrary to public 
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perception, hold much more liberal views toward abortion and gay marriage.   

The selective individualistic lens through which many White conservatives base 

their racial and economic stances will likely continue to detract Black voters.  As Pride 

(2001) succinctly stated, “It may be that the individualistic rhetoric of conservative 

Republicans cannot get past the collective experience and memory of contemporary 

[B]lack people” (746).   Indeed, what exacerbates the Republican problem is that White 

Christian conservatives tend toward individualistic solutions only when this paradigm 

serves to advance White interests (Walters 2003).  This inconsistency is not lost on Black 

Christian conservatives, many of whom view White evangelicals as particularly racist.  

The entitlement rhetoric employed by some Republicans is also a major political 

barrier.  Mitt Romney’s 47 percent blunder highlighted the political conservative message 

that poor people, which are disproportionately of color, vote for Democrats because they 

want the government to give them “stuff.”  These messages miss that Black voters do not 

want handouts; they want a chance to succeed within a society that has discarded their 

concerns.   

In an op-ed article published in May 2013, Charles Blow elaborated on this idea, 

noting that the Republican Party had been “endorsing the most extreme and hyperbolic 

African-American voices” (2013).  As Blow describes: 

The Democrat Plantation theology goes something like this: Democrats use the government to 
addict and incapacitate blacks by giving them free things — welfare, food stamps and the like. 
This renders [B]lacks dependent on and beholden to that government and the Democratic Party 
(2013).  
 

Only those who subscribe to the message that Blacks are dependent on the government 

will be persuaded by such rhetoric.  In this respect, Black political conservatism is still 

framed by White interests (Walters 2003).  Herman Cain’s presidential run illustrates this 
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point well.  Cain’s platform rested on an insistence that “poor people are poor because 

they want to be,” and racism is only marginally relevant to a person of color’s life 

chances (Grigsby-Bates 2011).  While White conservatives embraced Cain’s political 

points, Black voters steered clear (Grigsby Bates 2011).   

Even as a self-described Black Republican, William, whom I interviewed in 

Chapter 5, thought the GOP needed to offer an alternative to the Democrats’ social 

welfare strategies:   

I’ll give you an example, Obama reaches the poor by saying, let's give them free health care, or 
you know health care like the government has.  Alright fine.  So, if they’re willing to do that, what 
are Republicans willing to do?  If you have financially strategies, why don’t you reach [Black 
voters] with that?  If you know how to build wealth, hey, why don’t you reach people with that?   
 

In other words, the Republican Party should present a viable plan, rather than simply 

writing off racial discrimination as an historical relic or regarding Black voters as 

government dependents.  

More importantly, the conservatizing force of the Tea Party will slow down any 

appeal that the GOP may have with Black voters. Supporters of this movement were 

more racially and fiscally conservative than their counterparts were.  Downsizing the 

federal government has decidedly racial repercussions, and since Black people are more 

likely to hold jobs in the public sector, the anti-government standpoint will prospectively 

repel Black voters (Dade 2012). In addition, the Tea Party attracted White liberals and 

moderates who expressed higher levels of racial resentment. As Arceneaux and Nicholson 

aptly observe, “[R]acial resentments of Tea Party conservatives appear to be broader and 

deeper than conservatives outside the Tea Party movement” (708).  Therefore, the Tea 

Party’s ideological influence within the Republican Party will continue to alienate Black 
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voters if left unfettered.  

Referring to the last decades of the 19th Century, Harris (1999) explains, “The 

growing exclusion of African Americans from voting and from party activity left a void 

that only black religious institutions could fill” (90).  More than two centuries later, 

during the second term of our first African American President, many Black voters still 

face considerable political obstacles. The two-party system, as argued by Paul Frymer, “is 

a historical-institutional dynamic that quietly, and yet quite consistently, leads parties to 

deny representation to groups who are electorally captured” (2010:235).  At best, the 

suggestions presented here would amount only to small shifts within the current political 

electorate.  Issues such as education, housing and employment opportunities, healthcare 

disparity, inner-city violence, drug proliferation, and systemic incarceration continue to 

plague Black communities.  Politicians, on both sides, need to do a better job at 

addressing these issues legislatively in order to truly advance the needs of Black voters.  

Until then, African American voters may need to turn to the Democratic Party as the 

“better of two evils,” while relying on other outlets, such as the church, to effect change.   
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APPENDIX A 
CHAPTER 1 APPENDICES 

A1. Statewide Exit Poll Data for White Voters 2000-2012 

 

State Gore (D) Bush (R) Kerry (D) Bush (R) Obama (D) McCain (R) Obama (D) Romney (R)

Alabama 26.0% 72.0% 19.0% 80.0% 10.0% 88.0% 15.0% 84.0%
Alaska 28.0% 61.0% 33.0% 64.0% 32.0% 65.0% -- --
Arizona 38.0% 57.0% 41.0% 59.0% 40.0% 59.0% 32.0% 66.0%
Arkansas 41.0% 56.0% 36.0% 63.0% 30.0% 68.0% -- --
California 47.0% 48.0% 47.0% 51.0% 46.0% 52.0% 45.0% 53.0%
Colorado 37.0% 56.0% 42.0% 57.0% 48.0% 50.0% 44.0% 54.0%
Connecticut 54.0% 41.0% 51.0% 48.0% 51.0% 46.0% 51.0% 48.0%
D.C. 67.0% 20.0% 80.0% 19.0% 86.0% 12.0% -- --
Delaware 48.0% 48.0% 45.0% 55.0% 53.0% 45.0% -- --
Florida 40.0% 57.0% 42.0% 57.0% 42.0% 56.0% 37.0% 61.0%
Georgia 26.0% 71.0% 23.0% 76.0% 23.0% 76.0% -- --
Hawaii 45.0% 43.0% 58.0% 42.0% 70.0% 27.0% -- --
Idaho 28.0% 70.0% 29.0% 69.0% 33.0% 65.0% -- --
Illinois 48.0% 49.0% 48.0% 51.0% 51.0% 48.0% 46.0% 52.0%
Indiana 37.0% 61.0% 34.0% 65.0% 45.0% 54.0% 38.0% 60.0%
Iowa 48.0% 49.0% 49.0% 50.0% 51.0% 47.0% 51.0% 47.0%
Kansas 35.0% 60.0% 34.0% 64.0% 40.0% 59.0% 33.0% 64.0%
Kentucky 38.0% 59.0% 35.0% 64.0% 36.0% 63.0% -- --
Louisiana 26.0% 72.0% 24.0% 75.0% 14.0% 84.0% -- --
Maine 49.0% 44.0% 53.0% 45.0% 58.0% 40.0% 57.0% 40.0%
Maryland 46.0% 51.0% 44.0% 55.0% 47.0% 49.0% 43.0% 55.0%
Massachusetts 57.0% 34.0% 59.0% 40.0% 57.0% 42.0% 57.0% 42.0%
Michigan 46.0% 51.0% 44.0% 54.0% 51.0% 47.0% 44.0% 55.0%
Minnesota 47.0% 46.0% 50.0% 49.0% 53.0% 46.0% 48.0% 49.0%
Mississippi 17.0% 81.0% 14.0% 85.0% 11.0% 88.0% 59.0% 89.0%
Missouri 42.0% 55.0% 42.0% 57.0% 42.0% 57.0% 32.0% 65.0%
Montana 33.0% 59.0% 39.0% 58.0% 45.0% 52.0% 38.0% 59.0%
Nebraska 31.0% 65.0% 33.0% 66.0% 39.0% 59.0% -- --
Nevada 40.0% 55.0% 43.0% 55.0% 45.0% 53.0% 43.0% 56.0%
New Hampshire 45.0% 49.0% 50.0% 49.0% 54.0% 44.0% 51.0% 47.0%
New Jersey 51.0% 45.0% 46.0% 54.0% 49.0% 50.0% 43.0% 56.0%
New Mexico 37.0% 58.0% 43.0% 56.0% 41.0% 57.0% 41.0% 56.0%
New York 53.0% 42.0% 49.0% 50.0% 52.0% 46.0% 49.0% 49.0%
North Carolina 31.0% 68.0% 27.0% 73.0% 35.0% 64.0% 31.0% 68.0%
North Dakota 32.0% 62.0% 35.0% 63.0% 42.0% 55.0% -- --
Ohio 41.0% 55.0% 44.0% 56.0% 46.0% 52.0% 41.0% 57.0%
Oklahoma 37.0% 62.0% 29.0% 71.0% 29.0% 71.0%
Oregon 46.0% 49.0% 50.0% 50.0% 59.0% 41.0% 54.0% 44.0%
Pennsylvania 48.0% 50.0% 45.0% 54.0% 48.0% 51.0% 42.0% 57.0%
Rhode Island 60.0% 34.0% 57.0% 41.0% 58.0% 39.0% -- --
South Carolina 26.0% 70.0% 22.0% 78.0% 26.0% 73.0% -- --
South Dakota 37.0% 62.0% 37.0% 61.0% 41.0% 56.0% -- --
Tennesee 36.0% 60.0% 34.0% 65.0% 34.0% 63.0% -- --
Texas 24.0% 73.0% 25.0% 74.0% 26.0% 73.0% -- --
Utah 25.0% 68.0% 24.0% 73.0% 31.0% 66.0% -- --
Vermont 51.0% 41.0% 58.0% 40.0% 68.0% 31.0% 66.0% 33.0%
Virginia 37.0% 60.0% 32.0% 68.0% 39.0% 60.0% 37.0% 61.0%
Washington 48.0% 46.0% 52.0% 46.0% 57.0% 41.0% 53.0% 46.0%
West Virginia 45.0% 53.0% 42.0% 57.0% 41.0% 57.0% -- --
Wisconsin 47.0% 49.0% 47.0% 52.0% 54.0% 45.0% 48.0% 51.0%
Wyoming 27.0% 70.0% 28.0% 70.0% 32.0% 66.0% -- --

Average 40.2% 55.2% 40.5% 58.3% 43.4% 54.9% 44.2% 55.6%

White Voters

2000 Election 2004 Election 2008 Election 2012 Election

Note:  In 2012, the Associated Press excluded 19 states from exit polling.
Sources: Data were collected by the Associated Press and arbitrarily retrieved from 2000 MSNBC Presidential Election Exit Polls, 2004 CNN Presidential 
Election Exit Polls, 2008 The New York Times  Presidential Election Exit Polls, 2012 CNN Presidential Election Exit Polls.  
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A2. Statewide Exit Poll Data For Black Voters 2000-2012 

 

State Gore (D) Bush (R) Kerry (D) Bush (R) Obama (D) McCain (R) Obama (D) Romney (R)

Alabama 91.0% 8.0% 91.0% 6.0% 98.0% 2.0% 95.0% 4.0%
Alaska -- -- -- -- -- -- -- --
Arizona -- -- -- -- -- -- -- --
Arkansas 84.0% 12.0% 94.0% 6.0% 95.0% 5.0% -- --
California 86.0% 11.0% 81.0% 18.0% 94.0% 5.0% 96.0% 3.0%
Colorado -- -- 87.0% 13.0% -- -- -- --
Connecticut -- -- -- -- 93.0% 7.0% 93.0% 7.0%
D.C. 93.0% 6.0% 97.0% 3.0% 97.0% 3.0% -- --
Delaware 89.0% 9.0% 82.0% 17.0% 99.0% 1.0% -- --
Florida 93.0% 7.0% 86.0% 13.0% 96.0% 4.0% 95.0% 4.0%
Georgia 92.0% 7.0% 88.0% 12.0% 98.0% 2.0% -- --
Hawaii -- -- -- -- -- -- -- --
Idaho -- -- -- -- -- -- -- --
Illinois 92.0% 7.0% 89.0% 10.0% 96.0% 3.0% 96.0% 4.0%
Indiana 85.0% 13.0% 92.0% 8.0% 90.0% 10.0% 89.0% 10.0%
Iowa -- -- -- -- 93.0% 6.0% -- --
Kansas -- -- -- -- -- --
Kentucky -- -- 87.0% 12.0% 90.0% 8.0% -- --
Louisiana 92.0% 6.0% 90.0% 9.0% 94.0% 4.0% -- --
Maine -- -- -- -- -- -- -- --
Maryland 92.0% 7.0% 89.0% 11.0% 94.0% 6.0% 97.0% 3.0%
Massachusetts -- -- -- -- -- -- 92.0% 7.0%
Michigan 91.0% 8.0% 89.0% 10.0% 97.0% 3.0% 95.0% 5.0%
Minnesota 87.0% 12.0%
Mississippi 96.0% 3.0% 90.0% 10.0% 98.0% 2.0% 96.0% 4.0%
Missouri 84.0% 14.0% 90.0% 10.0% 93.0% 7.0% 94.0% 6.0%
Montana -- -- -- -- -- -- -- --
Nebraska -- -- -- -- -- -- -- --
Nevada -- -- 86.0% 13.0% 94.0% 5.0% 92.0% 6.0%
New Hampshire -- -- -- -- -- -- -- --
New Jersey 88.0% 11.0% 82.0% 17.0% 92.0% 8.0% 96.0% 4.0%
New Mexico -- -- -- -- -- -- -- --
New York 90.0% 8.0% 90.0% 9.0% 94.0% 5.0%
North Carolina 90.0% 9.0% 85.0% 14.0% 95.0% 5.0% 96.0% 4.0%
North Dakota -- -- -- -- -- -- -- --
Ohio 89.0% 9.0% 84.0% 16.0% 97.0% 2.0% 96.0% 3.0%
Oklahoma -- -- 72.0% 28.0% -- -- -- --
Oregon -- -- -- -- -- -- -- --
Pennsylvania 90.0% 7.0% 84.0% 16.0% 95.0% 5.0% 93.0% 6.0%
Rhode Island -- -- -- -- -- -- -- --
South Carolina 91.0% 7.0% 85.0% 15.0% 96.0% 4.0% -- --
South Dakota -- -- -- -- -- -- -- --
Tennesee 92.0% 8.0% 91.0% 9.0% 94.0% 6.0% -- --
Texas 91.0% 5.0% 83.0% 17.0% 98.0% 2.0% -- --
Utah -- -- -- -- -- -- -- --
Vermont -- -- -- -- -- -- -- --
Virginia 84.0% 14.0% 87.0% 12.0% 92.0% 8.0% 93.0% 6.0%
Washington -- -- 73.0% 25.0% -- -- -- --
West Virginia -- -- 83.0% 15.0% -- -- -- --
Wisconsin -- -- 86.0% 14.0% 91.0% 9.0% 94.0% 6.0%
Wyoming -- -- -- -- -- -- -- --

Average 89.8% 8.5% 86.5% 12.9% 94.8% 4.9% 94.3% 5.1%

Black Voters

Note:  In 2012, the Associated Press excluded 19 states from exit polling.
Sources: Data were collected by the Associated Press and arbitrarily retrieved from 2000 MSNBC Presidential Election Exit Polls, 2004 CNN Presidential Election 
Exit Polls, 2008 The New York Times  Presidential Election Exit Polls, 2012 CNN Presidential Election Exit Polls.  

2000 Election 2004 Election 2008 Election 2012 Election
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A3. Statewide Exit Polls Outliser Calculations 2000-2012 

 
 

  

Summary Statistics Whites Blacks Whites Blacks Whites Blacks Whites Blacks

Mean 0.552 0.085 0.583 0.129 0.549 0.049 0.556 0.051
Median 0.560 0.080 0.570 0.120 0.540 0.050 0.550 0.050
Lower Quartile 0.480 0.070 0.500 0.100 0.460 0.030 0.480 0.040
Upper Quartile 0.620 0.110 0.660 0.160 0.640 0.070 0.610 0.060
Interquartile Range (IQR) 0.140 0.040 0.160 0.060 0.180 0.040 0.130 0.020

IQR * 1.5 0.210 0.060 0.240 0.090 0.270 0.060 0.195 0.030

Upper Limit 0.770 0.140 0.810 0.210 0.810 0.110 0.745 0.080
Lower Limit 0.350 0.020 0.330 0.030 0.270 -0.010 0.355 0.020

Lower Outliers1 D.C. None D.C. D.C. D.C. None Vermont None
Mass.
R.I.

Upper Outliers2 Mississippi Missouri Mississippi Oklahoma Alabama None Alabama Indiana
Virgina Washington Louisiana Mississippi

Mississippi

Sources: Data were collected by the Associated Press and arbitrarily retrieved from 2000 MSNBC Presidential Election Exit Polls, 2004 CNN Presidential Election 
Exit Polls, 2008 The New York Times  Presidential Election Exit Polls, 2012 CNN Presidential Election Exit Polls.  

Republican Presidential Candidates 2000, 2004, 2008, and 2012

Notes:
1. These states had significantly lower shares than the rest of the sample of voters who voted for the Republican candidate.
2. These states had significantly higher shares than the rest of the sample of voters who voted for the Republican candidate.

2000 Bush 2004 Bush 2008 McCain 2012 Romney
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A4. Correlations Of Statewide Voter Shares By Race 2000-2012 

  

Republican Candidates 2000 Bush 2004 Bush 2008 McCain 2012 Romney2

2000 Bush 1.0000 --- --- ---

2004 Bush 0.9570 1.0000 --- ---

2008 McCain 0.8926 0.9414 1.0000 ---

2012 Romney 0.9062 0.9472 0.9706 1.0000

Cronbach's Alpha 0.9641

Republican Candidates 2000 Bush 2004 Bush 2008 McCain 2012 Romney2

2000 Bush 1.0000 --- --- ---

2004 Bush 0.0794 1.0000 --- ---

2008 McCain 0.7531 0.0761 1.0000 ---

2012 Romney 0.4964 -0.3837 0.6516 1.0000

Cronbach's Alpha 0.4252

Sources: Data were collected by the Associated Press and arbitrarily retrieved from 2000 MSNBC Presidential Election Exit Polls, 2004 
CNN Presidential Election Exit Polls, 2008 The New York Times  Presidential Election Exit Polls, 2012 CNN Presidential Election Exit 
Polls.  

White Voters

Black Voters

Notes:

2. In 2012, the Associated Press excluded 19 states from exit polling.

Republican Presidential Candidates 2000, 2004, 2008, and 20121

1. This analysis includes outlier states that were omitted from the analysis in Table 1.2.
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A5. Unweighted Descriptive Statistics For Categorical Variables, 2008 ANES 

 

N Share N Share N Share

White 1,158 67.1% 1,158 100.0% -- --
Black 569 32.9% n/a n/a 569 100.0%
Total 1,727 100.0% 1,158 100.0% 569 100.0%

White Christian Conservatives 247 14.4% 247 21.4% -- --
Black Christian Conservatives 248 14.5% -- -- 248 45.8%
White Evangelical Protestants 267 15.6% 267 23.1% -- --
Black Christians 254 14.9% -- -- 254 47.0%
White Mainline Protestants 130 7.6% 130 11.3% -- --
White Catholics 195 11.4% 195 16.9% -- --
Other or Unaffiliated 369 21.6% 315 27.3% 54 10.0%
Total 1,710 100.0% 1,154 100.0% 541 102.8%

Low 701 41.3% 570 50.0% 131 23.5%
High 998 58.7% 571 50.0% 427 76.5%
Total 1,699 100.0% 1,141 100.0% 558 100.0%

Strong Democrat 436 28.8% 157 15.6% 279 55.1%
Democrat-leaning Independent 280 18.5% 195 19.3% 85 16.8%
Weak Democrat 270 17.8% 153 15.2% 117 23.1%
Weak Republican 168 11.1% 163 16.2% 5 1.0%
Republican-leaning Independent 171 11.3% 156 15.5% 15 3.0%
Strong Republican 190 12.5% 185 18.3% 5 1.0%
Total 1,515 100.0% 1,009 100.0% 506 100.0%

Liberal 611 35.9% 383 33.4% 228 41.0%
Moderate 190 11.2% 120 10.5% 70 12.6%
Conservative 900 52.9% 642 56.1% 258 46.4%
Total 1,701 100.0% 1,145 100.0% 556 100.0%

Less than High School 203 11.8% 93 8.1% 110 19.4%
HS Diploma 580 33.7% 368 31.9% 212 37.5%
Some College 540 31.4% 370 32.0% 170 30.0%
College Degree 398 23.1% 324 28.1% 74 13.1%
Total 1,721 100.0% 1,155 100.0% 566 100.0%

Does not own home 645 37.5% 376 32.6% 269 47.4%
Owns home 1,077 62.5% 779 67.4% 298 52.6%
Total 1,722 100.0% 1,155 100.0% 567 100.0%

Male 743 43.0% 511 44.1% 232 40.8%
Female 984 57.0% 647 55.9% 337 59.2%
Total 1,727 100.0% 1,158 100.0% 569 100.0%

Non-South 954 55.2% 698 60.3% 256 45.0%
South 773 44.8% 460 39.7% 313 55.0%
Total 1,727 100.0% 1,158 100.0% 569 100.0%

Sex

Region

Source: American National Elections Study.  2008 Time Series.

Religion

Religious Commitment

Party Identification

Political Ideology

Degree

Home Ownership

Race

Total Sample White Sample Black Sample
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A6. Unweighted Descriptive Statistics For Continuous Variables, 2008 ANES 
 

  

N Mean Median SD P10 Q1 Q3 P90 Skew
Age 2,300 47.015 46 17.220 25 33 59 71 0.307

Income 1,620 10.85 11.50 6.19 2.00 6.00 15 19 0.96

N Mean Median SD P10 Q1 Q3 P90 Skew
Age 1,144 49.281 49 17.339 26 35 61.5 73 0.218

Income 1,092 15.187 16 6.052 6 12 19 23 -0.433

N Mean Median SD P10 Q1 Q3 P90 Skew
Age 565 46.439 46 16.575 25 33 57 69 0.315

Income 514 10.870 11 6.078 3 6 16 19 0.093

Note:  Income is measured using an ordinal variable: (1) None or less than $2,999; (2) $3,000 -$4,999 ; (3) $5,000 -$7,499; (4) 4 $7,500 -$9,999; (5) 
$10,000 -$10,999; (6) $11,000-$12,499; (7) 7 $12,500-$14,999; (8) 8 $15,000-$16,999; (9)  $17,000-$19,999; (10) $20,000-$21,999; (11)  $22,000-
$24,999; (12) $25,000-$29,999; (13) $30,000-$34,999; (14) $35,000-$39,999; (15) $40,000-$44,999; (16) $45,000-$49,999; (17) $50,000-$59,999; 
(18) $60,000-$74,999; (19) $75,000-$89,999; (20)  $90,000-$99,999; (21) $100,000-$109,999; (22) $110,000-$119,999; (23) $120,000-$134,999; 
(24)  $135,000-$149,999; (25)$150,000 and over .

Black and White Sample

White Sample Only

Black Sample Only

Source: American National Elections Study.  2008 Time Series.
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A7. Religious Affiliations 

 
Using the religious identification (V083185x) and the religious attendance (V083186a) 
variables in the ANES, I initially constructed nine religious affiliations.  These categories 
were further collapsed into five categories once I accounted for respondents whom I 
considered religiously conservative. Any Black Protestant has been categorized as such, 
while evangelical Protestants and Mainline Protestants only include White respondents. I 
have listed the numerical value labels associated with V083185x in the left hand column.  
 

White Evangelical Protestants 
General Protestant 

10  Protestant, denomination NA a 
20  Non-denominational/independent or local Protestant church a 

30  Community Church a 
40  Inter-denominational Protestant; Protestant, denomination “none” a 
99  Christian NFS; “just Christian” a 

Adventist 
100 7th Day Adventist 

Baptist    
120 American Baptist Association 
123 Baptist General Conference 
124 Baptist Missionary Association of America 
126 General Association of Regular Baptist Churches (GARB) 
127 National Association of Free Will Baptists (United Free Will Baptist) 
132 Progressive National Baptist Convention 
133 National Baptist Convention NFS 
135 Southern Baptist Convention 
147 Fundamental Baptist (no denominational ties) 
148 Local (independent) Baptist churches 
149 Baptist NFS 

Congregational   
150 United Church of Christ (Congregational, Evangelical and Reformed) a 

European Free Church (Anabaptists)    
164 Old Amish Order 
167 Evangelical Free Church 
169 Apostolic Christian Church of America (including NA whether 171) 

Holiness    
180 Christian and Missionary Alliance 
181 Church of God (Anderson, IN) 
182 Church of Nazarene 
184 Salvation Army 
185 Wesleyan Church 
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189 Holiness NFS 
199 Church of God NFS; NA whether Pentecostal or Charismatic 

Independent Fundamentalist    
200 Plymouth Brethren 

Lutheran    
221 Lutheran Church--Missouri Synod; LC-MS 
222 Wisconsin Evangelical Lutheran Synod; WELS 
224 Lutheran Free Church AFLC (Association of Free Lutheran Churches) 
225 Church of Lutheran Brethren  

Methodist    
230 United Methodist Church; Evangelical United Brethren 
233 Christian Methodist Episcopal Zion Church 

Pentecostal    
242 Assemblies of the Lord Jesus Christ (ALJC) 
243 Church of Our Lord Jesus Christ of Apostolic Faith (COOLJC) 
244 Church of the Lord Jesus Christ of Apostolic Faith (CLJC) 
250 Assemblies of God 
251 Church of God (Cleveland, TN) 
254 Pentecostal Church of God 
255 Pentecostal Holiness Church 
256 United Pentecostal Church International 
257 Church of God in Christ (incl. NA whether 258) 
261 Church of God of Prophecy 
264 Full Gospel  
266 Apostolic Faith Church (also called Trinity Apostolic Faith Church) 
267 Apostolic Church (Pentecostal) 
269 Pentecostal NFS; local or other Pentecostal church; See also 199 

Presbyterian    
272 Presbyterian Church in America (PCA) 
275 Evangelical Presbyterian 

Reformed    
280 Christian Reformed Church 

Restorationist    
290 Christian Church (Disciples of Christ) 
292 Churches of Christ; Church of Christ NFS 
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Black Christians 
General Protestant    

10  Protestant, denomination NA  
20  Non-denominational/independent or local Protestant church  
40  Inter-denominational Protestant; Protestant, denomination “none” 
99  Christian NFS; “just Christian” 

Adventist 
100 7th Day Adventist 

Anglican 
110 Episcopalian; Anglican  

Baptist    
120 American Baptist Association  
121 American Baptist Churches U.S.A. (Northern Baptists)  
124 Baptist Missionary Association of America  
126 General Association of Regular Baptist Churches (GARB)  
127 National Association of Free Will Baptists (United Free Will Baptist)  
132 Progressive National Baptist Convention  
133 National Baptist Convention NFS  
135 Southern Baptist Convention  
148 Local (independent) Baptist churches  
149 Baptist NFS  

Congregational    
150 United Church of Christ (Congregational, Evangelical and Reformed) 

Holiness    
181 Church of God (Anderson, IN) 
199 Church of God NFS; NA whether Pentecostal or Charismatic 

Lutheran    
220 Evangelical Lutheran Church in America; ELCA  
221 Lutheran Church--Missouri Synod; LC-MS 

Methodist    
230 United Methodist Church; Evangelical United Brethren  
231 African Methodist Episcopal Church  
232 African Methodist Episcopal Zion Church  
233 Christian Methodist Episcopal Zion Church  
239/249 Methodist NFS 

Pentecostal    
243 Church of Our Lord Jesus Christ of Apostolic Faith (COOLJC)  
244 Church of the Lord Jesus Christ of Apostolic Faith (CLJC)  
250 Assemblies of God  
254 Pentecostal Church of God  
255 Pentecostal Holiness Church  
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256 United Pentecostal Church International  
257 Church of God in Christ (incl. NA whether 258)  
264 Full Gospel   
266 Apostolic Faith Church (also called Trinity Apostolic Faith Church)  
267 Apostolic Church (Pentecostal)  
269 Pentecostal NFS; local or other Pentecostal church; See also 199 

Presbyterian    
270 Presbyterian Church in the U.S.A. 
275 Evangelical Presbyterian 
276 Reformed Presbyterian 

Restorationist    
290 Christian Church (Disciples of Christ)  
292 Churches of Christ; Church of Christ NFS 
 

White Mainline Protestants 
General Protestant    

10  Protestant, denomination NAb 
20  Non-denominational/independent or local Protestant church b 
40  Inter-denominational Protestant; Protestant, denomination “none” b 
99  Christian NFS; “just Christian” b 

Anglican 
110 Episcopalian; Anglican 

Baptist    
121 American Baptist Churches U.S.A. (Northern Baptists) 

European Free Church (Anabaptists)  
160 Church of the Brethren  
165 Quakers (Friends)  

Lutheran    
220 Evangelical Lutheran Church in America; ELCA 
229 Lutheran NFS 

Methodist    
239/249 Methodist NFS 

Presbyterian    
270 Presbyterian Church in the U.S.A. 
279 Presbyterian NFS 

Reformed    
281 Reformed Church in America 
289 Reformed NFS 

Congregational    
150 United Church of Christ (Congregational, Evangelical and Reformed) b 
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Catholics 

400 Roman Catholic 
 

Other/Unaffiliated 
Bolded categories indicate those affiliations that were initially separate for purposes of 
drawing out Christians whom I considered religiously conservative.  Since too few 
respondents existed in each category to treat them separatelyc, I collapsed these 
affiliations into one category. 
 
Non-Traditional Conservative Christians 
Non-Traditional Protestants 

300 Christian Scientists 
301 Mormons; Latter Day Saints (incl. Community of Christ)  
304 Jehovah's Witnesses 
306 Fundamentalist Adventist (Worldwide Church of God)  
309 Non-traditional Protestant NFSa 

 

Non-Traditional Liberal Christians 
Non-Traditional Protestants   

303 Unitarian; Universalist 
305 Unity; Unity Church; Christ Church Unity 
308 Religious science 
302 Spiritualists 
 

Jewish  
501 Orthodox 
502 Conservative  
503 Reformed 
524 Jewish, other 

 
Other Religion 
Mixed Christian 
 600 Protestant and Roman Catholic 

Messianic Judaism   
 650 Messianic Judaism (incl. Jews for Jesus) 

Eastern Orthodox (Greek Rite Catholic)  
 701 Greek Orthodox 
 702 Russian Orthodox 
 706 Armenian Orthodox 
 719 Eastern Orthodox NFS 
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Non-Christian/Non-Jewish   
 720 Muslim; Mohammedan; Islam 
 721 Buddhist 
 722 Hindu 
 723 Bahai 
 724 American Indian Religions (Native American Religions) 
 725 New Age 
 726 Wicca (Wiccan) 
 729 Other non-Christian/non-Jewish 
 730 Sikh 
 732 Konko Church 
 740 Other non-Christian/non-Jewish religions 
 790 Religious/ethical cults 

Mix of Major Religions 
 795 More than 1 major religion (e.g. Christian, Jewish, Moselm, etc.) 

Other 
 888 Don’t Know 
 889 Refused 

No Religious Affiliation   
 880 None 
 881 Agnostics 

882 Atheists 
 890 No religious identification; none 
 
 
a Only respondents who attended church services once a month or more were included in this category. 
b Only respondents who attended church services less than once a month were included in this category. 
c Only 53 respondents fell within the “other affiliation” categories, and thus I combined them with 
respondents who had no affiliation.  This did not have a substantive effect on the analysis. 
 
 
 
 
 
 
 
 
 
 
 
 
 

 

 

 



245 
 

A8. Correlation Matrix For Abortion Attitudes 

 

 
 
 

  

Situational Support for Abortion
Fatal 

Health Risk Incest Rape Birth Defect
Non-fatal 

Health Risk 
Financial 

Constraints
Gender 

Preference

Fatal Health Risk to Mother 1.000 --- --- --- --- --- ---
Incest 0.357 1.000 --- --- --- --- ---
Rape 0.509 0.500 1.000 --- --- --- ---
Birth Defect 0.448 0.545 0.549 1.000 --- --- ---
Non-fatal Health Risk to Mother 0.382 0.547 0.486 0.534 1.000 --- ---
Financial Constraints 0.271 0.510 0.396 0.496 0.597 1.000 ---
Gender Preference 0.148 0.361 0.199 0.298 0.339 0.452 1.000

Cronbach's Alpha 0.840

Note: Conservative stances are coded as "1" and liberal stances are coded as "0".
Source: 2008 ANES Times Series Survey.
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APPENDIX B 
CHAPTER 2 APPENDICES 

B1. 2004 Florida Exit Polls by Geographic Area, among Blacks 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
 

Presidental Candidate
Miami/

Gold Coast South Florida Central Florida
Tampa Bay 

Area
Northern 
Florida Total

John Kerry 97.1% 97.1% 89.5% 84.6% 75.9% 87.7%

George W. Bush 2.9% 2.9% 10.5% 15.4% 24.1% 12.3%

Total 100.0% 100.0% 100.0% 100.0% 100.0% 100.0%
N 69 35 76 39 83 302

Note: People who voted for Ralph Nader (n=4) and "other" candidates (n=1) were deleted from the analysis.

Source: Edison Media Research/Mitofsky International.  2005.  "2004 National Election Pool General Election Pools.  Florida Data."
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B2. Presidential Candidate Choice by Race and Support for Propositon 8 
 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
  

Presidential Candidate Support Oppose Support Oppose

Barack Obama 25.0% 86.9% 92.9% 98.6%

John McCain 75.0% 13.1% 7.1% 1.4%

Total 100.0% 100.0% 100.0% 100.0%
N 537 710 126 71

1
2

Edison Media Research/Mitofsky International.  2009.  "2008 National Election Pool General Election Pools.  California State Data."

Notes:  

Source:  

White Voters Black Voters

People who did not vote on Proposition 8 were not included in the analysis (White n=35; Black n=7).
Respondents who voted in support of Proposition 8 voted to amend California's constitution to ban same-sex marriage.
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B3. Party Identification By Political Ideology And Race 

 
  

Whites Blacks Whites Blacks

Democrat 83.6% 98.1% 26.6% 90.9%

Republican 16.4% 1.9% 73.4% 9.1%

Total 100.0% 100.0% 100.0% 100.0%
N 342 208 583 232

Party Identification

Liberals Conservatives

Source: American National Elections Study.  2008 Time Series (Unweighted).
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B4. Social Welfare Spending And Racial Policies By Religious Affiliation 
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B5. Family Values Positions BYy Religious Affiliation 
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APPENDIX C 
CHAPTER 3 APPENDICES 

C1. Unweighted Frequencies For Categorical Variables, 2010 

 

N Share

Tea Party Supporters 491 39.5%
Non-Tea Party 751 60.5%
Total 1,242 100.0%

Democrat 202 16.9%
Independent 432 36.2%
Republican 559 46.9%
Total 1,193 100.0%

Liberal 141 11.8%
Moderate 377 31.4%
Conservative 682 56.8%
Total 1,200 100.0%

Protestant 705 58.7%
Catholic 275 22.9%
Other 101 8.4%
None 121 10.1%
Total 1,202 100.0%

Rarely/Never 539 43.7%
Once or Twice Month 143 11.6%
About Every Week 552 44.7%
Total 1,234 100.0%

Not Evangelical 829 67.8%
Evangelical 393 32.2%
Total 1,222 100.0%

LT HS 41 3.3%
HS Diploma 276 22.2%
Some College 390 31.4%
College Degree 535 43.1%
Total 1,242 100.0%

Female 640 51.5%
Male 602 48.5%
Total 1,242 100.0%

Non-South 825 66.4%
South 417 33.6%
Total 1,242 100.0%

Source: The New York Times  and CBS News.  2010.  National Survey of Tea Party 
Supporters.  

Tea Party Support

Party Identification

Southern Residence

Political Ideology

Religious Attendance

Sex

Degree

Evangelical

Religious Affiliation
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C2. Unweighted Frequencies For Continuous Variables, 2010 

 

  

Statistic Income Age

N 1,150 1,204

Mean 3.783 57.728

Standard Deviation 1.581 15.437

Skewness 0.052 -0.194

10th Percentile 2 37

25th Percentile 3 47

Median 4 59

75th Percentile 5 69

90th Percentile 6 77

Maximum 7 93

Income categories are: (1) Under $15,000; (2) $15,000-$29,999; (3) $30,000-
$49,999; (4) $50,000-$74,999; (5) $75,000-$99,999; (6) $100,000-250,000 and ; (7) 
Over $250,000.

Source: The New York Times  and CBS News.  2010.  National Survey of Tea Party 
Supporters.  
Note:
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C3. Unweighted Frequencies For Categorical Variables, 2012 

 

N Share

Tea Party Supporters 214 21.1%
Non-Tea Party 799 78.9%
Total 1,013 100.0%

Democrat 463 45.3%
Republican 559 54.7%
Total 1,022 100.0%

Liberal 261 25.4%
Moderate 351 34.1%
Conservative 417 40.5%
Total 1,029 100.0%

Protestant/Other Christian 550 53.2%
Catholic 262 25.4%
Other 69 6.7%
None 152 14.7%
Total 1,033 100.0%

Rarely/Never 462 52.5%
Once or Twice Month 90 10.2%
About Every Week 328 37.3%
Total 880 100.0%

Not Evangelical 573 68.7%
Evangelical 261 31.3%
Total 834 100.0%

Oppose 267 27.0%
Neither Oppose nor Favor 270 27.3%
Favor 451 45.6%
Total 988 100.0%

LT HS 62 6.0%
HS Diploma 283 27.3%
Some College 305 29.4%
College Degree 388 37.4%
Total 1,038 100.0%

Female 640 51.5%
Male 602 48.5%
Total 1,242 100.0%

Non-South 825 66.4%
South 417 33.6%
Total 1,242 100.0%

Degree

Sex

Southern Residence

Source: ANES 2012 EGSS 4.  

Christian Law in U.S.

Religious Attendance

Evangelical

Religious Affiliation

Tea Party Support

Party Identification

Political Ideology
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C4. Unweighted Frequencies For Continuous Variables, 2012 

  

Statistic Household Income Age

N 1,038 1,038

Mean 12.592 51.455

Standard Deviation 4.095 16.427

Skewness -0.683 -0.232

10th Percentile 7 27

25th Percentile 10 39

Median 13 54

75th Percentile 16 64

90th Percentile 17 72

Maximum 19 92

Source: ANES 2012 EGSS 4.
Note:

Income categories are: (1) Under $5,000; (2) $5,000-$7,499; (3) $7,500-$9,999; (4) 
$10,000-$12,499; (5) $12,500-$14,999; (6) $15,000-19,999; (7) $20,000-$24,999 
(8) $25,000-$29,999; (9) $30,000-34,999; (10) $35,000-$39,999; (11) $40,000-
$49,999; (12) $50,000-$59,999; (13) $60,000-$74,999; (14) $75,000-$84,999; (15) 
$85,000-$99,999; (16) $100,000-$124,999 (17) $125,000-$149,999; (18) $150,000-
$174,999; (19) $175,000 or more.
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C5. Correlation Matrices for Family Values Attitudes, Social Welfare Spending 
Scale, and Racial Resentment 

 

 

 

 

 

 

 

 
 

Family Values Abortion
Same-Sex 
Marriage

Abortion 1.000 ---

Same-Sex Marriage 0.389 1.000

Cronbach's α= 0.511

Social Welfare Spending
Government 

Size
Health 

Insurance
Welfare 

Assistance Job Creation

Government Size 1.000 --- --- ---

Healthcare Insurance 0.567 1.000 --- ---

Welfare Assistance 0.469 0.466 1.000 ---

Job Creation 0.541 0.472 0.394 1.000

Cronbach's α= 0.766

Racial Resentment Special Favors
Problems 

Facing Blacks
Obama's Racial 

Favoritism

Getting Ahead 1.000 --- ---

Problems Facing Blacks 0.323 1.000 ---

Obama's Racial Favoritism 0.185 0.232 1.000

Cronbach's α= 0.496

Source: The New York Times  and CBS News.  2010.  National Survey of Tea Party Supporters.  
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C6. Correlation Matrices for Traditional Values, Government Role Attitudes, 
Racial Resentment and Racial Stereotypes 

  

Traditional Values Traditional Values
Christian Law 
in U.S. Gov't.

Abortion 1.000 ---

Same-Sex Marriage 0.592 1.000

Cronbach's α= 0.742

Government Role
Government 

Size
Government 
Regulation

Government Size 1.000 ---

Government Regulation 0.316 1.000

Cronbach's α= 0.469

Racial Resentment Special Favors
Slavery and 

Discrimination
Gotten less than 

Deserved
Should Try 

Harder

Special Favors 1.000 --- --- ---

Slavery and Discrimination 0.507 1.000 --- ---

Gotten less than Deserved 0.521 0.627 1.000 ---

Should Try Harder 0.627 0.485 0.439 1.000

Cronbach's α= 0.820

Racial Stereotypes Patriotism Laziness Violence

Patriotism 1.000 --- ---

Laziness 0.193 1.000 ---

Violence 0.145 0.738 1.000

Cronbach's α= 0.636

Source: ANES 2012 EGSS 4.
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APPENDIX D 
CHAPTER 4 APPENDICES 

 
D1. Information about Commenters 

 

Commenter 
ID

Reason for Black 
Categorization

Number of 
Comments Website Posted On

1 Self-identified 1 Townhall
2 Avatar 3 Christian Post
3 Avatar 7 Christian Post
4 Avatar 7 Christian Post
5 Prounoun 3 Townhall
6 Avatar 11 Christian Post
7 Pronoun 4 Christian Post
8 Pronoun 8 Christian Post
9 Pronoun 1 Charisma News

10 Avatar 1 Townhall
11 Avatar, Self identified 6 Charisma News, Christian Post
12 Pronoun 1 Christian Post
13 Pronoun 1 Charisma News
14 Avatar, pronoun 1 Charisma News
15 Self identified 1 Charisma News
16 Pronoun 17 Christian Post
17 Avatar 1 Townhall
18 Avatar 1 Ministry Today
19 Avatar 1 Townhall
20 Pronoun 5 Christian Post
21 Pronoun 1 Ministry Today
22 Pronoun 10 Christian Post
23 Pronoun 2 Christian Post
24 Avatar 1 Ministry Today
25 Pronoun 1 Christian Post
26 Pronoun 2 Ministry Today
27 Avatar, Pronoun 14 Christian Post
28 Pronoun 2 Ministry Today
29 Pronoun 2 Ministry Today
30 Pronoun 1 Charisma News
31 Prounoun 9 Charisma News
32 Pronoun 9 Townhall
33 Self identified 1 Townhall
34 Self identified 1 Townhall
35 Avatar 4 Christian Post
36 Avatar 2 Townhall
37 Pronoun 12 Townhall
38 Avatar 2 Charisma News
39 Self identified 1 Ministry Today
41 Self identified 2 Christian Post
42 Response 1 Townhall
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D1. Information about Commenters, continued 

  

Commenter 
ID

Reason for Black 
Categorization

Number of 
Comments Website Posted On

43 Response 1 Ministry Today
44 Self identified 1 Ministry Today
45 Pronoun 1 Ministry Today
46 Pronoun 8 Charisma News
47 African name, response 1 Christian Post
48 Pronoun 3 Christian Post
49 Pronoun 3 Christian Post
50 Response 1 Christian Post
51 Pronoun 2 Christian Post
52 Response 6 Ministry Today
53 Avatar, Self identified 1 Charisma News
54 Self identified 1 Christian Post
55 Avatar, pronoun 1 Ministry Today
56 Pronoun 9 Townhall
57 Pronoun 2 Ministry Today
58 Pronoun 17 Christian Post
59 Pronoun 18 Townhall
60 Pronoun 3 Ministry Today
61 Pronoun 2 Ministry Today
62 Self identified 2 Charisma News
63 Pronoun 1 Christian Post
64 Self identified 12 Christian Post
65 Self identified 1 Townhall
66 Self identified 1 Townhall
67 Self identified 5 Ministry Today
68 Self identified 1 Charisma News
69 Self indentified 1 Christian Post
71 Pronoun 6 Charisma News
72 Pronoun 1 Christian Post
73 Pronoun 1 Christian Post
74 Avatar 8 Christian Post
75 Self identified 3 Charisma News
76 Pronoun 1 Townhall
77 Self identified 2 Christian Post
78 Pronoun 5 Christian Post,Townhall, Charisma News
79 Avatar 1 Christian Post
80 Avatar 1 Charisma News
81 Self identified 1 Ministry Today
82 Self identified 1 Townhall
83 Avatar, Pronoun 3 Charisma News
84 Avatar 1 Christian Post
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APPENDIX E 
CHAPTER 5 APPENDICES 

 
E1. Interview Guide 

Thank you for agreeing to participate in this study.  Our goal is to learn more about 
political party decisions.  My questions are designed to get a sense for how you think 
about issues that lead to your political decisions.  If you feel uncomfortable about 
answering one of my questions, simply let me know and we can move on.  If you would 
like to stop the interview at any time, you are free to do so without consequence to you.   

0. Background on political partisanship and political ideology 
a. What political party best describes you? 
b. Have you always belonged to this party? 

i. [If not]: Why do you think you changed your party alignment? 
c. How would you describe your political ideology? [PROBE:  For instance, 

someone may say he/she is moderate on social issues and conservative on 
fiscal issues.] 
 

1. Policy issues that factor into party identification 
a. Which factor do you think is the most influential in this decision?  [Why 

do you say --------]? 
b. Why is [this factor] so key in your decision to identify with [political 

party]? 
 

2. Religion and its political influence 
a. How strong would you say your religious identity is? 
b. How do you think your religious beliefs influence your political decisions? 
c. [If nothing is said about abortion]: How does your religion affect how you 

think about the political issue of abortion? 
d. [If nothing is said about gay marriage]:  How do you think your religion 

affects how you think about the current political fight over same-sex 
marriage? 

e. Are there other political issues that are guided by your religious beliefs? 
 

3. Presidential elections 
a. Did you vote in the last election? 

i. [If yes]:  For whom did you vote?   
1. What would you say the biggest factor was in your decision 

to vote for [person]? 
b. Discuss Obama’s decision to support gay marriage if it has not yet been 

discussed. 
 

4. As you may know, the past election brought up a lot of issues about race.   
a. Do you think race played a part in people’s decision to vote for one 

candidate over another? 
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i. [If yes]:  What about race do you think had an influence over these 
people’s political decisions? 

ii. [If no]:  In that case, why do you think the media focused on the 
issue of race during the past election? 

b. How do you think the Democratic Party is doing in handling race issues 
such as affirmative action and discrimination? 

c. How do you think the Republican Party is doing in handling race issues 
such as affirmative action and discrimination? 
 

5. Are there any answers you would like to clarify for me or anything else you think 
I should know before we end this interview? 
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E2. Permissions for Interviews 

 

 
                                                                 Department of Sociology                 phone 215-204-7760 

                                                                                             Gladfelter Hall, 7th floor (025-23)                         fax 215-204-3352 
                                                                                                 1115 West Berks Street                                      email soc@temple.edu 
                                                                                               Philadelphia, PA 19122                     web www.temple.educ/sociology 

 
Race Matters: The Importance of Race in Explaining White and Black Party Alliances 

 
Principle Investigator- Matthew Wray, PhD.  Sociology Department, (215) 204-1445, 
mwray@temple.edu 
 
Student Investigator- Aubrey Hilbert, M.A., Sociology Department (214) 204-7760, 
ahilbert@temple.edu 
 
We are currently engaged in a study of the impact race has on political party alignments.  To 
help us gain further insight into this area, we will ask you to describe your experiences in 
voting, political party decisions, and opinions regarding a number of social issues. 
 
The data you provide will be recorded anonymously and your participation along with 
anything you say during the session will be held in the strictest confidence.  The interview 
session will last between one and two hours.  The interview will take place in a semi-public 
setting, such as a café or classroom, which will be chosen in conjunction with your input. 
 
All documents and information pertaining to this research study will be kept confidential, 
unless required by applicable federal, state, and local laws and regulations to be disclosed.  
You understand that records and data generated by the study may be reviewed by Temple 
University and its agents, the study sponsor or the sponsor’s agents (if applicable), and/or 
governmental agencies to assure proper conduct of the study and compliance with 
regulations.  Occasionally, data will also be sent to regulatory agencies of foreign 
governments seeking approval of a medical intervention in that country.  You understand that 
the results of this study may be published.  If any data are published, you will not be 
identified by name. 
 
We welcome questions about the experiment at any time.  Your participation in this study is 
on a voluntary basis, and you may refuse to participate at any time without consequence or 
prejudice. 
 
If you have any questions about your rights as a research subject, you may contact the 
Institutional Review Board Coordinator at (215) 707-3390.  The IRB Coordinator may also 
be reached by email: IRB@temple.edu or regular mail: 
 
Institutional Review Board Coordinator 
Temple University Research Administration 
Student Faculty Conference Center 

mailto:soc@temple.edu
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3340 North Broad Street—Suite 304 
Philadelphia, PA 19140 
 
Signing your name below indicates that you have read and understand the contents of this 
Consent Form and that you agree to take part in this study. 
 
______________________________________    ____________ 
Participant’s Signature             Date 
 
______________________________________    ____________  
Student Investigator’s Signature                       Date 
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